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Introduction

This is the fifth issue of Integrity, my second as editor. It offers an inter-
esting variety of articles, beginning with an extraordinary sermon by
Jonathan Edwards. That he has been dead for two hundred fifty years,
and represented a fellowship of churches very different from that which
sponsors this journal, takes nothing away from the living Word of God
which the sermon presents with power.

Following the sermon are two articles that focus on the Old Testament:
one presents an insightful survey of the theology of First and Second
Chronicles; the other zeroes in on Isaiah 34:14 and grapples with the
translation of key words there.

Then come three articles on New Testament matters. The first consid-
ers the problems involved in assigning specific dates to events in the life
of Jesus. The second provides an introduction to a live issue in contem-
porary New Testament scholarship: namely, the so-called “New
Perspective on Paul.” The third gives exegetical attention to the doxolo-
gy in Revelation 5:12 and draws from it timeless principles for worship.

The last two articles treat theological issues. One searches the writings
of Arminius for his doctrine of natural law, important to a Christian’s
concept of human responsibility and government. The other, being a sem-
inar sponsored by the Commission for Theological Integrity (the pub-
lisher of this journal), responds to the newest form of charismatic teach-
ing.

Supplementing these articles are reviews of eighteen books, selected
because their titles and subject-matter suggested that people in ministry
might find them helpful. In a few cases, the reviewers found them disap-
pointing, but for most they concluded that the books were worth recom-
mending. All in all, then, the current issue of Integrity offers a wide vari-
ety of reading that will inform, challenge, and stimulate our readers.

Saying this causes me to focus, once again, on the nature of this ven-
ture we call Integrity. Most of our readers are pastors in the sponsoring
fellowship of churches. These are the people who are primarily in our
minds as we select articles and books for review. Our aim is that each
issue of this journal will serve to contribute to the intellectual and spiri-
tual growth of people in ministry, that it will promote “sanctified schol-
arship” among our readers.

I have often said that we need more scholarship in our ranks. But the
scholarship we need must be truly sanctified, anchored by the conviction
that the Bible is God’s infallible Word and driven by the intention to pro-
mote godly Christian living and effective evangelism. The success of this
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journal must be measured in those terms. Special thanks are due to
Randall House Publications, Hillsdale Free Will Baptist College, and Free
Will Baptist Bible College for the financial sponsorship that makes this
publication possible.

In the Introduction to the previous issue (2008) I made some observa-
tions about how one goes about getting an article published here. What I
said there is undergoing some change as a result of the fact that the
Commission is making some adjustments to its annual theological sym-
posium. Consequently, our search for articles is not so closely tied to
those events. We appeal, therefore, to anyone in our fellowship to submit
articles for consideration. Indeed, this is a call for articles, and I address
it especially—but not exclusively—to our men and women who are
engaged in graduate studies of a Biblical, theological, or ministry nature.

An article should be submitted to the editor, preferably as an electron-
ic copy. He will then send copies to all the members of the Commission,
who will express themselves on the appropriateness of the article for
Integrity. When they have communicated their recommendations to the
editor, he will advise the person who has submitted the article. Any
prospective writer can obtain from the editor, in advance of final submis-
sion, a copy of the guidelines for articles that must be followed. We also
encourage readers to call to our attention any books they believe should
be reviewed in these pages.

Robert E. Picirilli
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Jonathan Edwards

SERMON

The Excellency of Christ'

And one of the elders saith unto me, Weep not: behold, the Lion of
the tribe of Judah, the Root of David, hath prevailed to open the
book, and to loose the seven seals thereof. And I beheld, and, lo, in
the midst of the throne, and of the four beasts, and in the midst of
the elders, stood a Lamb as it had been slain—Rev. 5:5-6.

INTRODUCTION

The visions and revelations the apostle John had of the future events of
God'’s providence are here introduced with a vision of the book of God’s
decrees, by which those events were foreordained. This is represented
(Rev. 5:1) as a book in the right hand of Him who sat on the throne, “writ-
ten within and on the back side, and sealed with seven seals,” ... to sig-
nify that what was written in it was perfectly hidden and secret; or that
God'’s decrees of future events are sealed and shut up from all possibility
of being discovered by creatures, till God is pleased to make them
known. ...

When John saw this book, he tells us, he “saw a strong angel pro-
claiming with a loud voice, Who is worthy to open the book, and to loose
the seals thereof? And no man in heaven, nor in earth, neither under the
earth, was able to open the book, neither to look thereon.” And [he says]

1. Editor’s note: The year 2008 was the 250th anniversary of the death of Jonathan
Edwards, often said to be the most outstanding theologian in American history and cer-
tainly the theological voice of the Great Awakening, as Whitefield was its evangelist.
Edwards’s sermon “Sinners in the Hands of an Angry God” (1841) may well be the most
famous in our country’s memory. The Commission and I have decided, in honor of the
anniversary, to include this, one of his great sermons, suggested by Dr. Paul Harrison.
Though Edwards was a thorough-going Calvinist, were I to preach this sermon I would
need to change but one line, when he says that as Jesus died He “probably was then shed-
ding His blood for some of them that shed His blood.” I believe that He definitely was
shedding His blood for all those who shed His. Regardless, I have never encountered so
ardent a plea to sinners to receive Christ as that which is in part three of this sermon. My
primary source for the text was http://www.iclnet.org/pub/resources/text/ipb-e/epl-
zip /edwexcel.txt. I also compared the sermon as found in M. X. Lesser, ed., The Works of
Jonathan Edwards, Volume 19: Sermons and Discourses 1734-1738, Harry S. Stout, gen. ed. (New
Haven: Yale University Press, 2001), 563-94. We have done minimal editing, mostly to mod-
ernize punctuation and capitalization of pronouns referring to deity and to provide a few
notes of explanation. I have made some cuts to shorten it by about a fourth.

Integrity 5 (2010): 11-34
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that he wept much, because “no man was found worthy to open and read
the book, neither to look thereon.” And then [he] tells us how his tears
were dried up, namely, that “one of the elders said unto him, Weep not,
Behold the Lion of the tribe of Judah hath prevailed” etc. as in the text.
Though no man nor angel nor any mere creature was found either able to
loose the seals or worthy to be admitted to the privilege of reading the
book, yet this was declared, for the comfort of this beloved disciple, that
Christ was found both able and worthy. And we have an account in the
succeeding chapters how He actually did it, opening the seals in order,
first one, and then another, revealing what God had decreed should come
to pass hereafter. And we have an account in this chapter of His coming
and taking the book out of the right hand of Him that sat on the throne,
and of the joyful praises that were sung to Him in Heaven and earth on
that occasion.

Many things might be observed in the words of the text; but it is to my
present purpose only to take notice of the two distinct appellations here
given to Christ.

1. He is called a Lion. Behold, the Lion of the tribe of Judah. He seems
to be called the Lion of the tribe of Judah in allusion to what Jacob said in
his blessing of the tribe on his death-bed, who, when he came to bless
Judah, compares him to a lion, Gen. 49:9: “Judah is a lion’s whelp; from
the prey, my son, thou art gone up: he stooped down, he couched as a
lion, and as an old lion; who shall rouse him up?” And [he alludes] also
to the standard of the camp of Judah in the wilderness on which was dis-
played a lion, according to the ancient tradition of the Jews. It is much on
account of the valiant acts of David that the tribe of Judah, of which
David was, is in Jacob’s prophetical blessing compared to a lion; but more
especially with an eye to Jesus Christ, who also was of that tribe and was
descended of David, and is in our text called “the Root of David”; and
therefore Christ is here called “the Lion of the tribe of Judah.”

2. He is called a Lamb. John was told of a Lion that had prevailed to
open the book, and probably expected to see a lion in his vision; but while
he is expecting, behold a Lamb appears to open the book, an exceeding
diverse kind of creature from a lion. A lion is a devourer, one that is wont
to make terrible slaughter of others; and no creature more easily falls a
prey to him than a lamb. And Christ is here represented not only as a
Lamb, a creature very liable to be slain, but a “Lamb as it had been slain,”
that is, with the marks of its deadly wounds appearing on it.

That which I would observe from the words, for the subject of my pres-
ent discourse, is this: namely,
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There is an admirable conjunction of diverse excellencies in Jesus Christ.

The lion and the lamb, though very diverse kinds of creatures, yet
have each their peculiar excellencies. The lion excels in strength and in
the majesty of his appearance and voice; the lamb excels in meekness and
patience, besides the excellent nature of the creature as good for food, and
yielding that which is fit for our clothing and being suitable to be offered
in sacrifice to God. But we see that Christ is in the text compared to both,
because the diverse excellencies of both wonderfully meet in Him. ...

PART ONE

First, I would show wherein there is an admirable conjunction of
diverse excellencies in Jesus Christ, which appears in three things:

A. There is a conjunction of such excellencies in Christ as, in our manner of
conceiving, are very diverse one from another. Such are the various divine
perfections and excellencies that Christ is possessed of. Christ is a divine
person and therefore has all the attributes of God. The difference between
these is chiefly relative and in our manner of conceiving them. And those
which, in this sense, are most diverse meet in the person of Christ. I shall
mention two instances.

1. There do meet in Jesus Christ infinite highness and infinite conde-
scension. Christ, as He is God, is infinitely great and high above all. He is
higher than the kings of the earth, for He is King of kings and Lord of
lords. He is higher than the heavens and higher than the highest angels
of Heaven. So great is He, that all men, all kings and princes, are as
worms of the dust before Him; all nations are as the drop of the bucket
and the light dust of the balance; yea, and angels themselves are as noth-
ing before Him. He is so high that He is infinitely above any need of us;
above our reach, that we cannot be profitable to Him; and above our con-
ceptions, that we cannot comprehend Him. Prov. 30:4: “What is his name,
and what is his son’s name, if thou canst tell?” ...

And yet He is one of infinite condescension. None are so low or infe-
rior, but Christ’s condescension is sufficient to take a gracious notice of
them. He condescends not only to the angels, humbling Himself to
behold the things that are done in Heaven, but He also condescends to
such poor creatures as men; and that not only so as to take notice of
princes and great men, but of those that are of meanest rank and degree,
“the poor of the world,” James 2:5. Such as are commonly despised by
their fellow creatures Christ does not despise. 1 Cor. 1:28: “Base things of
the world, and things that are despised, hath God chosen.” Christ conde-
scends to take notice of beggars, Luke 16:22, and people of the most
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despised nations. In Christ Jesus is neither “Barbarian, Scythian, bond
nor free,” Col. 3:11. He that is thus high condescends to take a gracious
notice of little children. Matt. 19:14: “Suffer little children to come unto
me.” Yea, which is more, His condescension is sufficient to take a gracious
notice of the most unworthy, sinful creatures, those that have no good
deservings and those that have infinite ill deservings.

Yea, so great is His condescension, that it is not only sufficient to take
some gracious notice of such as these, but sufficient for every thing that
is an act of condescension. His condescension is great enough to become
their friend, to become their companion, to unite their souls to Him in
spiritual marriage. It is enough to take their nature upon Him, to become
one of them, that He may be one with them. Yea, it is great enough to
abase Himself yet lower for them, even to expose Himself to shame and
spitting; yea, to yield up Himself to an ignominious death for them. And
what act of condescension can be conceived of greater? Yet such an act as
this has His condescension yielded to, for those that are so low and mean,
despicable and unworthy! ...

2. There meet in Jesus Christ infinite justice and infinite grace. As
Christ is a divine person, He is infinitely holy and just, hating sin and dis-
posed to execute condign? punishment for sin. He is the Judge of the
world and the infinitely just Judge of it, and will not at all acquit the
wicked or by any means clear the guilty.

And yet He is infinitely gracious and merciful. Though His justice be
so strict with respect to all sin and every breach of the law, yet He has
grace sufficient for every sinner, and even the chief of sinners. And it is
not only sufficient for the most unworthy to show them mercy and
bestow some good upon them but to bestow the greatest good; yea, it is
sufficient to bestow all good upon them and to do all things for them.
There is no benefit or blessing that they can receive so great but the grace
of Christ is sufficient to bestow it on the greatest sinner that ever lived.
And not only so, but so great is His grace that nothing is too much as the
means of this good. It is sufficient not only to do great things but also to
suffer in order to do it, and not only to suffer but to suffer most extreme-
ly even unto death, the most terrible of natural evils; and not only death
but the most ignominious and tormenting, and every way the most terri-
ble that men could inflict; yea, and greater sufferings than men could
inflict, who could only torment the body. He had sufferings in His soul
that were the more immediate fruits of the wrath of God against the sins
of those He undertakes for.

2. suitable
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B. There do meet in the person of Christ such really diverse excellencies, which
otherwise would have been thought utterly incompatible in the same subject,
such as are conjoined in no other person whatever, either divine, human,
or angelical, and such as neither men nor angels would ever have imag-
ined could have met together in the same person, had it not been seen in
the person of Christ. I would give some instances.

1. In the person of Christ do meet together infinite glory and lowest
humility. Infinite glory and the virtue of humility meet in no other person
but Christ. They meet in no created person, for no created person has infi-
nite glory; and they meet in no other divine person but Christ. ...

In Jesus Christ, who is both God and man, those two diverse excellen-
cies are sweetly united. He is a person infinitely exalted in glory and dig-
nity. Philip. 2:6: “Being in the form of God, he thought it not robbery to
be equal with God.” There is equal honor due to Him with the Father.
John 5:23: “That all men should honor the Son, even as they honor the
Father.” God Himself says to Him, “Thy throne, O God, is for ever and
ever,” Heb. 1:8. And there is the same supreme respect and divine wor-
ship paid to Him by the angels of Heaven, as to God the Father, verse 6:
“Let all the angels of God worship him.”

But however He is thus above all, yet He is lowest of all in humility.
There never was so great an instance of this virtue among either men or
angels, as Jesus. None ever was so sensible of the distance between God
and Him, or had a heart so lowly before God, as the man Christ Jesus,
Matt. 11:29. What a wonderful spirit of humility appeared in Him when
He was here upon earth in all His behavior! In His contentment in His
mean outward condition, contentedly living in the family of Joseph the
carpenter and Mary His mother, for thirty years together, and afterwards
choosing outward meanness, poverty, and contempt, rather than earthly
greatness; in His washing His disciples’ feet and in all His speeches and
deportment towards them; in His cheerfully sustaining the form of a ser-
vant through His whole life and submitting to such immense humiliation
at death!

2. In the person of Christ do meet together infinite majesty and tran-
scendent meekness. These again are two qualifications that meet togeth-
er in no other person but Christ. ...

Christ was a person of infinite majesty. It is He that is spoken of, Psalm
45:3: “Gird thy sword upon thy thigh, O most mighty, with thy glory and
thy majesty.” It is He that is mighty, that rideth on the heavens, and His
excellency on the sky. It is He that is terrible out of His holy places; who
is mightier than the noise of many waters, yea, than the mighty waves of
the sea; before whom a fire goeth and burneth up His enemies round
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about; at whose presence the earth quakes and the hills melt; who sitteth
on the circle of the earth, and all the inhabitants thereof are as
grasshoppers; who rebukes the sea and maketh it dry and drieth up the
rivers; whose eyes are as a flame of fire; from whose presence and from
the glory of whose power the wicked shall be punished with everlasting
destruction; who is the blessed and only Potentate, the King of kings, and
Lord of lords; who hath Heaven for His throne and the earth for His foot-
stool, and is the high and lofty One who inhabits eternity; whose king-
dom is an everlasting kingdom and of whose dominion there is no end.

And yet He was the most marvelous instance of meekness and hum-
ble quietness of spirit that ever was, agreeable to the prophecies of Him,
Matthew 21:4-5: “All this was done, that it might be fulfilled which was
spoken by the prophet, saying, Tell ye the daughter of Sion, Behold, thy
King cometh unto thee, meek, and sitting upon an ass, and a colt the foal
of an ass.” And, agreeable to what Christ declares of Himself, Matt. 11:29:
“I am meek and lowly in heart.” And agreeable to what was manifest in
His behavior, for there never was such an instance seen on earth of a
meek behavior under injuries and reproaches, and towards enemies;
who, when He was reviled, reviled not again. He had a wonderful spirit
of forgiveness, was ready to forgive His worst enemies, and prayed for
them with fervent and effectual prayers. With what meekness did He
appear in the ring of soldiers that were contemning and mocking Him;
He was silent and opened not His mouth, but went as a lamb to the
slaughter. Thus is Christ a Lion in majesty and a Lamb in meekness.

3. There meet in the person of Christ the deepest reverence towards
God and equality with God. Christ, when on earth, appeared full of holy
reverence towards the Father. He paid the most reverential worship to
Him, praying to Him with postures of reverence. Thus we read of His
“kneeling down and praying,” Luke 22:41. This became Christ, as one
who had taken on Him the human nature, but at the same time He exist-
ed in the divine nature, whereby His person was in all respects equal to
the person of the Father. God the Father hath no attribute or perfection
that the Son hath not in equal degree and equal glory. These things meet
in no other person but Jesus Christ.

4. There are conjoined in the person of Christ infinite worthiness of
good and the greatest patience under sufferings of evil. He was perfectly
innocent and deserved no suffering. He deserved nothing from God by
any guilt of His own, and He deserved no ill from men. Yea, He was not
only harmless and undeserving of suffering, but He was infinitely wor-
thy, worthy of the infinite love of the Father, worthy of infinite and eter-
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nal happiness, and infinitely worthy of all possible esteem, love, and
service from all men.

And yet He was perfectly patient under the greatest sufferings that
ever were endured in this world. Heb. 12:2: “He endured the cross,
despising the shame.” He suffered not from His Father for His faults, but
ours; and He suffered from men not for His faults but for those things on
account of which He was infinitely worthy of their love and honor, which
made His patience the more wonderful and the more glorious. 1 Pet. 2:20-
24: “For what glory is it, if when ye be buffeted for your faults, ye shall
take it patiently, but if when ye do well and suffer for it, ye take it patient-
ly, this is acceptable with God. For even hereunto were ye called; because
Christ also suffered for us, leaving us an example, that we should follow
his steps: who did no sin, neither was guile found in his mouth: who
when he was reviled, reviled not again; when he suffered, he threatened
not, but committed himself to him that judgeth righteously: who his own
self bare our sins in his own body on the tree, that we being dead to sin,
should live unto righteousness; by whose stripes ye were healed.” ...

5. In the person of Christ are conjoined an exceeding spirit of obedi-
ence with supreme dominion over Heaven and earth. Christ is the Lord
of all things in two respects: He is so as God-man and Mediator, and thus
His dominion is appointed and given Him of the Father. Having it by del-
egation from God, He is as it were the Father’s vice-regent. But He is Lord
of all things in another respect, namely, as He is (by His original nature)
God; and so He is by natural right the Lord of all and supreme over all as
much as the Father. Thus, He has dominion over the world not by dele-
gation but in His own right. He is not an under-God, as the Arians sup-
pose, but to all intents and purposes supreme God.

And yet in the same person is found the greatest spirit of obedience to
the commands and laws of God that ever was in the universe, which was
manifest in His obedience here in this world. John 14:31: “As the Father
gave me commandment, even so I do.” John 15:10: “Even as I have kept
my Father’s commandments, and abide in his love.” The greatness of His
obedience appears in its perfection and in His obeying commands of such
exceeding difficulty. Never any one received commands from God of
such difficulty, and that were so great a trial of obedience, as Jesus Christ.
One of God’s commands to Him was that He should yield Himself to
those dreadful sufferings that He underwent. See John 10:18: “No man
taketh it from me, but I lay it down of myself. ... This commandment
received I of my Father” And Christ was thoroughly obedient to this
command of God. Heb. 5:8: “Though he were a Son, yet he learned obe-
dience by the things that he suffered.” Philip. 2:8: “He humbled himself,
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and became obedient unto death, even the death of the cross.” Never was
there such an instance of obedience in man or angel as this, though He
was at the same time supreme Lord of both angels and men.

6. In the person of Christ are conjoined absolute sovereignty and per-
fect resignation. This is another unparalleled conjunction. Christ, as He is
God, is the absolute sovereign of the world, the sovereign disposer of all
events. The decrees of God are all His sovereign decrees, and the work of
creation and all God’s works of providence are His sovereign works. It is
He that worketh all things according to the counsel of His own will. Col.
1:16-17: “By him, and through him, and to him, are all things.” John 5:17:
“The Father worketh hitherto, and I work.” Matt. 8:3: “I will, be thou
clean.”

But yet Christ was the most wonderful instance of resignation that
ever appeared in the world. He was absolutely and perfectly resigned
when He had a near and immediate prospect of His terrible sufferings
and the dreadful cup that He was to drink. The idea and expectation of
this made His soul exceeding sorrowful even unto death, and put Him
into such an agony that His sweat was as it were great drops or clots of
blood, falling down to the ground. But in such circumstances He was
wholly resigned to the will of God. Matt 26:39: “O my Father, if it be pos-
sible, let this cup pass from me: nevertheless, not as I will, but as thou
wilt.” Verse 42: “O my Father, if this cup may not pass from me, except I
drink it, thy will be done.”

7. In Christ do meet together self-sufficiency and an entire trust and
reliance on God, which is another conjunction peculiar to the person of
Christ. As He is a divine person, He is self-sufficient, standing in need of
nothing. All creatures are dependent on Him, but He is dependent on
none, but is absolutely independent. ...

But yet Christ entirely trusted in God. His enemies say that of Him,
“He trusted in God that he would deliver him,” Matt. 27:43. And the
apostle testifies, 1 Pet. 2:23: “That he committed himself to God.”

C. Such diverse excellencies are expressed in Him towards men that otherwise
would have seemed impossible to be exercised towards the same object, as par-
ticularly these three: justice, mercy, and truth. The same that are men-
tioned in Psalm 85:10: “Mercy and truth are met together, righteousness
and peace have kissed each other.”

The strict justice of God and even His revenging justice and that
against the sins of men never was so gloriously manifested as in Christ.
He manifested an infinite regard to the attribute of God’s justice, in that,
when He had a mind to save sinners, He was willing to undergo such
extreme sufferings, rather than that their salvation should be to the injury
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of the honor of that attribute. And as He is the Judge of the world, He
doth Himself exercise strict justice; He will not clear the guilty nor at all
acquit the wicked in judgment.

Yet how wonderfully is infinite mercy towards sinners displayed in
Him! And what glorious and ineffable grace and love have been and are
exercised by Him towards sinful men! Though He be the just Judge of a
sinful world, yet He is also the Savior of the world. Though He be a con-
suming fire to sin, yet He is the light and life of sinners. Rom. 3:25-26:
“Whom God hath set forth to be a propitiation, through faith in his blood,
to declare his righteousness for the remission of sins that are past,
through the forbearance of God; to declare, I say, at this time his right-
eousness, that he might be just, and the justifier of him which believeth
in Jesus.”

So the immutable truth of God in the threatenings of His law against
the sins of men was never so manifested as it is in Jesus Christ, for there
never was any other so great a trial of the unalterableness of the truth of
God in those threatenings as when sin came to be imputed to His own
Son. And then in Christ has been seen already an actual complete accom-
plishment of those threatenings, which never has been nor will be seen in
any other instance, because the eternity that will be taken up in fulfilling
those threatenings on others never will be finished. Christ manifested an
infinite regard to this truth of God in His sufferings. ...

PART TWO

Having thus shown wherein there is an admirable conjunction of
excellencies in Jesus Christ, I now proceed, secondly, to show how this
admirable conjunction of excellencies appears in Christ’s acts.

A. It appears in what Christ did in taking on Him our nature. In this act, His
infinite condescension wonderfully appeared, that He who was God
should become man, that the Word should be made flesh and should take
on Him a nature infinitely below His original nature! And it appears yet
more remarkably in the low circumstances of His incarnation: He was
conceived in the womb of a poor young woman, whose poverty
appeared in this, when she came to offer sacrifices of her purification, she
brought what was allowed of in the law only in case of poverty, as Luke
2:24: “According to what is said in the law of the Lord, a pair of turtle-
doves, or two young pigeons.” This was allowed only in case the person
was so poor that she was not able to offer a lamb, Lev. 12:8.

And though His infinite condescension thus appeared in the manner
of His incarnation, yet His divine dignity also appeared in it; for though
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He was conceived in the womb of a poor virgin, yet He was conceived
there by the power of the Holy Ghost. And His divine dignity also
appeared in the holiness of His conception and birth. Though He was
conceived in the womb of one of the corrupt race of mankind, yet He was
conceived and born without sin, as the angel said to the blessed virgin,
Luke 1:35: “The Holy Ghost shall come upon thee, and the power of the
Highest shall overshadow thee, therefore also that holy thing which shall
be born of thee, shall be called the Son of God.”

His infinite condescension marvelously appeared in the manner of His
birth. He was brought forth in a stable because there was no room for
them in the inn. The inn was taken up by others, that were looked upon
as persons of greater account. The blessed virgin, being poor and
despised, was turned or shut out. Though she was in such necessitous
circumstances, yet those that counted themselves her betters would not
give place to her; and therefore, in the time of her travail, she was forced
to betake herself to a stable; and when the child was born, it was wrapped
in swaddling clothes and laid in a manger. There Christ lay a little infant,
and there He eminently appeared as a lamb.

But yet this feeble infant, born thus in a stable and laid in a manger,
was born to conquer and triumph over Satan, that roaring lion. He came
to subdue the mighty powers of darkness and make a show of them
openly and so to restore peace on earth and to manifest God’s good-will
towards men and to bring glory to God in the highest, according as the
end of His birth was declared by the joyful songs of the glorious hosts of
angels appearing to the shepherds at the same time that the infant lay in
the manger; whereby His divine dignity was manifested.

B. This admirable conjunction of excellencies appears in the acts and various
passages of Christ’s life. Though Christ dwelt in mean outward circum-
stances, whereby His condescension and humility especially appeared
and His majesty was veiled, yet His divine divinity and glory did in
many of His acts shine through the veil, and it illustriously appeared that
He was not only the Son of man but the great God.

Thus, in the circumstances of His infancy, His outward meanness
appeared; yet there was something then to show forth His divine digni-
ty, in the wise men’s being stirred up to come from the East to give honor
to Him, their being led by a miraculous star and coming and falling down
and worshipping Him and presenting Him with gold, frankincense, and
myrrh. His humility and meekness wonderfully appeared in His subjec-
tion to His mother and reputed father when He was a child. Herein He
appeared as a lamb. But His divine glory broke forth and shone when, at
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twelve years old, He disputed with doctors in the Temple. In that He
appeared, in some measure, as the Lion of the tribe of Judah.

And so, after He entered on His public ministry, His marvelous humil-
ity and meekness was manifested in His choosing to appear in such mean
outward circumstances and in being contented in them, when He was so
poor that He had not where to lay His head and depended on the chari-
ty of some of His followers for His subsistence, as appears by Luke 8, at
the beginning. How meek, condescending, and familiar His treatment of
His disciples, His discourses with them, treating them as a father his chil-
dren, yea, as friends and companions. How patient, bearing such afflic-
tion and reproach, and so many injuries from the scribes and Pharisees
and others. In these things He appeared as a Lamb.

And yet He at the same time did in many ways show forth His divine
majesty and glory, particularly in the miracles He wrought, which were
evidently divine works and manifested omnipotent power and so
declared Him to be the Lion of the tribe of Judah. His wonderful and
miraculous works plainly showed Him to be the God of nature, in that it
appeared by them that He had all nature in His hands and could lay an
arrest upon it and stop and change its course as He pleased. In healing
the sick and opening the eyes of the blind and unstopping the ears of the
deaf and healing the lame, He showed that He was the God that framed
the eye and created the ear and was the author of the frame of man’s
body. By the dead’s rising at His command, it appeared that He was the
author and fountain of life and that “God the Lord, to whom belong the
issues from death.” By His walking on the sea in a storm, when the waves
were raised, He showed Himself to be that God spoken of in Job 9:8:
“That treadeth on the waves of the sea.” By His stilling the storm and
calming the rage of the sea by His powerful command, saying, “Peace, be
still,” He showed that He has the command of the universe and that He
is that God who brings things to pass by the word of His power, who
speaks and it is done, who commands and it stands fast; Psalm 115:7:
“Who stilleth the noise of the seas, the noise of their waves.” And Psalm
107:29: “That maketh the storm a calm, so that the waves thereof are still.”
... Christ, by casting out devils, remarkably appeared as the Lion of the
tribe of Judah and showed that He was stronger than the roaring lion,
that seizes whom He may devour. He commanded them to come out, and
they were forced to obey. They were terribly afraid of Him; they fall down
before Him and beseech Him not to torment them. He forces a whole
legion of them to forsake their hold by His powerful word, and they
could not so much as enter into the swine without His leave. ...
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And though Christ ordinarily appeared without outward glory and in
great obscurity, yet at a certain time He threw off the veil and appeared
in His divine majesty, so far as it could be outwardly manifested to men
in this frail state, when He was transfigured in the mount. The apostle
Peter, 2 Pet. 1:16-17, was an “eye-witness of his majesty, when he received
from God the Father honor and glory, when there came such a voice to
him from the excellent glory, This is my beloved Son, in whom I am well
pleased; which voice that came from heaven they heard, when they were
with him in the holy mount.” ...

C. This admirable conjunction of excellencies remarkably appears in His offer-
ing up Himself a sacrifice for sinners in His last sufferings. As this was the
greatest thing in all the works of redemption, the greatest act of Christ in
that work, so in this act especially does there appear that admirable con-
junction of excellencies that has been spoken of. Christ never so much
appeared as a lamb as when He was slain: “He came like a lamb to the
slaughter,” Isaiah 53:7. Then He was offered up to God as a lamb without
blemish and without spot; then especially did He appear to be the anti-
type of the lamb of the Passover, 1 Cor 5:7: “Christ our Passover sacrificed
for us.” And yet in that act He did in an especial manner appear as the
Lion of the tribe of Judah; yea, in this above all other acts, in many
respects, as may appear in the following things.

1. Then was Christ in the greatest degree of His humiliation ... [which]
was never so great as it was in His last sufferings, beginning with His
agony in the garden, till He expired on the cross. Never was He subject to
such ignominy as then; never did He suffer so much pain in His body or
so much sorrow in His soul; never was He in so great an exercise of His
condescension, humility, meekness, and patience, as He was in these last
sufferings; never was His divine glory and majesty covered with so thick
and dark a veil; never did He so empty Himself and make Himself of no
reputation, as at this time.

And yet, never was His divine glory so manifested by any act of His
as in yielding Himself up to these sufferings. When the fruit of it came to
appear, and the mystery and ends of it to be unfolded in its issue, then
did the glory of it appear; then did it appear as the most glorious act of
Christ that ever He exercised towards the creature. This act of His is cel-
ebrated by the angels and hosts of Heaven with peculiar praises, as that
which is above all others glorious, as you may see in the context, Rev. 5:9-
12: “And they sang a new song, saying, Thou art worthy to take the book,
and to open the seals thereof: for thou wast slain and hast redeemed us
to God by thy blood, out of every kindred, and tongue, and people, and
nation; and hast made us unto our God kings and priests: and we shall
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reign on the earth. And I beheld, and I heard the voice of many angels
round about the throne, and the beasts, and the elders: and the number
of them was ten thousand times ten thousand, and thousands of
thousands, saying with a loud voice, Worthy is the Lamb that was slain,
to receive power, and riches, and wisdom, and strength, and honor, and
glory, and blessing.”

2. He never in any act gave so great a manifestation of love to God and
yet never so manifested His love to those that were enemies to God as in
that act. Christ never did any thing whereby His love to the Father was
so eminently manifested as in His laying down His life under such inex-
pressible sufferings in obedience to His command and for the vindication
of the honor of His authority and majesty; nor did ever any mere creature
give such a testimony of love to God as that was.

And yet this was the greatest expression of His love to sinful men who
were enemies to God. Rom. 5:10: “When we were enemies, we were rec-
onciled to God, by the death of his Son.” The greatness of Christ’s love to
such appears in nothing so much as in its being dying love. That blood of
Christ which fell in great drops to the ground in His agony was shed from
love to God’s enemies and His own. That shame and spitting, that tor-
ment of body, and that exceeding sorrow, even unto death, which He
endured in His soul, was what He underwent from love to rebels against
God to save them from Hell and to purchase for them eternal glory.
Never did Christ so eminently show His regard to God’s honor as in
offering up Himself a victim to justice. And yet, in this above all, He man-
ifested His love to them who dishonored God, so as to bring such guilt on
themselves that nothing less than His blood could atone for it.

3. Christ never so eminently appeared for divine justice and yet never
suffered so much from divine justice as when He offered up Himself a
sacrifice for our sins. In Christ’s great sufferings did His infinite regard to
the honor of God’s justice distinguishingly appear, for it was from regard
to that that He thus humbled Himself.

And yet in these sufferings, Christ was the target of the vindictive
expressions of that very justice of God. Revenging justice then spent all
its force upon Him, on account of our guilt; which made Him sweat blood
and cry out upon the cross and probably rent His vitals—broke His heart,
the fountain of blood, or some other blood vessels—and by the violent
fermentation turned His blood to water. For the blood and water that
issued out of His side, when pierced by the spear, seems to have been
extravasated blood,* and so there might be a kind of literal fulfillment of

3. blood forced out of the blood vessels
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Psalm 22:14: “I am poured out like water, and all my bones are out of
joint: my heart is like wax, it is melted in the midst of my bowels.” ...

In this the diverse excellencies that met in the person of Christ
appeared, namely, His infinite regard to God’s justice and such love to
those that have exposed themselves to it, as induced Him thus to yield
Himself a sacrifice to it.

4. Christ’s holiness never so illustriously shone forth as it did in His
last sufferings, and yet He never was to such a degree treated as guilty.
Christ’s holiness never had such a trial as it had then and therefore never
had so great a manifestation. When it was tried in this furnace it came
forth as gold or as silver purified seven times. His holiness then above all
appeared in His steadfast pursuit of the honor of God and in His obedi-
ence to Him. For His yielding Himself unto death was transcendently the
greatest act of obedience that ever was paid to God by any one since the
foundation of the world.

And yet then Christ was in the greatest degree treated as a wicked per-
son would have been. He was apprehended and bound as a malefactor.
His accusers represented Him as a most wicked wretch. In His sufferings
before His crucifixion, He was treated as if He had been the worst and
vilest of mankind, and then He was put to a kind of death that none but
the worst sort of malefactors were wont to suffer, those that were most
abject in their persons and guilty of the blackest crimes. And He suffered
as though guilty from God Himself by reason of our guilt imputed to
Him, for He who knew no sin was made sin for us; He was made subject
to wrath, as if He had been sinful Himself. He was made a curse for us.

5. He never was so dealt with, as unworthy, as in His last sufferings,
and yet it is chiefly on account of them that He is accounted worthy.

He was therein dealt with as if He had not been worthy to live: they
cry out, “Away with him! Away with him! Crucify him,” John 19:15. And
they prefer Barabbas before Him. And He suffered from the Father, as one
whose demerits were infinite, by reason of our demerits that were laid
upon Him.

And yet it was especially by that act of His subjecting Himself to those
sufferings that He merited, and on the account of which chiefly He was
accounted worthy of the glory of His exaltation. Philip. 2:8-9: “He hum-
bled himself, and became obedient unto death; wherefore God hath high-
ly exalted him.” And we see that it is on this account chiefly, that He is
extolled as worthy by saints and angels in the context: “Worthy,” say they,
“is the Lamb that was slain.” This shows an admirable conjunction in
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Him of infinite dignity and infinite condescension and love to the infi-
nitely unworthy.

6. Christ in His last sufferings suffered most extremely from those
towards whom He was then manifesting His greatest act of love.

He never suffered so much from His Father (though not from any
hatred to Him, but from hatred to our sins), for He then forsook Him, or
took away the comforts of His presence; and then “it pleased the Lord to
bruise him, and put him to grief,” as Isaiah 53:10. And yet He never gave
so great a manifestation of love to God as then, as has been already
observed.

So Christ never suffered so much from the hands of men as He did
then and yet never was in so high an exercise of love to men. He never
was so ill treated by His disciples, who were so unconcerned about His
sufferings that they would not watch with Him one hour in His agony;
and, when He was apprehended, all forsook Him and fled, except Peter,
who denied Him with oaths and curses. And yet then He was suffering,
shedding His blood, and pouring out His soul unto death for them. Yea,
He probably was then shedding His blood for some of them that shed His
blood, for whom He prayed while they were crucifying Him, and who
were probably afterwards brought home to Christ by Peter’s preaching.
(Compare Luke 23:34; Acts 2:23, 36, 37, 41; 3:17; and chapter 4.) This
shows an admirable meeting of justice and grace in the redemption of
Christ.

7. It was in Christ’s last sufferings, above all, that He was delivered up
to the power of His enemies, and yet by these, above all, He obtained vic-
tory over His enemies. Christ never was so in His enemies’ hands, as in
the time of His last sufferings. They sought His life before; but from time
to time they were restrained, and Christ escaped out of their hands, and
this reason is given for it, that His time was not yet come. But now they
were suffered to work their will upon Him; He was in a great degree
delivered up to the malice and cruelty of both wicked men and devils. ...

And yet it was principally by means of those sufferings that He con-
quered and overthrew His enemies. Christ never so effectually bruised
Satan’s head, as when Satan bruised His heel. The weapon with which
Christ warred against the devil and obtained a most complete victory and
glorious triumph over him was the cross, the instrument and weapon
with which he thought he had overthrown Christ and brought on Him
shameful destruction. Col. 2:14-15: “Blotting out the handwriting of ordi-
nances, ... nailing it to his cross: and having spoiled principalities and
powers, he made a show of them openly, triumphing over them in it.” In
His last sufferings, Christ sapped the very foundations of Satan’s king-
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dom: He conquered His enemies in their own territories and beat them
with their own weapons as David cut off Goliath’s head with his own
sword. The devil had, as it were, swallowed up Christ as the whale did
Jonah, but it was deadly poison to him; He gave him a mortal wound in
his own bowels. He was soon sick of his morsel and was forced to do by
Him as the whale did by Jonah. To this day he is heart-sick of what he
then swallowed as his prey. ...

Thus Christ appeared at the same time and in the same act as both a
lion and a lamb. He appeared as a lamb in the hands of His cruel enemies,
as a lamb in the paws and between the devouring jaws of a roaring lion,
yea, He was a lamb actually slain by this lion and yet, at the same time,
as the Lion of the tribe of Judah, He conquers and triumphs over Satan,
destroying His own destroyer, as Samson did the lion that roared upon
him, when he rent him as he would a kid. And in nothing has Christ
appeared so much as a lion, in glorious strength destroying His enemies,
as when He was brought as a lamb to the slaughter. In His greatest weak-
ness He was most strong; and, when He suffered most from His enemies,
He brought the greatest confusion on His enemies.

Thus this admirable conjunction of diverse excellencies was manifest
in Christ in His offering up Himself to God in His last sufferings.

D. It is still manifest in His acts, in His present state of exaltation in Heaven.
Indeed, in His exalted state, He most eminently appears in manifestation
of those excellencies, on the account of which He is compared to a lion;
but still He appears as a lamb. Rev. 14:1: “And I looked, and lo, a Lamb
stood on mount Sion.” ... Though Christ be now at the right-hand of God,
exalted as King of Heaven and Lord of the universe, yet, as He still is in
the human nature, He still excels in humility. ... And though He now
appears in such glorious majesty and dominion in Heaven, yet He
appears as a lamb in His condescending, mild, and sweet treatment of
His saints there, for He is a Lamb still, even amidst the throne of His exal-
tation. ... Though in Heaven every knee bows to Him and though the
angels fall down before Him adoring Him, yet He treats His saints with
infinite condescension, mildness, and endearment. And in His acts
towards the saints on earth, He still appears as a lamb, manifesting
exceeding love and tenderness in His intercession for them, as one that
has had experience of affliction and temptation. He has not forgot what
these things are, nor has He forgot how to pity those that are subject to
them. And He still manifests His lamb-like excellencies in His dealings
with His saints on earth, in admirable forbearance, love, gentleness, and
compassion. Behold Him instructing, supplying, supporting, and com-
forting them, often coming to them and manifesting Himself to them by
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His Spirit, that He may sup with them and they with Him. Behold Him
admitting them to sweet communion, enabling them with boldness and
confidence to come to Him, and solacing their hearts. And in Heaven
Christ still appears, as it were, with the marks of His wounds upon Him
and so appears as a Lamb as it had been slain. ...

E. And, lastly, this admirable conjunction of excellencies will be manifest in
Christ’s acts at the last judgment. He then, above all other times, will appear
as the Lion of the tribe of Judah in infinite greatness and majesty, when
He shall come in the glory of His Father, with all the holy angels, and the
earth shall tremble before Him, and the hills shall melt. This is He, Rev.
20:11, “that shall sit on a great white throne, before whose face the earth
and heaven shall flee away.” He will then appear in the most dreadful
and amazing manner to the wicked. The devils tremble at the thought of
that appearance, and when it shall be, the kings and the great men and
the rich men and the chief captains and the mighty men and every bond-
man and every free-man shall hide themselves in the dens, and in the
rocks of the mountains, and shall cry to the mountains and rocks to fall
on them, to hide them from the face and wrath of the Lamb. ...

And yet He will at the same time appear as a Lamb to His saints; He
will receive them as friends and brethren, treating them with infinite
mildness and love. There shall be nothing in Him terrible to them, but
towards them He will clothe Himself wholly with sweetness and endear-
ment. The church shall be then admitted to Him as His bride; that shall
be her wedding-day. The saints shall all be sweetly invited to come with
Him to inherit the kingdom and reign in it with Him to all eternity.

PART THREE

A. From this doctrine we may learn one reason why Christ is called by such
a variety of names and held forth under such a variety of representations in
Scripture. It is the better to signify and exhibit to us that variety of excel-
lencies that meet together and are conjoined in Him. Many appellations
are mentioned together in one verse, Isaiah 9:6: “For unto us a Child is
born, unto us a Son is given, and the government shall be upon his shoul-
der: and his name shall be called Wonderful, Counselor, the mighty God,
the everlasting Father, the Prince of Peace.” It shows a wonderful con-
junction of excellencies, that the same person should be a Son, born and
given, and yet be the everlasting Father, without beginning or end; that
He should be a Child and yet be He whose name is Counselor and the
mighty God; and well may His name, in whom such things are conjoined,
be called Wonderful.
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By reason of the same wonderful conjunction, Christ is represented by
a great variety of sensible things, that are on some account excellent. Thus
in some places He is called a sun, as Mal. 4:2, in others a star, Numb.
24:17. And He is especially represented by the morning star, as being that
which excels all other stars in brightness and is the forerunner of the day,
Rev. 22:16. And, as in our text, He is compared to a lion in one verse and
a lamb in the next, so sometimes He is compared to a roe or young hart,
another creature most diverse from a lion. So in some places He is called
a rock; in others He is compared to a pearl. In some places He is called a
man of war and the Captain of our Salvation; in other places He is repre-
sented as a bridegroom. In the second chapter of Canticles,* the first
verse, He is compared to a rose and a lily, that are sweet and beautiful
flowers; in the next verse but one, He is compared to a tree bearing sweet
fruit. In Isaiah 53:2 He is called a Root out of a dry ground; but elsewhere,
instead of that, He is called the Tree of Life, that grows, not in a dry or
barren ground, but “in the midst of the paradise of God.” Rev. 2:7.

B. Let the consideration of this wonderful meeting of diverse excellencies in
Christ induce you to accept of Him and close with Him as your Savior. As all
manner of excellencies meet in Him, so there are concurring in Him all
manner of arguments and motives, to move you to choose Him for your
Savior, and every thing that tends to encourage poor sinners to come and
put their trust in Him: His fullness and all-sufficiency as a Savior glori-
ously appear in that variety of excellencies that has been spoken of.

Fallen man is in a state of exceeding great misery and is helpless in it;
he is a poor weak creature, like an infant cast out in its blood in the day
that it is born. But Christ is the Lion of the tribe of Judah; He is strong,
though we are weak; He hath prevailed to do that for us which no crea-
ture else could do. Fallen man is a mean, despicable creature, a con-
temptible worm; but Christ, who has undertaken for us, is infinitely hon-
orable and worthy. Fallen man is polluted, but Christ is infinitely holy;
fallen man is hateful, but Christ is infinitely lovely; fallen man is the
object of God’s indignation, but Christ is infinitely dear to Him. We have
dreadfully provoked God, but Christ has performed that righteousness
which is infinitely precious in God's eyes.

And here is not only infinite strength and infinite worthiness, but infi-
nite condescension and love and mercy, as great as power and dignity. If
you are a poor, distressed sinner, whose heart is ready to sink for fear that
God never will have mercy on you, you need not be afraid to go to Christ,
for fear that He is either unable or unwilling to help you. Here is a strong

4. Song of Solomon
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foundation and an inexhaustible treasure to answer the necessities of
your poor soul, and here is infinite grace and gentleness to invite and
embolden a poor, unworthy, fearful soul to come to it. If Christ accepts of
you, you need not fear but that you will be safe, for He is a strong Lion
for your defense. And if you come, you need not fear but that you shall
be accepted; for He is like a Lamb to all that come to Him and receives
them with infinite grace and tenderness. It is true He has awful majesty,
He is the great God and infinitely high above you; but there is this to
encourage and embolden the poor sinner, that Christ is man as well as
God; He is a creature,’ as well as the Creator, and He is the most humble
and lowly in heart of any creature in Heaven or earth. This may well
make the poor unworthy creature bold in coming to Him. You need not
hesitate one moment but may run to Him and cast yourself upon Him.
You will certainly be graciously and meekly received by Him. ...

Here let me a little expostulate with the poor, burdened, distressed
soul.

1. What are you afraid of, that you dare not venture your soul upon
Christ? Are you afraid that He cannot save you, that He is not strong
enough to conquer the enemies of your soul? But how can you desire one
stronger than “the almighty God,” as Christ is called, Isa. 9:6? Is there
need of greater than infinite strength? Are you afraid that He will not be
willing to stoop so low as to take any gracious notice of you? But then,
look on Him, as He stood in the ring of soldiers, exposing His blessed
face to be buffeted and spit upon by them! Behold Him bound with His
back uncovered to those that smote Him! And behold Him hanging on
the cross! Do you think that He that had condescension enough to stoop
to these things, and that for His crucifiers, will be unwilling to accept of
you, if you come to Him? ...

2. What is there that you can desire should be in a savior that is not in
Christ? ... What excellency is there wanting? What is there that is great or
good; what is there that is venerable or winning; what is there that is
adorable or endearing; or what can you think of that would be encour-
aging, which is not to be found in the person of Christ? Would you have
your savior to be great and honorable, because you are not willing to be
beholden to a mean person? And, is not Christ a person honorable
enough to be worthy that you should be dependent on Him? Is He not a
person high enough to be appointed to so honorable a work as your

5. Edwards is not asserting, of course, that the Son was a creation of the Father, but
that the Son took on the form of the created man.
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salvation? Would you not only have a savior of high degree, but would
you have him, notwithstanding his exaltation and dignity, to be made
also of low degree, that he might have experience of afflictions and trials,
that he might learn by the things that he has suffered to pity them that
suffer and are tempted? And has not Christ been made low enough for
you? And has He not suffered enough? Would you not only have him
possess experience of the afflictions you now suffer but also of that amaz-
ing wrath that you fear hereafter, that he may know how to pity those
that are in danger and afraid of it? This Christ has had experience of,
which experience gave Him a greater sense of it, a thousand times, than
you have or any man living has. Would you have your savior to be one
who is near to God, that so his mediation might be prevalent with Him?
And can you desire him to be nearer to God than Christ is, who is His
only-begotten Son, of the same essence with the Father? ... And would
you desire that a savior should suffer more than Christ has suffered for
sinners? What is there wanting, or what would you add if you could, to
make Him more fit to be your Savior?

But further, to induce you to accept of Christ as your Savior, consider
two things particularly.

1. How much Christ appears as the Lamb of God in His invitations to
you to come to Him and trust in Him. With what sweet grace and kind-
ness does He, from time to time, call and invite you, as Prov. 8:4: “Unto
you, O men, I call, and my voice is to the sons of men.” And Isaiah 55:1-
3: “Ho, every one that thirsteth, come ye to the waters, and he that hath
no money, come ye, buy and eat; yea, come, buy wine and milk without
money, and without price.” How gracious is He here in inviting every
one that thirsts and in so repeating His invitation over and over, “Come
ye to the waters, come, buy and eat, yea, come!” Mark the excellency of
that entertainment which He invites you to accept of: “Come, buy wine
and milk!” Your poverty, having nothing to pay for it, shall be no objec-
tion; “Come, he that hath no money, come without money, and without
price!” ... And so Prov. 9 at the beginning; how gracious and sweet is the
invitation there! “Whoso is simple, let him turn in hither”; let you be
never so poor, ignorant, and blind a creature, you shall be welcome. And
in the following words Christ sets forth the provision that He has made
for you: “Come, eat of my bread, and drink of the wine which I have min-
gled.” You are in a poor famishing state and have nothing wherewith to
feed your perishing soul; you have been seeking something but yet
remain destitute. Hearken, how Christ calls you to eat of His bread and
to drink of the wine that He hath mingled! And how much like a lamb
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does Christ appear in Matt. 9:28-30: “Come unto me, all ye that labor and
are heavy laden, and I will give you rest. Take my yoke upon you, and
learn of me, for I am meek and lowly in heart, and ye shall find rest to
your souls. For my yoke is easy, and my burden is light.” O thou poor
distressed soul! Whoever thou art, consider that Christ mentions thy very
case when He calls to them who labor and are heavy laden! How He
repeatedly promises you rest if you come to Him! In the 28th verse He
says, “I will give you rest.” And in the 29th verse, “Ye shall find rest to
your souls.” This is what you want. This is the thing you have been so
long in vain seeking after. O how sweet would rest be to you, if you could
but obtain it! Come to Christ, and you shall obtain it. And hear how
Christ, to encourage you, represents Himself as a lamb! He tells you that
He is meek and lowly in heart, and are you afraid to come to such a one!
And again, Rev. 3:20: “Behold, I stand at the door and knock: if any man
hear my voice, and open the door, I will come in to him, and will sup
with him and he with me.” Christ condescends not only to call you to
Him, but He comes to you; He comes to your door and there knocks. He
might send an officer and seize you as a rebel and vile malefactor, but,
instead of that, He comes and knocks at your door and seeks that you
would receive Him into your house, as your Friend and Savior. And He
not only knocks at your door, but He stands there waiting, while you are
backward and unwilling. And not only so, but He makes promises what
He will do for you, if you will admit Him, what privileges He will admit
you to: He will sup with you, and you with Him. ...

2. If you do come to Christ, He will appear as a Lion, in His glorious
power and dominion, to defend you. All those excellencies of His, in
which He appears as a lion, shall be yours and shall be employed for you
in your defense, for your safety, and to promote your glory; He will be as
a lion to fight against your enemies. He that touches you or offends you
will provoke His wrath, as He that stirs up a lion. Unless your enemies
can conquer this Lion, they shall not be able to destroy or hurt you; unless
they are stronger than He, they shall not be able to hinder your happi-
ness. Isaiah 31:4: “For thus hath the Lord spoken unto me, Like as the lion
and the young lion roaring on his prey, when a multitude of shepherds is
called forth against him, he will not be afraid of their voice, nor abase
himself for the noise of them; so shall the Lord of hosts come down to
fight for mount Zion, and for the hill thereof.”

C. Let what has been said be improved to induce you to love the Lord Jesus
Christ and choose Him for your friend and portion. As there is such an
admirable meeting of diverse excellencies in Christ, so there is every
thing in Him to render Him worthy of your love and choice and to win
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and engage it. Whatsoever there is or can be desirable in a friend is in
Christ, and that to the highest degree that can be desired.

Would you choose for a friend a person of great dignity? ... Christ is
infinitely above you, and above all the princes of the earth; for He is the
King of kings. So honorable a person as this offers Himself to you in the
nearest and dearest friendship.

And would you choose to have a friend not only great but good? In
Christ infinite greatness and infinite goodness meet together and receive
luster and glory one from another. His greatness is rendered lovely by
His goodness. The greater any one is without goodness, so much the
greater evil; but when infinite goodness is joined with greatness, it ren-
ders it a glorious and adorable greatness. ... And how glorious is the
sight, to see Him who is the great Creator and supreme Lord of Heaven
and earth full of condescension, tender pity, and mercy towards the mean
and unworthy! His almighty power and infinite majesty and self-suffi-
ciency render His exceeding love and grace the more surprising. ...
Would you not desire that your friend, though great and honorable,
should be of such condescension and grace, and so to have the way
opened to free access to him, that his exaltation above you might not hin-
der your free enjoyment of his friendship

And would you choose not only that the infinite greatness and majesty
of your friend should be, as it were, mollified and sweetened with con-
descension and grace; but would you also desire to have your friend
brought nearer to you? Would you choose a friend far above you, and yet
as it were upon a level with you too? ... Thus is Christ. Though He be the
great God, yet He has, as it were, brought Himself down to be upon a
level with you, so as to become man as you are, that He might not only
be your Lord but your brother and that He might be the more fit to be a
companion for such a worm of the dust. This is one end of Christ’s tak-
ing upon Him man’s nature, that His people might be under advantages
for a more familiar converse with Him than the infinite distance of the
divine nature would allow of. ... And in order hereto, such a one is come
down to us and has taken our nature and is become one of us and calls
Himself our friend, brother, and companion. Psalm 122:8: “For my
brethren and companions’ sake, will I now say, Peace be within thee.”

But is it not enough in order to invite and encourage you to free access
to a friend so great and high, that He is one of infinite condescending
grace and also has taken your own nature and is become man? But would
you, further to embolden and win you, have him a man of wonderful
meekness and humility? Why, such a one is Christ! He is not only become
man for you, but far the meekest and most humble of all men, the great-
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est instance of these sweet virtues that ever was or will be. ... And on the
other hand, how much more glorious and surprising do the meekness,
the humility, obedience, resignation, and other human excellencies of
Christ appear, when we consider that they are in so great a person, as the
eternal Son of God, the Lord of Heaven and earth!

By your choosing Christ for your friend and portion, you will obtain
these two infinite benefits.

1. Christ will give Himself to you, with all those various excellencies
that meet in Him, to your full and everlasting enjoyment. He will ever
after treat you as His dear friend; and you shall ere long be where He is
and shall behold His glory and dwell with Him in most free and intimate
communion and enjoyment.

When the saints get to Heaven, they shall not merely see Christ and
have to do with Him as subjects and servants with a glorious and gra-
cious Lord and Sovereign, but Christ will entertain them as friends and
brethren. This we may learn from the manner of Christ’s conversing with
His disciples here on earth: though He was their Sovereign Lord and did
not refuse, but required, their supreme respect and adoration, yet He did
not treat them as earthly sovereigns are wont to do their subjects. He did
not keep them at an awful distance but all along conversed with them
with the most friendly familiarity, as a father amongst a company of chil-
dren, yea, as with brethren. ... He told His disciples that He did not call
them servants but friends, and we read of one of them that leaned on His
bosom; and doubtless He will not treat His disciples with less freedom
and endearment in Heaven. He will not keep them at a greater distance
for His being in a state of exaltation, but He will rather take them into a
state of exaltation with Him. ... When believers get to Heaven, Christ will
conform them to Himself; as He is set down in His Father’s throne, so
they shall sit down with Him on His throne and shall in their measure be
made like Him.

When Christ was going to Heaven, He comforted His disciples with
the thought that after a while He would come again and take them to
Himself, that they might be with Him. And we are not to suppose that,
when the disciples got to Heaven, they found Him keeping a greater dis-
tance than He used to do. No, doubtless, be embraced them as friends
and welcomed them to His and their Father’s house and to His and their
glory. ...

Yea the saints’ conversation with Christ in Heaven shall not only be as
intimate and their access to Him as free as of the disciples on earth, but
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in many respects much more so; for in Heaven that vital union shall be
perfect, which is exceeding imperfect here. ...

When the saints shall see Christ’s glory and exaltation in Heaven, it
will indeed possess their hearts with the greater admiration and adoring
respect, but it will not awe them into any separation, but will serve only
to heighten their surprise and joy, when they find Christ condescending
to admit them to such intimate access and so freely and fully communi-
cating Himself to them. So that, if we choose Christ for our friend and
portion, we shall hereafter be so received to Him that there shall be noth-
ing to hinder the fullest enjoyment of Him, to the satisfying the utmost
cravings of our souls.

2. By your being united to Christ, you will have a more glorious union
with and enjoyment of God the Father than otherwise could be. For here-
by the saints’ relation to God becomes much nearer; they are the children
of God in a higher manner than otherwise could be. For, being members
of God’s own Son, they are in a sort partakers of His relation to the
Father: they are not only sons of God by regeneration but by a kind of
communion in the sonship of the eternal Son. This seems to be intended.
Gal. 4:4-6: “God sent forth his Son, made of a woman, made under the
law, to redeem them that are under the law, that we might receive the
adoption of sons. And because ye are sons, God hath sent forth the Spirit
of his Son into your hearts, crying, Abba, Father.” ...

And thus is the affair of our redemption ordered, that thereby we are
brought to an immensely more exalted kind of union with God and
enjoyment of Him, both the Father and the Son, than otherwise could
have been. For, Christ being united to the human nature, we have advan-
tage for a more free and full enjoyment of Him than we could have had
if He had remained only in the divine nature. So again, we being united
to a divine person, as His members, can have a more intimate union and
intercourse with God the Father, who is only in the divine nature, than
otherwise could be. Christ, who is a divine person, by taking on Him our
nature, descends from the infinite distance and height above us and is
brought nigh to us; whereby we have advantage for the full enjoyment of
Him. And, on the other hand, we, by being in Christ, a divine person, do
as it were ascend up to God through the infinite distance and have here-
by advantage for the full enjoyment of Him also. ...

Christ has brought it to pass that those whom the Father has given
Him should be brought into the household of God, that He and His
Father and His people should be as one society, one family, that the
church should be as it were admitted into the society of the blessed
Trinity.



Garnett Reid

Confirmation and Challenge:
Thematic Shading and the
Theology of the Chronicler

To examine the Biblical books of Chronicles around the same time that
the IPhone and the MacBook Air make their way to the consumer seems
the ultimate anachronism. If we were discussing not the ancient canoni-
cal Hebrew text but, say, The Chronicles of Narnia or Ray Bradbury’s sci-fi
classic The Martian Chronicles then we would at least be in the same cen-
tury as the new technology—almost. Fast forward to Bob Dylan’s recent
biography entitled Chronicles or to all sorts of trendy blog spots with
“chronicle” in their web addresses—the “Boomer Chronicles,” for exam-
ple—and now the word has some relevance. Alas, though, we are talking
about that Chronicles, the very last book in the Hebrew canon.

Though most people surely would rank it near the bottom of their
reading list—more realistically, it would not even make the list—that
opinion would conflict with Jerome’s remarkably high estimation:

The book of Paralipomena [sic] [Chronicles] is an epitome
of the Old Testament and is of such scope and quality that
anyone wishing to claim knowledge of the scripture
without it should laugh at himself.!

Recent Old Testament pundits must be taking the venerable monk seri-
ously since the last four decades have witnessed a resurgence of publica-
tions on Chronicles.” Just the title of the book elicits a yawn from many
today even if they are serious Bible students.

The English word chronicle first appeared in the language around A. D.
1300. Its plural use for the two Old Testament books probably comes from

1. Jerome, Epistle 58, cited in Gary N. Knoppers and Paul B. Harvey, Jr.,, “Omitted and
Remaining Matters: On the Names Given to the Book of Chronicles in Antiquity,” JBL 121
(2002): 232.

2. For a sampling, consult the bibliography in R. K. Duke, “Chronicles, Books of” in
Dictionary of the Old Testament Historical Books, eds. Bill T. Arnold and H. G. M. Williamson
(Downers Grove, IL: InterVarsity, 2005), 179-81. Says Steven L. McKenzie, there has never
been a better time to study Chronicles, although “Biblical scholarship has had a long tradi-
tion of tending to ignore this part of the canon.” “1 and 2 Chronicles” in the Abingdon Old
Testament Commentaries (Nashville: Abingdon, 2004), 17.

Integrity 5 (2010): 35-64



36 INTEGRITY: A JOURNAL OF CHRISTIAN THOUGHT

Martin Luther as translated into English by Miles Coverdale. Coverdale’s
1535 version of the Bible first used “Chronicles” for the previous
Paraleipomena (Greek ta paraleipomena), “the things omitted,” from the
Greek title given the work by the Septuagint (LXX) translators around
250 B. C. This designation reflected the view that the book included mat-
ters left out of other historical narratives in the Hebrew Bible. The Rabbis
entitled it sepher dibré hayamim, “the book of the events of the days.”

The work was originally one volume; its division into two books first
appeared in the LXX, whose translators chose logically to break the nar-
rative between David and Solomon.* In this study I recognize that this
somewhat arbitrary division between “First” and “Second” Chronicles
may tend to downplay the unity of the work. I will assume this singular-
ity in my comments, yet for clarity’s sake refer to the traditional division
of the book into “1 C” and “2 C.” The reader should understand that
when I speak of one particular emphasis in 1 C and another in 2 C I am
essentially referring to the beginning and concluding portions of a single
work by an author commonly referred to as “the Chronicler.” No defini-
tive, marked break in the narrative appears between 1 C 29:30 and 2 C 1:1;
yet, as I will argue, a shift in theological emphasis does indeed occur as
the work progresses.’

My contention is that through the development of his historiography,
the Chronicler transfers emphasis from one major theological point to
another, though he anticipates the second premise in the first and echoes
the first in the second. I call this technique theological “shading,” to bor-
row an artistic concept from other disciplines. “Shading” speaks of an
artist’s choice to highlight certain features of a composition for the pur-
pose of emphasis, stressing particular components and downplaying oth-
ers for effect. Painters achieve this end through color variation and light
transfer which draw the viewer’s eye toward some features and away
from others. Music composers shift tempo, pitch, volume, instrumenta-
tion, and other dynamics to achieve a sense of comparison, contrast, or
similar variation while preserving a sense of unity within the entire piece.

3. See the discussion in Knoppers and Harvey, 228-9, 241-3.

4. The Masoretes actually noted the mid-point of Chronicles at 1 Chronicles 27:25.
Knoppers and Harvey, 234.

5. David Rothstein even suggests that “Chronicles” is “a misnomer.” “The book is nei-
ther a dry chronicle nor an analytic work,” he contends, “but a complex theological-histor-
ical composition.” “1 Chronicles” in The Jewish Study Bible, eds. Adele Berlin and Marc Zvi
Brettler (Oxford: Oxford University Press, 2004), 1712.
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Mark Twain refers to the “fine shading” required in the development of
certain literary characters.®

Other examples from Scripture could fall under the category of “shad-
ing.” One would be the observable contrasts drawn by the writer
between the creation accounts in Genesis 1 and 2. A decidedly anti-Saul,
pro-David slant characterizes the writing of Samuel. John's gospel offers
a distinct shift—"shading,” if you will—from the Synoptics by highlight-
ing seven key miracles of Jesus and focusing nearly half of his narrative
on the final week of the Lord’s earthly life. In Paul’s didactic literature it
is fair, I think, to label the shift in tone and stress from the first half to the
second in such letters as Ephesians and Colossians as “shading”; he
opens with doctrinal instruction and closes with practical injunction,
though this is oversimplification in some respects.

Whatever the case with the “shading” technique in other disciplines
and texts, the Chronicler has given his post-exilic generation a treatise
from Yahweh exceedingly germane to their disoriented setting upon the
return from exile in Babylon. These deportees faced an incredibly uncer-
tain future, from a human standpoint. Their numbers were few and their
territory small. Their social and religious structures were also in sham-
bles. They still had not witnessed the complete fulfillment of the promis-
es God made to Abraham. No king in David’s line sat on the throne; in
fact, neither throne nor temple existed in Jerusalem. Most seriously, the
early returnees were guilty of gross violations of the Mosaic law, the very
problem that had brought Yahweh’s judgment just a century or so earli-
er, the effects of which they were still feeling. Not only had they lost
much of their sense of identity and religion, but their very survival was
in doubt. Rodney Duke comments: “Their continued existence as a peo-
ple depended upon their shaping and maintaining a sense of identity and
hope. Chronicles’ paradigm of seeking Yahweh explained the exile and
the return. ... Moreover, it provided the people with an identity that con-
nected them to the promises of God and institutions of their past. It
focused and guided their present actions. It gave them reason for hope
for a better future.”” Post-exilic Israel needed both encouragement and
exhortation. The Chronicler gives them both. He assures them that God
is still keeping His promises and fulfilling His plan; yet his people must
exercise loyalty to Him and to His covenant. In its “shading” of the nar-

6. Letter from Mark Twain to William Dean Howells, April 26, 1875.

7. Rodney K. Duke, “A Rhetorical Approach to Appreciating the Books of Chronicles”
in The Chronicler as Author: Studies in Text and Texture, eds. M. Patrick Graham and Steven L.
McKenzie (Sheffield, UK: Sheffield Academic Press, 1999), 118.
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rative, 1 C explicitly provides assurance to Israel that God’s covenant
with David remains in force and implicitly enjoins the individual to trust-
ing obedience. In a complementary tone, 2 C unveils the finished sum-
mons to loyalty sprinkled with reminders of the covenant promise. The
work is first confirmatory and finally hortatory; its shading thus moves
from substantiation to parenesis.®

A CONFIRMATORY PROMISE OF HOPE

The covenant with David forms the nexus of the Chronicler’s hearten-
ing word to Israel. He rehearses the covenantal provisions then points to
David’s reign, the temple, and a unified Israel as tokens of divine favor.
Yet the author also mingles exhortation with his encouragement, chal-
lenging the people to faithful obedience.

The Covenant Verified

The primary means by which the Chronicler assures post-exilic Israel
of God’s continued favor is his pointed emphasis on the covenant with
David. In many ways the Davidic covenant is the “key that unlocks
Chronicles,” anchoring and shaping the attendant promises highlighted
throughout the book.” First Chronicles 17:7-15 presents the essential
terms of the covenant:

7 Now, therefore, thus shall you say to my servant David,
‘Thus says the LORD of hosts, I took you from the pas-
ture, from following the sheep, to be prince over my peo-
ple Israel, 8 and I have been with you wherever you have
gone and have cut off all your enemies from before you.

8. Parenesis = exhortation.

9. Jeffrey L. Townsend, “The Purpose of 1 and 2 Chronicles,” Bibliotheca Sacra 144 (1987):
284. Sara Japhet concludes that the Chronicler “structured his history around the figure of
David and his dynasty.” “The Historical Reliability of Chronicles,” JSOT 33 (1985): 440. Her
point is well-taken given the fact that nineteen of the fifty-six narrative chapters in
Chronicles concern David. “In other words, approximately one-third of the space that the
Chronicler allots for the 450-year story of Israel from the reign of Saul to the edict of Cyrus
is allocated to the 33-year reign of David over Israel and Judah.” William Riley, King and
Cultus in Chronicles: Worship and the Reinterpretation of History (Sheffield, UK: JSOT Press,
1993), 54. Says Stephen Dempster, “Again, it is as if all history has been waiting, not in this
case for Abraham, but for David from the tribe of Judah. ... The covenant with David in
which he is promised an heir for ever [sic] becomes a critical component in [the
Chronicler’s] royal theology.” Dominion and Dynasty: A Theology of the Hebrew Bible
(Downers Grove, IL: InterVarsity, 2003), 226.
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And I will make for you a name, like the name of the
great ones of the earth. 9 And I will appoint a place for
my people Israel and will plant them, that they may
dwell in their own place and be disturbed no more. And
violent men shall waste them no more, as formerly, 10
from the time that I appointed judges over my people
Israel. And I will subdue all your enemies. Moreover, I
declare to you that the LORD will build you a house. 11
When your days are fulfilled to walk with your fathers, I
will raise up your offspring after you, one of your own
sons, and I will establish his kingdom. 12 He shall build
a house for me, and I will establish his throne forever. 13
I will be to him a father, and he shall be to me a son. I will
not take my steadfast love from him, as I took it from him
who was before you, 14 but I will confirm him in my
house and in my kingdom forever, and his throne shall be
established forever.””"

Significantly, the unbroken link of this covenant to the Abrahamic is
unmistakable: a “name” (8), a “place” (9), and “seed” (children) (11)." At
the heart of the Davidic promise, however, is Yahweh’s specific guaran-
tee of an eternal throne for the dynasty of David grounded in divine
hesed, God’s loyalty to His covenant word.

Although 1 C mentions the contingent element of the covenant—
namely, heart-prompted obedience to Yahweh and His law—this portion
of the book puts primary stress on the unconditional fulfillment of God’s
part of the agreement.”? The ground of assurance underlying the Davidic

10. Other citations of the covenant in varying forms in 1 C occur in 22:8-13 and 26:6-10.
All quotations from Chronicles are from the English Standard Version.

11. See the elements of the Abrahamic covenant in Gen. 12:2, 3; 12:7; 13:14-17; 15:5, 7, 18-
21;17:8; 18:18; 22:17, 18; 24:4, 7; 26:3-4; and 28:4, 13-15. David specifically refers to Yahweh's
covenant with Abraham in his hymn occasioned by the ark’s arrival in Jerusalem (1 C 16:15-
17).

12. Semiticists commonly identify the covenant with David as a covenant of grant, a
treaty type in the ancient Near East (hereafter ANE) in which the covenant initiator, as the
stronger of the parties, certifies the provisions of the treaty. “Thus the major emphasis of the
dynastic oracle is that the Davidic dynasty will be firmly and permanently established by
Yahweh himself.” Paul R. Williamson, Sealed with an Oath: Covenant in God’s Unfolding
Purpose (Downers Grove, IL: InterVarsity, 2007), 128. See also Avraham Gileadi, “The
Davidic Covenant: A Theological Basis for Corporate Protection,” in Israel’s Apostasy and
Restoration , ed. Avraham Gileadi (Grand Rapids: Baker, 1988), 158-9; and Moshe Weinfeld,
“The Covenant of Grant in the Old Testament and in the ANE,” JAOS 90 (1970): 184-203.
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covenant is none other than the strong, faithful God who, in His sover-
eignty, will fulfill all His purposes.” As H. G. M. Williamson attests, “For
the Chronicler, therefore, there was no question of the continuity of king-
ship, since it was grounded in God ... and God had chosen David and his
progeny as the human conduit for perpetual dynastic succession over the
theocratic kingdom.”" Not surprisingly, the language of election has a
prominent place in 1 C describing God’s choice of David and his family:

4 Yet the LORD God of Israel chose me from all my
father’s house to be king over Israel forever. For he chose
Judah as leader, and in the house of Judah my father’s
house, and among my father’s sons he took pleasure in
me to make me king over all Israel. 5 And of all my sons
(for the LORD has given me many sons) he has chosen
Solomon my son to sit on the throne of the kingdom of
the LORD over Israel. 6 He said to me, ‘It is Solomon
your son who shall build my house and my courts, for I
have chosen him to be my son, and I will be his father.” ...
10 “Be careful now, for the LORD has chosen you to build
a house for the sanctuary; be strong and do it.” (1 C 28:4-
6, 10)

And David the king said to all the assembly, “Solomon
my son, whom alone God has chosen, is young and inex-
perienced, and the work is great, for the palace will not
be for man but for the LORD God.” (1 C 29:1)"

13. 1 C extols a God who is eternal (16:36), unique (17:20), holy (16:10), good (16:34),
strong, majestic, and splendid (16:27). He stands above all gods (16:25-6), sits enthroned
above the cherubim (13:15), and has chosen Israel as His prized possession (16:15). For more
on the character of God in C, see Eugene H. Merrill, “A Theology of Chronicles” in Biblical
Theology of the Old Testament, ed. Roy B. Zuck (Chicago: Moody, 1991), 158-61; and R. D. Bell,
“The Theology of the Books of Chronicles,” Biblical Viewpoint 38 (2004): 56-7. See Japhet's
discussion of the names of God in C. The Ideology of the Book of Chronicles and Its Place in
Biblical Thought, trans. Anna Barker (Frankfurt: Peter Lang, 1989), 11-41.

14. H. G. M. Williamson, “1 and 2 Chronicles,” in The New Century Bible Commentary,
eds. Ronald E. Clements and Matthew Black (Grand Rapids: Eerdmans, 1982), 27.

15. Chronicles’ “interest in divine election ... is unparalleled outside Deuteronomy in
the Old Testament,” contends Martin Selman, 1 Chronicles: An Introduction and Commentary
(Downers Grove, IL: InterVarsity, 1994), 47. Note also the comments by Thomas D. Hanks,
“The Chronicler:Theologian of Grace,” EQ 53 (1981):17; and Japhet, Ideology, 89, 445-9.
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Two additional factors accentuate the surety of the Davidic covenant
hope in 1 C. The first is the genealogical list in chapters one through nine.
Judah’s prominence in the record sharpens to a focus on David as the cen-
tral figure. “The line tracing God’s purposes from Adam to Israel (ch. 1)
is now narrowed down to the family of David. ... The Davidic line is the
centrepiece of Judah’s genealogy.”" Second, the prevalence of the term
hesed, Yahweh's covenant-keeping, loyal love, helps to confirm his choice
of David’s house to rule forever from Zion: “Oh give thanks to the LORD,
for he is good; for his steadfast love [hesed] endures forever!” (16:34); “1
will be to him a father, and he shall be to me a son. I will not take my
steadfast love [hesed] from him, as I took it from him who was before
you.” (17:13).” Unlike His rejection of Saul, Yahweh’s faithfulness to
David will endure. “God is not finished with Abraham,” asserts
Dempster. “There has been a setback, but the blessing will come through
the Davidic house. Hope remains.”"

David Enthroned

The Chronicler not only assures the resettled community by remind-
ing them of God’s covenantal promise to David, but also by portraying
David and Solomon as model rulers overseeing the very kingdom of
Yahweh Himself. He paints just such a picture in the central core of the

16. Selman, 93, 99. Far from being irrelevant, tedious details in the text, these genealo-
gies assure the post-exilic community of God’s continued interest in them individually. The
Chronicler notes, parenthetically, “the records are ancient” (4:22). In other words, “look how
far these promises go back, and take hope!” They serve as essential links to the past both
conceptually and practically, providing familial evidence necessary for land inheritance and
tribal membership qualifying Israelites for temple service. For additional values of the lists,
see Selman, 87. He tells of a Jewish student whose favorite portion of the Bible was 1 C 1-8.
The young man’s quizzical Gentile friend came to understand that, “to a Hebrew (and to
many other kinship-oriented societies around the world), genealogical lists of this nature
demonstrate in the clearest way the specificity of God’s love” (85). According to Peter
Ackroyd, one lady learned these “begats” by memory because she hoped one day to meet
all these people in Heaven. The Chronicler in His Age (Sheffield, UK: Sheffield Academic
Press, 1991), 253.

17. The term hesed refers to loyal, covenant love; the Chronicler uses it fifteen times.
Jonathan E. Dyck refers to the “spiral” intertwining Yahweh’s punishment with Israel’s
unfaithfulness and His forgiveness with their repentance as an axis of covenant faithfulness.
It is “Yahweh’s abiding [hesed] about which the spiral turns ... and shows the very heart of
the relationship between David and Israel to Yahweh.” The Theocratic Ideology of the
Chronicler (Leiden: E. J. Brill, 1998), 223. See also Jacob M. Myers, 1 Chronicles, vol. 12 of The
Anchor Bible, ed. W. F. Albright and D. N. Freedman (Garden City, NY: Doubleday, 1965),
Ixiv-Ixvii.

18. Dempster, 227.



42 INTEGRITY: A JOURNAL OF CHRISTIAN THOUGHT

book, 1 C 10 through 2 C 9, where David ascends to the throne through
the direct intervention of God.” David’s power, fame, and kingdom
increase because “Yahweh of hosts was with him.” As portrayed by the
Chronicler, David is a worthy recipient of covenant blessings.”

We should note that in his idealized depictions of David and Solomon,
the author is still reporting history. All historiography is selective, with
details arranged by the historian to communicate his “angle” or “take” on
past events and what they mean.” Biblical history is

true history artfully presented. ... Chronicles presuppos-
es its audience’s familiarity with Kings. That is,
Chronicles clearly seeks to provide a reading of its base
text rather than a replacement for it. ... Both 1 and 2
Samuel and 1 and 2 Chronicles are works of historiogra-
phy with their own purposes ... and with their own per-
spectives. ... But this fact does not discredit the biblical
texts. ... We rather take our biblical stories seriously in

19. See 1 C 10:14; 11:3, 10; 12:23; and 14:2.

20. While it is true that the author does not view David entirely without fault (see 1 C
21; 22:7-8; 28:3), he has selected incidents for his narrative that overwhelmingly cast the king
in a favorable light and has omitted those which indict his character. Even the blemish of
the census in chapter 21 is attributed to the influence of “Satan” (“the adversary”) and is
included in the narrative primarily to explain how the temple site was selected. See Japhet,
Ideology, 473. Included in C but not in Samuel-Kings are the details about David’s warriors
(1 C 12:23-40); the return of the ark (1 C 13:1-5, 15-16); temple arrangements (1 C 22) and
oversight (1 C 23-27); and the assembly at Solomon’s accession. As a case in point, consider
1 C 12:28-30. No statement like this one about David’s growing popularity occurs in Samuel
or Kings. It seems almost Messianic in its overtones. Key material excluded from C though
found in Samuel-Kings involves David’s flight from Saul (1 Sam. 16-30); his conflict with
Abner and Ishbosheth (2 Sam. 1-4); his crimes of adultery and murder (2 Sam. 11-12); and
Absalom’s revolt (2 Sam. 13-20). For a more complete list covering data from both David’s
and Solomon’s reigns, see Townsend, 281-2. Isaac Kalimi has done extensive rhetorical
analysis of the narrative in C to show how small details in the text build up the personas of
David and Solomon. For example, in numerous passages cited from Samuel the Chronicler
transforms the subject of sentences from the impersonal “he” or “the king” to “David” by
name. Compare 2 Sam. 24:2 with 1 C 21:2; 2 Sam. 24:9 with 1 C 21:5; and 2 Sam. 24:20 with
1 C 21:1. See other examples in his The Reshaping of Ancient Israelite History in Chronicles
(Winona Lake, IN: Eisenbrauns, 2005), 167, 180, 181, 305, 330, 331. The lone mention of Saul
(1 C 10) describes his downfall and the deaths of him and his sons, thus setting up the dra-
matic contrast between the failed Benjamite king and Yahweh’s choice, David. “Therefore
the LORD put him [Saul] to death and turned the kingdom over to David the son of Jesse”
(1 C10:14b).

21. Remember John’s statements in John 20:30, 31 and 21:25 about his selectivity and
purposeful arrangement of the events in Jesus’ life.
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their entirety as artfully constructed witnesses to the past.
... Both Kings and Chronicles provide us with particular
portraits of the past in this way, and from particular points
of view. ... [The] differences between Kings and
Chronicles seem in large measure bound up with the
later date of the latter ... and the different questions being
addressed at that time.?

Clearly a key purpose of the Chronicler’s shading of his narrative is to
encourage the people of small, fledgling Judah about their future by tak-
ing them back to the greatest time in the kingdom’s past and to the best
king they had ever known.” The narrative thus leans toward the rule of
David rather than toward his personal life. Solomon, heir to the dynastic
oracle in the covenant, is likewise chosen by Yahweh (1 C 28:10; 29:1) and
carries out what David began.* In effect, the author is assuring the peo-
ple that the kingdom of David is the kingdom of God; the two are syn-
onymous: “I [Yahweh] will confirm him [David] in my house and in my
kingdom forever, and his throne shall be established forever” (1 C 17:14,
italics mine).* The Chronicler’s logic seems to be that Yahweh, in His
covenant hesed, has blessed David before; and since the Lord’s promise to
him is eternal, God’s people will again see the kingdom reconstituted in

22. Tain Provan, V. Philips Long, and Tremper Longman III, A Biblical History of Israel
(Louisville: Westminster John Knox, 2003), 88, 237, 238, 240, 241. We can rightfully say that
the Chronicler is both a historian and “an interpreter of Scripture.” William M.
Schniedewind, “The Chronicler as an Interpreter of Scripture,” in The Chronicler as Author:
Studies in Text and Texture, eds. M. Patrick Graham and Steven L. McKenzie (Sheffield, UK:
Sheffield Academic Press, 1999), 159-162. The “Chronicler is not simply a ‘copyist’ but a cre-
ative artist, a historian who selected his material from earlier books, reorganizing and edit-
ing it in the order, context, and form he found appropriate.” Kalimi, “Was the Chronicler a
Historian?” in The Chronicler as Historian, eds. M. Patrick Graham, Kenneth G. Hoglund, and
Steven L. McKenzie (Sheffield, UK: Sheffield Academic Press, 1997), 89.

23. Some commentators deny that the author means to portray David and Solomon in
Messianic terms. See William J. Dumbrell, “The Purpose of the Books of Chronicles,” JETS
27 (1984): 262-4. However, many agree with Raymond Dillard that C does seek to promote
a Messianic hope through its idealized characterization of the two great kings. “2
Chronicles” in the Word Biblical Commentary, vol 15 (Waco: Word, 1987), 1-5; see also
Townsend, 288.

24. In fact, as Ralph Klein notes, only the Chronicler mentions that any king after David
is “chosen” by God, and that nod goes only to Solomon. “Chronicles, Books of 1 and 2,” in
the Anchor Bible Dictionary, ed. David N. Freedman (New York: Doubleday, 1998), I, 999.

25. In this light, see also 2 C 13:8: “And now you think to withstand the kingdom of the
LORD in the hand of the sons of David.” Read the discussion in Dyck, 217; and Brian E.
Kelly, “/Retribution” Revisited: Covenant, Grace, and Restoration,” in The Chronicler as
Theologian: Essays in Honor of Ralph W. Klein (Edinburgh: T and T Clark, 2003), 215.
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a glorious, blessed reign through a son of David who will lead them in
sincere, orderly worship just as David and Solomon had instituted at the
temple.

The Temple Constructed

The continued force of God’s covenant with David receives visible
expression in the building of the Jerusalem temple. After all, the original
covenant oracle in 2 Samuel 7 had included the assurance that a Davidic
descendant would “build a house” for Yahweh’s name (v. 13). David him-
self voices his desire to build this house; Solomon, however, would be the
one to implement David’s desires and plans in bringing the temple to
completion.” The Chronicler presents the two monarchs as inextricably
tied to the sanctuary and to the worship centered there. Japhet observes
that C’s emphasis on the temple “strikes the reader ... immediately. ... It
contains a wealth of information regarding the Temple’s construction, ...
the way in which the service was conducted, and the identity and hierar-
chy of Temple ministrants.”? First C 10 through 2 C 6 narrate “how God
works up to the building of the temple.”* David captures Jerusalem, then
consolidates his army (1 C 11-12), retrieves the ark of the covenant and
leads in worship (1 C 13-16), builds an altar on the temple site and organ-
izes temple officials (1 C 21-27), and charges Solomon and all Israel to
complete the building and to engage Yahweh in worship (1 C 28-29).
Solomon’s entire career, as the Chronicler views it, revolves around con-
structing the sanctuary and leading Israel in loyal worship (2 C 1-6).

By accentuating the temple in his narrative, the author intends to buoy
the hopes of his readers regarding the future and to exhort them to sin-
cere worship of Yahweh in their age of new opportunity and challenge.

26. On David’s desire, see 1 C 17:1-2; 22:6-8; 28:2-3. Solomon’s construction of the tem-
ple is noted in 1 C 17:4, 11-14; 22:5-11; 28:4-6, 10, 20-22; 26; and 29:19.

27. Japhet, Ideology, 222. Riley, however, overstates the role of the temple in C: “For the
Chronicler, the centre of the covenant with David is not formed by the dynastic promise, but
by the task of temple-building, and the fulfillment of the covenant is to be sought in the
completed Temple rather than in an unending Davidic rule” (75). See also Dumbrell, 264;
and Dyck, 143. As important as the Jerusalem sanctuary is, the Davidic covenant is fulfilled
in the New Covenant. Its consummation comes not in the rebuilt Jerusalem temple but with
the dwelling of God in the incarnate Son of David, the indwelling Spirit of God within the
church, and the imminent kingdom coming down out of Heaven in which there is no tem-
ple. The dynastic promise to David endures to the consummation of the ages, however;
after all, the last description of the Messiah found in Scripture presents him as “the root and
descendant of David” (Rev. 22:16).

28. Peter B. Dirksen, “1 Chronicles,” in Historical Commentary on the Old Testament
(Lueven: Peeters, 2005), 19.
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To him the temple is vital in four respects. First, it represents in principle
Yahweh’s dwelling with His people.” In the second place, the rebuilt tem-
ple is commensurate with restored worship. “Ascribe to the LORD the
glory due his name; bring an offering and come before him! Worship the
LORD in the splendor of holiness,” David exults (1 C 16:29). According
to Allen Ross, true worship is “the celebration of being in covenant fel-
lowship with the sovereign and triune God by means of the reverent ado-
ration and spontaneous praise of God’s nature and works, the expressed
commitment of trust and obedience to covenant responsibilities, and the
memorial reenactment of entering into covenant through ritual acts, all
with the confident anticipation of the fulfillment of the covenant promis-
es in glory.”* The worship theme in C centers around the temple as “the
life centre of God’s people,”* around Levitical ministries and sacrifices (1
C 6, 15, 16, 21, 23, 24), music (1 C 6:31-32; 25), annual festivals (1 C 23),
giving (1 C 29:10-16), and all of this set in the context of joy, praise, and
covenant loyalty to God’s torah.

That the temple stands as a token of the Davidic covenant is the third
reason for its importance to the Chronicler. “He [David’s “offspring”] will
build a house for me,” Yahweh affirms in the covenant oracle (1 C 17:12).
This is the “word of the LORD” to David (1 C 22:8, 10) whose fulfillment
attests God'’s truthfulness. The temple “serves as a focal point for worship

. and stands as a visible symbol of Yahweh’s covenant with Israel,”
according to Paul House.”

Fourth, the temple links the post-exilic community with both the past
and the future. Just as the genealogy binds the Chronicler’s generation to
creation (1 C 1:1), so too does the temple:

This sanctuary complex reflected the regions of original
creation. ... The house of the LORD was like the Garden
of Eden; it was where the people had access to God [and]

29. Note that the temple, like the tabernacle, merely symbolizes God’s dwelling with
His people. As Solomon explains, “Even the highest heaven cannot contain you [God], how
much less this house that I have built!” (2 C 6:18). Yet God does “set his name” in the sanc-
tuary to commune with His people (2 C 6:18-21). The ark in the Holy of Holies is Yahweh’s
“throne” where He manifests His shekinah (“dwelling”) presence above the kapporeth (see 1
C 22:19; 29:16).

30. Allen P. Ross, Recalling the Hope of Glory (Grand Rapids: Kregel, 2006), 67-8.

31. John Goldingay, “The Chronicler as Theologian,” Biblical Theology Bulletin 5 (1975):
117-18.

32. See Roddy Braun’s exploration of these themes in “The Message of Chronicles: Rally
Round the Temple,” Concordia Theological Monthly 42 (1971): 502-14.

33. House, 530.
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received all the blessings of life. ... [Israel] built ... a tem-
ple patterned after Paradise, not only to recall the memo-
ry of Paradise but also to rekindle the hope of glory in the
Paradise to come.™

David, Solomon, and the temple also parallel Moses, Joshua, and the tab-
ernacle.® Along with God’s covenant and David’s enthronement, a
rebuilt temple serves to confirm Yahweh’s faithfulness. “The world’s
hopes are found in genealogy and geography, scion and Zion. David has
arrived. The temple has been built. The world is well on its way to being
restored. If there was ever any doubt about these points, Chronicles
removes it.”*

Israel United

Now that the Chronicler’s landscape includes a still valid covenant
with Yahweh, David enthroned, and temple worship ascendant, he pic-
tures a concordant community reminiscent of the united monarchy under
David and Solomon.” The characteristic phrase he uses is “all Israel”: “all
Israel” comes to David at Hebron and accompanies him to Jerusalem (1
C 11:4); helps transport the ark (1 C 13:1-6); witnesses David’s charge to
Solomon (1 C 28:1); and supports Solomon as king (1 C 29:1-6).* In C
“Israel” is the entire kingdom of twelve tribes. This unified perspective
serves intentionally to contrast the divisiveness of the previous half-mil-
lennium. It is hard to overstate the continuing deep divisions between the

34. Ross, 83, 108. For a fuller development of how the tabernacle and temple correspond
to the Garden of Eden, see 81-108.

35. Braun also notes the literary similarities between Solomon’s commission to build the
temple (1 C 22 and 28) and Joshua’s commission in Joshua 1, a parallel designed to under-
score Solomon’s divine responsibility to build the temple. “Solomon, the Chosen Temple
Builder: The Significance of 1 Chronicles 22, 28, and 29 for the Theology of Chronicles,” JBL
95 (1976): 586-8; see also Selman, 31; Riley, 54-66; and Mark A. Throntveit, “Chronicles,
Books of” in Dictionary for the Theological Interpretation of the Bible, ed. Kevin J. Vanhooser
(Grand Rapids: Baker, 2005), 111.

36. Dempster, 226.

37. Ackroyd, 268, explains, “To the David period is traced the unity of the people; the
loyalty of all the tribes is expressed again and again, and David’s appointment as king at
Hebron is described as by representatives of all, “all of one mind”” (1 C 12:38).

38. Clearly this focus on a united people of God is a deliberate focus of the Chronicler
when compared to parallel accounts in Samuel and Kings. For example, 1 C 11:4 notes that
“David and all Israel went to Jerusalem,” while 2 Sam. 5:6 simply states, “And the king and
his men went to Jerusalem.” See Japhet, “I and II Chronicles,” in The Old Testament Library
(Louisville: Westminster John Knox, 1993), 267-78; and J. A. Thompson, “1 and 2
Chronicles,” in the New American Commentary (Nashville: Broadman and Holman, 1994), 34.
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Northern Kingdom and Judah rooted in Israel’s rebellion against and
secession from Davidic rule beginning in 930 B. C., coupled with the con-
sequential religious syncretism and covenant treachery represented in
idolatrous Baal worship.* Add to this sad chapter the Assyrian resettle-
ment policy in Samaria after 722 B. C. and the devastation of the
Babylonian conquest of Judah, and the result is a fractured, fragmented,
dissociative population.

The Chronicler aims to stabilize the returnees in their restored setting
by playing up their continued solidarity with the past and with each
other in the kingdom promise of God. This exhortation is evident in his
appeal to single-mindedness in welcoming the fulfillment of Yahweh’s
promises to them through David (1 C 9:1-3; 17:21-23) and in a return to
Torah-based worship.* Japhet aptly summarizes:

His [the Chronicler’s] dominant view is that of “great
Israel” in the broadest sense. ... The people of Israel are
conceived of as a comprehensive, unified body com-
prised of tribes, which in turn are vital and active entities
throughout the history of Israel. ... The Chronicler is not
confined by the traditional concept of the “twelve tribes”;
rather, he strives at encompassing every element in Israel,
including the “sojourners” (gerim), the non-Israelite pop-
ulation of the land. According to the Chronicler’s por-
trayal, there are no Gentiles in the land of Israel; all its
dwellers are “Israel,” either through their affiliation with
the tribes, or as the attached “sojourners.”*

Obedience Enjoined

Although the primary shading of 1 C highlights God’s unconditional
promise to establish both David’s line upon the throne and unified, tem-
ple-centered worship in Zion, the Chronicler also provides a hint of what
will be his dominant focus in the last half of his work: a challenge to trust-
ing obedience—the conditional part of the covenant. He intends that the

39. The story of the insurrection begins in 1 Kings 12.

40. He begins his exhortation regarding a past-present bond early in the text—in the
genealogy. First C 3:17-24 traces David's line into the post-exilic generation of the Chronicler
himself. Seals and letters from the sixth and fifth centuries B. C. provide archaeological con-
firmation of many of these names. See J. Barton Payne, “1 and 2 Chronicles,” in The
Expositor’s Bible Commentary, ed. Frank E. Gaebelein (Grand Rapids: Zondervan, 1988), 339.

41. Japhet, “I and II Chronicles,” 46-7; see also Throntveit, 112; and Duke, “Chronicles,
Books of,” 177.
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people’s assurance not foster complacency and laxness, but just the oppo-
site. Yahweh, he argues, blesses His people so that they will give Him
total, trusting devotion.” Early in 1 C the author suggests that faithful-
ness receives God’s reward. “God granted” the “urgent plea” of the
Israelites specifically because “they trusted in him” (5:20; see also 4:10).
Conversely, according to 9:1, “Judah was taken into exile in Babylon
because of their breach of faith.”* In what amounts to a thematic inclusio,
the climax of the book offers a similar challenge. David charges his son
Solomon:

6 He [the LORD] said to me, “It is Solomon your son who
shall build my house and my courts, for I have chosen
him to be my son, and I will be his father. 7 I will estab-
lish his kingdom forever if he continues strong in keeping
my commandments and my rules, as he is today.” 8 Now
therefore in the sight of all Israel, the assembly of the
LORD, and in the hearing of our God, observe and seek
out all the commandments of the LORD your God, that
you may possess this good land and leave it for an inher-
itance to your children after you forever.* (1 C 28:6-8)

David then prays:

17 T know, my God, that you test the heart and have
pleasure in uprightness. In the uprightness of my heart I
have freely offered all these things, and now I have seen
your people, who are present here, offering freely and

42. To this end, the Chronicler imbeds Ps. 105:1-15 within its historical setting in 1 C
16:8-36. Though the ark’s entry into Jerusalem is cause for celebration, David exhorts the
jubilant devotees to “remember his covenant forever, ... the covenant that he made with
Abraham, his sworn promise to Isaac, which he confirmed as a statute to Jacob, an ever-
lasting covenant to Israel” (1 C 16:15a, 16, 17). Yahweh’s “steadfast (covenant) love [hesed]
endures forever” (1 C 16:34), but will their hesed endure toward him? See Leslie C. Allen,
“Aspects of Generational Commitment and Challenge in Chronicles” in The Chronicler as
Theologian: Essays in Honor of Ralph W. Klein (Edinburgh: T and T Clark, 2003), 123.

43. ESV’s “breach of faith” (NAS, “unfaithfulness”) translates ma‘al, a significant term
in C as noted below.

44. Though David’s dynasty will endure as Yahweh had promised, individual succes-
sors would reign only as long as they were loyal to God’s covenant. See Duke, “Chronicles,
Books of,” 176-7. This provision traces back to the original covenant stipulations in 2 Sam.
7:14-16. Note echoes of conditionality involving David’s royal descendants in Ps. 89:30-37;
132:11-12; 1 Kings 2:4; and 9:4-5.
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joyously to you. 18 O LORD, the God of Abraham, Isaac,
and Israel, our fathers, keep forever such purposes and
thoughts in the hearts of your people, and direct their
hearts toward you. 19 Grant to Solomon my son a whole
heart that he may keep your commandments, your testi-
monies, and your statutes, performing all, and that he

may build the palace for which I have made provision. (1
C 29:17-19)

Yahweh had chosen and enthroned David; now David’s son reigns at the
good pleasure of Yahweh (1 C 29:23-25). Therefore the question is: Will
Solomon carry on the work of the temple (28:10), and will he and the
coming Davidic kings “observe and seek” the Lord’s commandments
(28:8-9)? In this regard, Williamson observes that 1 C “takes on the pare-
netic purpose of a ‘Levitical sermon,” warning and encouraging his con-
temporaries to a responsive faith which may once again call down the
mercy of their God.”* Dyck rightly perceives the need of human loyalty
answering to the divine:

If Yahweh's [hesed, covenant loyalty] is the axis, it is
Israel’s response to God that provides the movement
about the axis. How is Yahweh'’s [hesed] realized in time
and space from generation to generation? ... How is
Israel’s identity as a people secured? ... The chronicler’s
answer is very simple. Israel’s identity as the people of
God is secured by the right response of each generation,
of each individual to God. ... They are to internalize their
commitment to God and adopt the right attitude, humble
themselves, pray, and seek Yahweh.*

A HORTATORY CHALLENGE TO LOYALTY

In 2 C the author shades his narrative to focus on Israel’s covenant loy-
alty to Yahweh as the primary focus. Although the confirmatory, uncon-
ditional aspect of the covenant still looms in the background, the

45. Williamson, “1 and 2 Chronicles,” 33. According to Ackroyd, the writer recognizes
“that the possession of the land, the gift to be bestowed by God, still depends upon the
response of the people in obedience or disobedience.” A hopeful future for coming post-
exilic generations is likewise contingent upon Israel’s present response to Yahweh's
covenant. Ackroyd, 74.

46. Dyck, Theocratic Ideology, 226.
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Chronicler’s chief concern in the latter half of his work is to challenge the
post-exilic community to a trusting obedience in the Lord’s covenant
demands. The weight of the story transitions subtly from assurance and
hope to exhortation and challenge.

Included in the Covenant Promise

At least six times in 2 C the writer refers or alludes to the Davidic
covenant (6:8-9, 16; 7:17-18; 13:5; 21:7; 23:3; and 33:7-8). Each of the more
detailed accounts includes the exhortation to the king that he must “seek
the LORD” or “observe”—Ilive according to—the Lord’s statutes (6:16;
7:17; 33:8).” By means of this ethical-devotional orientation, the
Chronicler emphasizes that the same God who declares His unrelenting
intention to perpetuate the Davidic dynasty forever also demands res-
olute loyalty from those kings who will continue the line. Thus God’s
sovereign election of and faithfulness to David’s progeny is assured
though each monarch must demonstrate covenant loyalty in order to
maintain his own reign and receive covenant blessings.

Second C 1-9 serves as a “Janus” passage to effect this sequencing
from assurance to challenge. That is, these chapters do double-duty in the
narrative: they look back to the emphasis on certainty and hope stressed
in 1 C, and they give the reader a preview of what is to come in the way
of contingency and parenesis.® Solomon is the central figure of these
chapters who embodies both of these elements. On the one hand, Yahweh
has chosen him in the line of David to build the temple and consolidate
the kingdom: “Solomon the son of David established himself in his king-

47. The key words expressing the people’s obligation to Yahweh are the synonyms daras
and bagas, “to seek.” Peter Dirksen notes that 40 of the 165 occurrences in the Hebrew Bible
of dara$ in the Qal theme are in C. “For the Chronicler, ‘to seek Yahweh’ ... is pre-eminent-
ly the term for a fundamental attitude of obedience and trust toward Yahweh.” “1
Chronicles” in the Historical Commentary on the Old Testament (Leuven: Peeters, 2005), 23-4.
As Duke puts it, ““Seeking Yahweh’ [in C] meant a total response of the worshiper to God.”
“A Rhetorical Approach,” 117. The author of C emphasizes “seeking” the Lord in his narra-
tive at critical times in the lives of various kings. Selman, 54. For more on these terms in C,
see Brian E. Kelly, Retribution and Eschatology in Chronicles (Sheffield, UK: Sheffield
Academic Press, 1996), 51-54; and Raymond B. Dillard, “Reward and Punishment in
Chronicles: The Theology of Immediate Retribution,” WTJ 46 (1984): 165-6.

48. “Janus” refers to the Roman god with one head and two faces looking in opposite
directions. A “Janus” passage is a literary unit serving as a hinge or pivot linking two peri-
copes through shared themes or rhetorical devices. For more, see Bruce K. Waltke with
Cathi J. Fredricks, Genesis (Grand Rapids: Zondervan, 2001), 36-7; and idem, The Book of
Proverbs: Chapters 1-15 in the New International Commentary on the Old Testament (Grand
Rapids: Eerdmans, 2004), 47-50.
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dom, and the LORD his God was with him and made him exceedingly
great” (2 C 1:1).

4 And he [Solomon] said, “Blessed be the LORD, the God
of Israel, who with his hand has fulfilled what he prom-
ised with his mouth to David my father, saying, 5 ‘Since
the day that I brought my people out of the land of Egypt,
I chose no city out of all the tribes of Israel in which to
build a house, that my name might be there, and I chose
no man as prince over my people Israel; 6 but I have cho-
sen Jerusalem that my name may be there, and I have
chosen David to be over my people Israel’.” (2 C 6:4-6)

Now the LORD has fulfilled his promise that he made.
For I have risen in the place of David my father and sit on
the throne of Israel, as the LORD promised, and I have
built the house for the name of the LORD, the God of
Israel. (2 C 6:10)

On the other hand, Solomon’s personal success as king depends upon his
own response to Yahweh’s covenant demands.” What is more, now as
always, God’s blessings upon each successive Davidic king and each gen-
eration of Israelites hinges upon their loyalty to Him:

Now therefore, O LORD, God of Israel, keep for your ser-
vant David my father what you have promised him, say-
ing, “You shall not lack a man to sit before me on the
throne of Israel, if only your sons pay close attention to
their way, to walk in my law as you have walked before
me.” (2 C 6:16)

If they sin against you—for there is no one who does not
sin—and you are angry with them and give them to an
enemy, so that they are carried away captive to a land far
or near, 37 yet if they turn their heart in the land to which
they have been carried captive, and repent and plead

49. Although the ultimate fulfillment of an endless Davidic dynasty is an uncondition-
al promise from God, individual blessings within the covenant structure accrue only though
heart-governed obedience. In this sense conditionality exists within an unconditional
covenant. See Walter C. Kaiser, Jr, Toward an Old Testament Theology (Grand Rapids:
Zondervan, 1978), 156-7.
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with you in the land of their captivity, saying, “We have
sinned and have acted perversely and wickedly,” 38 if
they repent with all their mind and with all their heart in
the land of their captivity to which they were carried cap-
tive, and pray toward their land, which you gave to their
fathers, the city that you have chosen and the house that
I have built for your name, 39 then hear from heaven
your dwelling place their prayer and their pleas, and
maintain their cause and forgive your people who have
sinned against you. (2 C 6:36-39)

For now I have chosen and consecrated this house that
my name may be there forever. My eyes and my heart
will be there for all time. 17 And as for you, if you will
walk before me as David your father walked, doing
according to all that I have commanded you and keeping
my statutes and my rules, 18 then I will establish your
royal throne, as I covenanted with David your father, say-
ing, “You shall not lack a man to rule Israel.” 19 But if you
turn aside and forsake my statutes and my command-
ments that I have set before you, and go and serve other
gods and worship them, 20 then I will pluck you up from
my land that I have given you, and this house that I have
consecrated for my name, I will cast out of my sight, and
I will make it a proverb and a byword among all peoples.
(2 C 7:16-20)

Clearly, the Chronicler’s shading of the narrative as it changes tone from
certainty to contingency turns in the first nine chapters of 2 C.

Founded Upon Mosaic Law

The latter portion of the book also emphasizes Yahweh’s demand that
His people model covenant loyalty by giving considerable attention to
the Torah, the law of Moses.” In this regard, the Chronicler takes a tack

50. Tord, “law,” can refer in general to “instruction” as well as to all or part of a codified
prescription for conduct. In this study, “Mosaic law” is synonymous with the Mosaic
covenant God made with Israel through Moses. The nature of this law is far too complex for
the present discussion. For my purposes, however, the Mosaic law/covenant refers to the
revelation of God’s character in the Decalogue and its implications for the lives of His peo-
ple Israel in the Old Testament. Each individual and generation will experience Yahweh's
blessing only as they have a “heart ... to fear” Him and “to keep his commandments” (see
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similar to that of the writer of Kings: the law of Moses entails the stan-
dard by which covenant loyalty is measured. Instruction in the law is
thus vital for the post-exilic covenant community. They must not forsake
the Torah as their fathers had done. William Johnstone remarks, “The
point of the Chronicler’s long presentation of the monarchy in Israel ... is
to demonstrate that kings, including even the messiahs [“anointed ones”]
of the house of David, are subject to the Torah. ... Before, beyond, and as
a basis presupposed for the success of the Davidic monarchy stands the
Torah.”*

Consequently the writer of C speaks of “the book of the law of Yahweh
given through Moses” (2 C 34:14); “the law of Moses” (2 C 23:18; 30:16);
“the law of Yahweh” (2 C 31:3); and “the word of Yahweh by Moses” (2
C 35:6). Reform movements spring from Mosaic covenant renewal. For
example, the copy of the law which Hilkiah discovers in the temple
sparks the impressive covenantal reforms under Josiah (2 C 34:14).
Solomon himself recognizes that covenant blessing hinges upon faithful,
heart-felt observance of Yahweh’s law (2 C 6:16, 26-31). Those individu-
als who abandon God’s law bring retribution upon themselves (2 C 12:1;
24:20; 33:7-8); yet all who comply from the heart with its demands receive
blessing (2 C 14:4; 17:7-9; 25:4; 31:3; 34:21).” Michael Fishbane provides a
rhetorical example where the Chronicler apparently makes a deliberate
choice in his narrative to diverge from the record in Kings in order to give
intentional emphasis to Torah. In 1 Kings 8, Solomon refers to Yahweh’s
earlier conditional promise to David: “You shall not lack a man to sit
before me on the throne of Israel, if only your sons pay close attention to

Deut. 5:29; 10:12-13; 17:12-13; 29:12). From this moral core (apodictic law) flow specific ritu-
al and behavioral injunctions in the Holiness Code (Lev. 16-27) and in the Book of the
Covenant (casuistic law) (Ex. 21-23; see also Deut. 12-26). See Gary Edward Schnittjer, The
Torah Story (Grand Rapids: Zondervan, 2006), 251-55; and Kaiser, Toward Old Testament
Ethics (Grand Rapids: Zondervan, 1983), 96-137. The Mosaic covenant presents God’s peo-
ple not with a way to begin a relationship with Him, but with a means to demonstrate such
an existing relationship. On the Mosaic law as a “covenant” (bérit), see Ex. 19:5; 24:8; 34:10,
28; Lev. 26:15; Deut. 4:13, 23; 5:2, 3.

51. William Johnstone, “Hope of Jubilee: The Last Word in the Hebrew Bible,” EQ 72
(2000): 311-12; see also Myers, Ixxx; and Hanks, 21.

52. C calls for internal submission as well as external compliance with the Torah. See the
empbhasis on the “heart” (Ieb, lebib) in 2 C 6:14, 38; 15:17; 17:6; 22:9; and ten other references.
Although the Chronicler values ritual forms of covenant loyalty, “if a conflict should arise
between a person’s intention to worship God and the demands of the ritual law, a right atti-
tude of heart was clearly the higher priority before God. ... The Chronicler’s deepest con-
cern was that worship should arise out of a heart wholly committed to God.” Selman, 59;
see also Japhet, Ideology, 250-1.
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their way, to walk before me as you have walked before me” (verse 25, my
emphasis). Notice the Chronicler’s account in 2 C 6 of the same state-
ment: “You shall not lack a man to sit before me on the throne of Israel, if
only your sons pay close attention to their way, to walk in my law as you
have walked before me” (verse 16, my emphasis).” The Chronicler ren-
ders the idea of “walking” or living “before” Yahweh as “walking in”
God’s “law” (térd). Apparently the writer made a deliberate choice to
stress Torah loyalty. To live (“walk”) before God (lépinay) is the same
thing as living in His law (bétordti). Even here we note how the Chronicler
shades his narrative for the emphasis he desires, in this case to highlight
the role of Torah in his challenge to the returned community.

Announced through the Prophetic Oracle

“The book of Chronicles accords prophets an unusually important role
in history,” observes Japhet: “The call to repentance is the essence or sub-
stance of classical prophecy.”* This stress on prophecy is especially true
in 2 C where the prophets consistently perform their roles of covenant
historians, covenant prosecutors, and kingdom visionaries. Their work of
exhorting this new generation in the land to covenant loyalty goes hand
in hand with the prominent place the Chronicler gives to the Mosaic
Torah. Azariah (2 C 15:1-7), Hanani (16:7-10), Micaiah (18:12-127),
Jehaziel (20:14), Eliezer (20:37), Zechariah (24:20-22), an anonymous
“man of God” (25:7-9), Obed (28:9-11), and Huldah (34:24-28) deliver
reminders to the kings and to the people of their responsibility to heed
the law of Yahweh with attentive faithfulness. Of these nine prophets, all
but Micaiah and Huldah appear exclusively in 2 C; the writer of Kings
omits them in his record.”

Three cases point up the significant function of prophecy in the
Chronicler’s exhortation. We learn, in one instance, that Asa’s removal of
idols and renewal of covenant fidelity issues from the injunction of
Azariah the prophet:

“But you, take courage! Do not let you hands be weak, for
your work shall be rewarded.” 8 As soon as Asa heard

53. Except for these phrases and technical differences in spelling, the verses are identi-
cal. See Michael Fishbane, Biblical Interpretation in Ancient Israel (Oxford: Clarendon Press,
1985), 385-6. These and other narrative shadings exemplify “inner biblical exegesis” and
support Schniedewind’s depiction of the Chronicler as “an interpreter of Scripture” (159-
62).

54. Japhet, Ideology, 181.

55. See the comments in Klein, “Chronicles, Books of 1 and 2,” 998.
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these words, the prophecy of Azariah the son of Oded, he
took courage and put away the detestable idols from all
the land of Judah and Benjamin and from the cities that
he had taken in the hill country of Ephraim, and he
repaired the altar of the LORD that was in front of the
vestibule of the house of the LORD. (2 C 15:7-8)

First Kings 22:48-49 offers a brief account of the disastrous sea transport
alliance between Jehoshaphat of Judah and Ahaziah of Israel. What we
do not learn here, however, we pick up in 2 C 20:37. Eliezer had “proph-
esied” that Yahweh would demolish the ships they had built and shatter
their venture. The third example is a stunner: according to 2 C 21:12-15, a
letter indicting the covenant failures of Jehoram and declaring judgment
upon him comes from none other than Elijah himself. No other record
exists of any writing from the Tishbite, so the Chronicler’s mention of it
magnifies his estimation of the prophetic role in Israel.”

The Chronicler then entreats his generation to avoid the condemnation
of earlier generations:

And they abandoned the house of the LORD, the God of
their fathers, and served the Asherim and the idols. And
wrath came upon Judah and Jerusalem for this guilt of
theirs. 19 Yet he sent prophets among them to bring them
back to the LORD. These testified against them, but they
would not pay attention. (2 C 24:18-19)

They can do so by trusting in the Lord, as Jehoshaphat pled with his peo-

ple:
And when they went out, Jehoshaphat stood and said,

“Hear me, Judah and inhabitants of Jerusalem! Believe in

56. Many commentators discount the authenticity of Elijah’s letter. Williamson, for
example, concludes that the “balance of probability” is that the Chronicler himself invent-
ed it. “1 and 2 Chronicles,” 306-7. The plain sense of the narrative, however, indicates oth-
erwise. For more complete defenses of the letter’s genuineness, see Selman, 2 Chronicles: A
Commentary (Downers Grove, IL: InterVarsity, 1994), 435-6; and Dillard, “2 Chronicles,” 167-
8.
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the LORD your God, and you will be established; believe
his prophets, and you will succeed.” (2 C 20:20b)”

Fishbane describes the Chronicler’s intent, using Azariah as the prophet-
ic model:

If, however, the chronicler is addressing those Israelites
who have returned to their land but are again involved in
sin, then the historian uses Azzariah [sic] to utter a direct
prophetic challenge: seek YHWH that evil not befall you
as it did your forefathers, for, as with them, there is “rec-
ompense” for one’s “deeds.” ... Through prophetic per-
sonae ... the Chronicler was thus able to teach his con-
temporaries about the restorative power of repentance
and the rewards for piety. ... The Chronicler’s narrative
addressed his generation, in the twilight of classical
prophecy, with a “prophetic” voice.®

Conditioned upon Individual Response

What was served as an hors d’oeuvre in 1 C now becomes the main
course: the Chronicler inundates his generation with an unrelenting
appeal to covenant loyalty. He rehearses the best and the worst from the
bygone divided monarchy in a hortatory challenge to learn the lessons
from the past. In response to covenant verification, the enthronement of
David’s line, temple-focused worship of Yahweh, and the communion of
“all Israel”—those items confirmed in 1 C—the author now returns to the
earlier sub-theme enjoining obedience and deepens its shading in 2 C.
This injunction meshes with the other foci in this latter half of his work,
including the conditional element of the Davidic covenant, the loyalty
demands of the Torah, and the prophetic summons of the prophets, to
form a canon-closing parenetic for God’s people on the cusp of a renewed

57. “The ultimate affront to Yahweh’s mercy, however, is the rejection of the message of
the prophets who appear periodically to instruct and warn Israel as to the proper action to
take.” Roddy Braun, “1 Chronicles,” in the Word Biblical Commentary, vol. 14, eds. David A.
Hubbard and Glenn W. Barker (Waco: Word, 1986), xxxix. Hanks, 23, labels the prophets’
injunctions “Levitical preaching.” See also Kelly, 220-1; and Kenneth G. Hoglund, “The
Chronicler as Historian: A Comparativist Perspective” in The Chronicler as Historian, 35.

58. Fishbane, 390-92.
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society.” The Chronicler astutely perceives the need for a robust, respon-
sive trust in the Lord and his gracious covenant.

After the introduction of this theme in the Janus passage (chapters 1-9)
involving the loyalty challenge to Solomon, the final twenty-seven chap-
ters reveal how each Davidic king responds to Yahweh’s covenantal obli-
gations. According to this “retribution” theme, a monarch who “does
right” by seeking God brings blessing upon himself and his people.
Disaster and ruin, however, fall upon those leaders who forsake the
Lord.® “Thus, while faithfulness and obedience to the Lord bring bless-
ing, in the form of security in the land, ascendancy over other nations,
and wealth, as typified by David and Solomon, disobedience ... brings
their opposites,” concludes J. G. McConville.” Dyck refers to the mingling
of loyalty and disloyalty as “a spiraling pattern of punishment and for-
giveness.” He makes a significant observation in that the “spiral”
revolves around the whole issue of covenant loyalty (hesed): “But what is
this spiral? ... What is the axis about which it turns? It is Yahweh'’s time-
less commitment to Israel which transforms the linearity of the
Chronicler’s history into a spiral and Yahweh's abiding [hesed] about
which the spiral turns.®

Hesed thus cuts both ways. God will do His part in the covenant; will
His people do theirs? On their rejoinder hangs the fate of the post-exilic
community.

59. That such an appeal was needed in sixth and fifth centuries B. C. Judah is apparent
when we examine the spiritual turmoil of the day. A survey of Ezra reveals enemy opposi-
tion to covenant renewal (chapter four) and intermarriage with non-Yahwistic peoples,
which earlier had led to idolatry (chapters nine and ten). Likewise Nehemiah describes
oppression of the poor (chapter five), abandonment of temple reconstruction, abuse of the
Sabbath, and the desecration of the priesthood (chapter 13). Judah seemed in real danger of
relapsing into her old patterns of infidelity.

60. There is much evidence of the “contingency of blessing upon obedience,” notes
Eugene Merrill, who cites 2 C 15:2; 17:4; 24:20; 26:5; 27:6; 28:6, 9; 29:6-9; 33:8; and 34:24-27.
“A Theology of Chronicles” in Biblical Theology of the Old Testament, ed. Roy B. Zuck
(Chicago: Moody, 1991), 171-2. McKenzie agrees that “immediate retribution” is most evi-
dent in 2 C. 1 and 2 Chronicles in Abingdon Old Testament Commentaries (Nashville:
Abingdon, 2004), 51. For more on the “theology of immediate retribution,” see Selman, 1
Chronicles, 28; Hanks, 18-19; and Townsend, 288-9.

61. J. G. McConville, I and II Chronicles (Philadelphia: Westminster, 1984), 4-5. Paul K.
Hooker labels this principle the “doctrine of moral responsibility.” “First and Second
Chronicles” in the Westminster Bible Companion (Louisville: Westminster John Knox, 2001),
6.

62. Jonathan E. Dyck, The Theocratic Ideology of the Chronicler (Leiden: E. J. Brill, 1998),
223.
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Surrounding hesed are other key terms the Chronicler highlights on
either end of this conditional continuum. Two synonyms for “seek,” the
previously discussed bagas and daras, occur regularly in 2 C to urge a
proper response upon the king and his people: “Then Jehoshaphat was
afraid and set his face to seek the LORD, and proclaimed a fast through-
out all Judah. And Judah assembled to seek help from the LORD; from all
the cities of Judah they came to seek the LORD” (2 C 20:3-4). Opposite
“seeking” Yahweh are the important concepts of “forsaking” (‘azab) and
“acting faithlessly” (ma‘al) toward Him: “When the rule of Rehoboam
was established and he was strong, he abandoned (‘azab) the law of the
LORD, and all Israel with him. In the fifth year of King Rehoboam,
because they had been unfaithful (ma‘al) to the LORD, Shishak king of
Egypt came up against Jerusalem” (2 C 12:1-2).* God blesses reformer
kings who seek Him; yet when they act unfaithfully and disobey, His
stern rebuke ensues. While the Chronicler does stress the retribution
side of Yahweh'’s response to the kings’ infidelity, we must also note the
Lord’s gracious favor bestowed upon those who repent ($i1b).* The most
notable example of the latter is Manasseh, whose contrition escapes men-
tion in the Kings narrative. Phillipe Abadie points out how the chias-
tic/ concentric structure of the Manasseh episode in 2 C 33 focuses on the
king’s repentance as the axial component of the unit:

A Manasseh is king (v. 1)

B Manasseh'’s religious infidelities (vv. 2-9)
C Manasseh’s deportation to Babylon as punishment (vv. 10-11)
D Manasseh’s repentance (vv. 12-13)
C’ Manasseh’s restoration of Jerusalem (v. 14)
B’ Manasseh's religious reforms (vv. 15-17)
A’ End of Manasseh’s reign; Amon is king (vv. 18-20)%

63. On the importance of the term ma‘al, see Johnstone, 309.

64. “Seeking” kings include Asa (2 C 14-16), Jehoshaphat (17-20), Joash (24), Uzziah (26),
and Hezekiah (29-32). Josiah, despite his momentum toward spiritual renewal, dies in bat-
tle because of his disregard for God’s spoken word through Neco of Egypt (35:22). Other
kings forsake the covenant altogether. Jehoram dies of an agonizing disease due to his dis-
obedience (21:5-10; see also 28:1-27). Rehoboam forsakes Yahweh’s law and feels the strong
hand of the Egyptian army as a result (10-12). For a more thorough list of the kings sum-
marized by their loyalty or treason to Yahweh, see Japhet, Ideology, 200-1.

65. On this “grace” note in C, see Hanks, 18-21.

66. Phillipe Abadie, “From the Impious Manasseh (2 Kings 21) to the Convert Manasseh
(2 Chronicles 33): Theological Rewriting by the Chronicler” in The Chronicler as Theologian,
96.
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The writer of Kings omits this part of the story, apparently because it is
not germane to his purpose of grounding the exile in Israel’s sin. For the
Chronicler, however, it suits his intent of offering the hope of restoration
to the penitent.”

B confirmation
I:] Challenge

COROLLARY: THE INTERPLAY OF DIVINE SOVEREIGNTY
AND HUMAN WILL IN CHRONICLES

Consider the broad trajectory of shading in the two parts of the book.
In 1 C, God’s confirmation, assurance, and certified covenant faithfulness
to His people take center stage. On the flip side, to exhort post-exilic
Judah, the Chronicler sounds the notes of challenge, exhortation, and
their contingent covenant faithfulness to Yahweh in 2 C. Given these
inverse but complementary themes, we should not be surprised that C
offers considerable insight into a classical theological paradox. The
author asserts both God’s sovereign work and the human will side-by-
side in the flow of his narrative. Note these texts:

But they broke faith with the God of their fathers, and
whored after the gods of the peoples of the land, whom
God had destroyed before them. 26 So the God of Israel
stirred up the spirit of Pul king of Assyria, the spirit of
Tiglath-pileser king of Assyria, and he took them into
exile. (1 C 5:25-26a)

So Saul died for his breach of faith. He broke faith with
the LORD in that he did not keep the command of the

67. See Selman, 2 Chronicles, 517-8.
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LORD, and also consulted a medium, seeking guidance.
14 He did not seek guidance from the LORD. Therefore
the LORD put him to death and turned the kingdom over
to David the son of Jesse. (1 C 10:13-14)

Be strong, and let us use our strength for our people and
for the cities of our God, and may the LORD do what
seems good to him. (1 C 19:13)

O LORD, God of Israel, there is no God like you, in heav-
en or on earth, keeping covenant and showing steadfast
love to your servants who walk before you with all their
heart, 15 who have kept with your servant David my
father what you declared to him. You spoke with your
mouth, and with your hand have fulfilled it this day. 16
Now therefore, O LORD, God of Israel, keep for your ser-
vant David my father what you have promised him, say-
ing, “You shall not lack a man to sit before me on the
throne of Israel, if only your sons pay close attention to
their way, to walk in my law as you have walked before
me.” 17 Now therefore, O LORD, God of Israel, let your
word be confirmed, which you have spoken to your ser-
vant David. (2 C 6:14-17)

So the king did not listen to the people, for it was a turn
of affairs brought about by God that the LORD might ful-
fill his word, which he spoke by Ahijah the Shilonite to
Jeroboam the son of Nebat. (2 C 10:15)

For the eyes of the LORD run to and fro throughout the
whole earth, to give strong support to those whose heart
is blameless toward him. You have done foolishly in this,
for from now on you will have wars. (2 C 16:9)

But it was ordained by God that the downfall of Ahaziah
should come about through his going to visit Joram. For
when he came there, he went out with Jehoram to meet
Jehu the son of Nimshi, whom the LORD had anointed to
destroy the house of Ahab. (2 C 22:7)
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But Amaziah would not listen, for it was of God, in order
that he might give them into the hand of their enemies,
because they had sought the gods of Edom. (2 C 25:20)

Do not be like your fathers and your brothers, who were
faithless to the LORD God of their fathers, so that he
made them a desolation, as you see. 8 Do not now be stiff-
necked as your fathers were, but yield yourselves to the
LORD and come to his sanctuary, which he has conse-
crated forever, and serve the LORD your God, that his
fierce anger may turn away from you. 9 For if you return
to the LORD, your brothers and your children will find
compassion with their captors and return to this land. For
the LORD your God is gracious and merciful and will not
turn away his face from you, if you return to him. ... 12
The hand of God was also on Judah to give them one
heart to do what the king and the princes commanded by
the word of the LORD. (2 C 30:7-9, 12)

But he sent envoys to him, saying, “What have we to do
with each other, king of Judah? I am not coming against
you this day, but against the house with which I am at
war. And God has commanded me to hurry. Cease
opposing God, who is with me, lest he destroy you.” 22
Nevertheless, Josiah did not turn away from him, but dis-
guised himself in order to fight with him. He did not lis-
ten to the words of Neco from the mouth of God, but
came to fight in the plain of Megiddo. (2 C 35:21-22)%

The following précis of 2 C 13:3-20 serves as a case-in-point tracing the
interweaving of sovereignty and human will during the late tenth-centu-
ry B. C. clash between Judah and Israel. Abijah of Judah and Jeroboam of
Israel prepare to face off with 1.2 million troops, two-thirds of them with
Jehoram. Abijah chides the Israelite king for even considering an attack
because of God’s covenant to establish Davidic kingship in Judah (sover-
eignty, v. 5). Does Jeroboam really think that he can resist God’s kingdom

68. Though sometimes more subtle, see these themes also in 1 C 2:3; 4:10; 5:20; 6:15 (with
9:1); 11:3, 9; 12:18, 22, 23; 14:1-2, 8-17; 15:12-15, 25-26; 17; 22:17-19; 25:4-6; 27:23-24; 28:4-8, 11-
20; 29:10-18; 2 C 1:1; 6:4-6, 30-31; 12:1-5; 14:7, 11, 12; 15:12-15; 18:22, 31-32; 20:6, 12, 15, 17, 20,
22; 24:18, 20, 22-24; 26:7, 15, 20; 27:6; 28:9, 19; 31:4, 10, 18, 21; 32:7-8, 19, 22, 27, 29; 33:10-13;
36:15-16, 17-23.
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(human will, v. 8)? In contrast with the North’s syncretistic worship,
Judah has not forsaken the Lord (human will, v. 10). They have kept
covenant loyalty, but Israel has not (human will, v. 11). “God is with us at
our head,” declares Abijah (sovereignty, v. 12). “Do not fight against the
LORD” (human will) “for you cannot succeed” (sovereignty, v. 12).

Abijah’s warning falls on deaf ears, however, as Jeroboam sets an
ambush. Judah then sounds the battle cry in response (human will, vv.
13-15). “God defeated Jeroboam and all Israel” (v. 15) and “gave them
into their [Judah’s] hand” (sovereignty, v. 16), claims the Chronicler. Yet
Abijah, with his forces, had themselves attacked Jeroboam'’s troops
inflicting a great number of casualties (human will, v. 17). “The men of
Judah prevailed” (human will) “because they relied on the LORD”
(human will and sovereignty, v. 18). Abijah pursues Jeroboam, capturing
Israelite cities in the process (human will, v. 19). The Israelite king even-
tually dies, but it is Yahweh who strikes him down (sovereignty, v. 20).
Based on my elementary reconstruction and informal tally, the text notes
the exercise of human will nine times while mentioning God’s sovereign
action seven times.

The Chronicler’s accounts of various other kings reveals a similar pat-
tern, as the following chart illustrates:

Asa’s Work God'’s Work
2 C 15:8-15a 15:15b
15:16-18

16:7, 12

Jehoshaphat's Work God'’s Work
17:3b-4, 6, 9 17:3a, 5
19:2-3,4-9, 11 18:31
20:3-4, 20, 35-36 20:6, 11, 12, 15, 17, 21, 22, 27, 29, 30, 37
Jehoram’s Work God'’s Work
21:6, 10 22:7
Ahaziah’s Work God'’s Work
22:3,4 22:7
Joash’s Work God'’s Work

24:2, 4,13, 18, 19, 22a 24:20, 22b, 24
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In places, C carefully attributes divine work to Yahweh alone. Even “the
opportunity to repent is itself a divine gift of grace,” claims Kelly: “The cat-
alyst to human repentance originates in Yahweh, not in any autonomous
human will” (emphasis his).” Yet man is free to repent or not, and so to
enjoy God'’s blessing if he accedes. In that vein, Japhet's point has merit:
“The “ultimate cause’ of man’s fortunes lies in man’s free choice: God
reacts to his behavior, granting him what he deserves.””

D. A. Carson explores further this interplay between God’s sovereign-
ty and human will in the Old Testament. He surveys twelve passages
which expose this “tension,” then draws out several “broad motifs” char-
acteristic of both themes. His conclusions are worth noting.

The idea that men may prevail in prayer with God again
presupposes human responsibility, and a significant
measure of human freedom; for such language depicts
the interplay of personalities, not the determination of
machines. ... Injunctions to choose Yahweh, and the tests
which God administers to men and nations, are ... given

. to command committed obedience. When a right
choice is made (e.g. Josh. 24:22), it tends to become an
incentive for continued faithfulness and the fresh aban-
doning of encroaching idolatry. ... The idea that God real-
ly is the sovereign disposer of all is consistently woven
into the fabric of the Old Testament. ... Yet the sovereign-
ty of God in the Old Testament is not permitted to devour
human responsibility.”

Bruce Waltke brings this paradoxical tension to bear on Old Testament
covenantal concerns such as those which shape the history of Israel in the
Chronicles narrative:

69. Kelley, “’Retribution’ Revisited: Covenant, Grace, and Restoration,” in The Chronicler
as Theologian, 221; see also the discussion in John H. Wright, “Beyond Transcendence and
Immanence: The Characterization of the Presence and Activity of God in the Book of
Chronicles,” in The Chronicler as Theologian, 263-4.

70. Japhet, “I and II Chronicles,” 44. I do not conclude, however, that God’s “reacting,”
as she puts it, is an unforeseen divine response in which somehow God is caught off guard
oris “playing it by ear” when it comes to what humans do in their freedom to act. As Robert
Picirilli puts it, all “free and responsible ... choices” of humans “are incorporated into His
(God’s) plan. ... God is able to govern the truly free exercises of men’s wills in such a way
that all goes according to His plan.” Grace, Faith, Free Will (Nashville: Randall House, 2002),
43.

71. D. A. Carson, Divine Sovereignty and Human Responsibility: Biblical Perspectives in
Tension (Grand Rapids: Baker, 1994), 22, 23, 25.
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On the one hand, YHWH’s faithful discharge of his
promise to Abraham provides the spiritual basis for
Israel to accept and keep the covenant with command-
ments. On the other hand, the commandments set forth
the conditions that qualify one to become a beneficiary of
YHWH's grant. ... In this way YHWH irrevocably com-
mits himself to fulfilling his promises, but not apart from
ethical behavior on Israel’s part.”

CONCLUSION

Through the rhetorical strategy of thematic shading, the Chronicler
transposes complementary themes in his work. His masterful technique
early in the narrative gives prominence to divine covenantal election
accented with the subtle undertone of human responsibility. The latter
portion of his work inverts the shading, refitting the narrative to high-
light the need for believing obedience in light of the theocratic purpose.

Paul’s peroration and benediction seem fitting;

But of Israel he says, “All day long I have held out my
hands to a disobedient and contrary people.” I ask, then,
has God rejected his people? By no means! ... God has not
rejected his people whom he foreknew. ... Oh, the depth
of the riches and wisdom and knowledge of God! How
unsearchable are his judgments and how inscrutable his
ways! ... For from him and through him and to him are
all things. To him be glory forever. Amen. (Romans 10:21;
11:1-2a, 33, 36)

72. Bruce K. Waltke, “The Phenomenon of Conditionality within Unconditional
Covenants” in Israel’s Apostasy and Restoration, ed. Avraham Gileadi (Grand Rapids: Baker,
1988), 135. God will fulfill His covenant promise to bless Abraham’s seed, and through his
seed bless all the families of the earth. To that end, Yahweh says through Isaiah, “My coun-
sel shall stand, and I will accomplish all my purpose. ... I have spoken, and I will bring it
to pass; I have purposed, and [ will do it” (Is. 46:10, 11, emphasis mine). Yet the courses and
destinies of individuals and nations may change as they respond to God’s appeals. Thus the
Lord may also offer choices to humans, such as the one He presents through Jeremiah: “If
at any time I declare concerning a nation or a kingdom, that I will pluck up and break down
and destroy it, and if that nation ... turns from its evil, I will relent of the disaster that I
intended to do to it. ... And if it does evil in my sight ... then I will relent of the good that I
had intended to do to it” (Jer. 18:7-10, emphasis mine).



Matthew McAffee

Desert Creatures or Demons?
A Note on Isaiah 34:14

The Old Testament never shies away from dealing with the reality of the
spiritual realm, in contrast to modernity’s tendency to explain away such
things in terms of the natural realm. Whether we like it or not, we often
have to admit our own phobia of the supernatural that surfaces occa-
sionally when that reality collides with the physical realm with which we
are most familiar. Of course, the Christian worldview directly challenges
modernity and its insistence upon the assertion that the physical senses
alone determine true reality, countermanding that God, who is spirit,
spoke the physical world into existence.

Perhaps this hesitancy to entertain the spiritual realm can be illustrat-
ed in a seemingly minor translation discrepancy in Isaiah 34:14. There we
read (in the King James Version):

The wild beasts of the desert shall also meet with the wild
beasts of the island, and the satyr shall cry to his fellow:
the screech owl also shall rest there, and find for herself a
place of rest.

The “animals” at issue are the last two, which I have italicized. A com-
parison of the most familiar translations of this text yields a peculiar dis-
tribution of readings: i.e., natural desert creatures vs. supernatural
demons. All these versions are translating the same two Hebrew nouns.
The first is, literally, a satyr, often meaning a goat-demon. The second is
the literal source of the English Lilith, usually referring to a Babylonian
she-demon.!

Versions using natural desert creatures for both words (italicized):

* NIV: Desert creatures will meet with hyenas, and wild goats will bleat
to each other; there the night creatures will also repose and find for
themselves places of rest.

1. These English spellings are close to the transliterated Hebrew of both nouns and will
be used throughout.

Integrity 5 (2010): 65-74
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e HCSB The wild beasts will meet hyenas, and one wild goat will call
to another. Indeed, the screech owl will stay there and will find a rest-
ing place for herself.

e NCV? Desert animals will live with the hyenas, and wild goats will
call to their friends. Night animals will live there and find a place of
rest.

e NKJV: The wild beasts of the desert shall also meet with the jackals,
and the wild goat shall bleat to its companion; also the night creature
shall rest there, and find for herself a place of rest.

e NLT: Desert animals will mingle there with hyenas, their howls fill-
ing the night. Wild goats will bleat at one another among the ruins,
and night creatures will come there to rest.

e ESV: And wild animals shall meet with hyenas; the wild goat shall cry
to his fellow; indeed, there the night bird settles and finds for herself
a resting place.

Versions using demonic beings for both words (italicized):

* NASB: The desert creatures will meet with the wolves, the hairy goat
also will cry to its kind; yes, the night monster will settle there and will
find herself a resting place.

* RSV: And wild beasts shall meet with hyenas, the satyr shall cry to his
fellow; yea, there shall the night hag alight, and find for herself a rest-
ing place.

e NRSV: Wildcats shall meet with hyenas, goat-demons shall call to each
other; there too Lilith shall repose, and find a place to rest.

The King James version, of course, is mixed, since the translators ren-
dered the first term in question literally as “satyr” (i.e., goat-demon),
while at the same time rendering the second term as “screech owl” (a
this-worldly animal).

The translations are thus divided on the meaning of these two unusu-
al words, some opting for the desert-creature reading (satyr = wild
goat(s); Lilith = night creature(s), night animals, night bird, screech owl)
and others the demons-of-the-desert reading (satyr = hairy goat, goat-
demons, satyr; Lilith = night monster, night hag, Lilith).

In the following discussion, we will investigate these two terms from
the broader perspective of the ancient Near Eastern world. By doing so,
their meaning in the context of Isaiah’s oracle against Edom should

2. Holman Christian Standard Bible.
3. New Century Version.
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become clearer, and, it is hoped, enable us to reach an informed assess-
ment about whether Isaiah 34:14 is dealing with wild beasts of the natu-
ral world or demonic forces of the supernatural kind. Before taking this
up, however, it may be useful for us to survey a few of the commentaries
to see what others have suggested.

SATYR AND LILITH: THE COMMENTARIES

The commentaries are somewhat divided on the identities of these two
entities, an observation that is readily illustrated by two Isaiah commen-
taries from the same series. In the first Isaiah commentary of the New
International Commentary on the Old Testament, Edward Young assumed
that Isaiah 34:14 speaks of a demonic meeting in the desert, involving
both “demons in goat form” (i.e., satyr) as well as the Babylonian she-
demon, Lilith.* The latest Isaiah commentary from that same series pro-
duced by John N. Oswalt, however, renders these two words as “he-goat”
and “night-bird.” Although Oswalt acknowledges the possibility of a
“demonic” interpretation, he reasons from context against the latter
option: “Since both the preceding and following verses speak of regular
animals, it seems best to remain with that [natural] interpretation.”” He
makes no reference to the Babylonian origin of Lilith, which has to be read
as a demonic being and not a creature of nature.®

Several generations ago, Joseph Alexander rejected a demonic inter-
pretation for both words. Of the former, he argued that it more likely
speaks of “shaggy monsters” in general rather than goats in particular,
since this would correspond more adequately with the preceding two
words, “desert dwellers, creatures” (siyyim) and “jackals, howlers”
(’iyyim). He proposes the same for Lilith, stating that the term “in itself
means nothing more nor less than nocturnal,” calling all supernatural
interpretations of either term “fanciful.”” However, his assertion that
Lilith means simply “nocturnal” cannot be maintained. For one thing, the
Hebrew word laylah, commonly rendered as “night” in the dictionaries
and translations, actually possesses an adverbial nuance in the sense of

4. Edward Young, The Book of Isaiah, Volume II: Chapters 19 to 39 (NICOT; Grand Rapids:
Eerdmans, 1969), 440-441.

5. John N. Oswalt, The Book of Isaiah Chapters 1-39 (NICOT; Grand Rapids: Eerdmans,
1986), 616.

6. Oswalt, ibid., mentions that the name Lilith is applied to a well-known female night
demon in late Jewish tales, but he does not indicate anything about its origins.

7. Joseph A. Alexander, Commentary on Isaiah, 2 vols. in 1 (Grand Rapids: Kregel, 1992,
reprint of 1876 ed.), 28-29.
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“at night.” Furthermore, this Hebrew word possesses an internal conso-
nantal /y/ instead of the vocalic /y/s of Lilith. The two words have a dis-
tinct orthography that indicates we are dealing with two etymologically
distinct forms. Finally, the fact that Lilith appears only once in the Hebrew
Bible makes Alexander’s proposal all the more doubtful. It seems more
likely that this is a Babylonian loan word than one related to the Hebrew
word meaning “at night.”

Even so, R. E. Clements, although he briefly mentions this “familiar
figure of semi-religious mythology in later Judaism” in reference to Lilith,
concludes, “The context scarcely supports the idea of an uncanny and
powerful supernatural creature.”® Likewise, A. S. Herbert translates this
section as referring to natural creatures of the desert, though he leaves
open the possibility of the demonic reading.’ Quite remarkably, Geoffrey
Grogan completely ignores the issue and simply remarks, “Edom will
become a desolate place, fit only for creatures of the wild.”*

Franz Delitzsch preferred the demonic interpretation, offering the fol-
lowing translation: “And martens meet with jackals, and a wood-devil
runs upon its fellow; yea, Lilith dwells there, and finds rest for itself.”"
His description of the situation helps us visualize what might have been
in view for Edom: “In the very spot where kings and princes of Edom
used to proclaim the new king, satyrs now invite one another to dance
(ch. xiii. 21); and where kings and princes once slept in their palaces and
country houses, the [il7th, which is most at home in horrible places, finds,
as though after a prolonged search, the most convenient and most com-
fortable resting-place.”"

A number of commentators share Delitzsch’s perspective on this text,
among whom is Otto Kaiser, perhaps one of the more helpful commen-
taries on this subject. He not only highlights Yahweh as populating Edom
with all sorts of natural hostilities, but also with “an army of particularly

8. R. E. Clements, Isaizh 1-39 (New Century Bible Commentary; Grand Rapids:
Eerdmans, 1980), 274.

9. A. S. Herbert, The Book of the Prophet Isaiah: Chapters 1-39 (Cambridge: Cambridge
University Press, 1973), 192, 194.

10. Geoffrey W. Grogan, “Isaiah” in The Expositor’s Bible Commentary, vol. 6, ed. Frank E.
Gaebelein (Grand Rapids: Zondervan, 1986), 218. He does not even raise the issue involving
these two terms and only glosses three of the four entities of this verse—"desert creatures,”
“hyenas,” and “wild goats”—without mentioning Lilith at all!

11. F. Delitzsch, Isaiah, 2 vols. in 1, trans. James Marten (Grand Rapids: Eerdmans, 1983
reprint), 74.

12. Ibid.
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unclean and unpleasant animals and demons.”” Maintaining a supernat-
ural interpretation, Brevard Childs renders our verse: “Devils will meet
with hyenas, goat-demons will cry to each other. There also the night
creatures will take repose and find a resting place.”" John D. W. Watts
devotes several paragraphs to the subject of Lilith,"” tracing the Jewish and
Christian understanding of this Mesopotamian demonness, relying heav-
ily upon the more extensive discussion of Hans Wildberger." Wildberger
extends the demon creatures beyond satyr and Lilith, suggesting that the
previous two creatures in verse 14 are also intended to be demonic, trans-
lating all four as: demons, goblins, goat-demons, and Lilith.” But this
approach seems to push the demonic interpretation farther than the text
permits. I am not aware of any other instances in the Hebrew Bible which
would warrant such an interpretation of the first two words."

Joseph Blenkinsopp acknowledges that satyr can mean either “he-
goat” or “goat demon,” but points out that “in 13:21 they dance, an
unlikely activity for ordinary goats.”” He also notes the plural variants
attested in the Qumran Isaiah scroll (1QIsa’) and Targum Jonathan® of the
prophets, which might allow for the “mundane meaning of ‘nightjar’” (a
nocturnal bird), but in the end he thinks the reading behind our English
version should be prefered contextually” Besides, Targum Jonathan
renders Hebrew satyr with an Aramaic word for “demons,” so in reality
this particular Targum does not avoid the demonic interpretation

13. Otto Kaiser, Isaiah 13-39, A Commentary (OTL; Philadelphia: Westminster Press,
1974), 359. Kaiser also makes the connection with the Mesopotamian female demon Lilith,
while at the same time equating her with the demon of our Phoenician Arslan Tash inscrip-
tion (below)—a somewhat uncertain equation.

14. Brevard Childs, Isaiah (OTL; Louisville: Westminster Press, 2001), 251.

15. John D. W. Watts, Isaiah 34-66 (WBC; Waco, TX: Word Books, 1987), 13-14.

16. Hans Wildberger, Isaiah 28-39 (A Continental Commentary; trans. by Thomas H.
Trapp; Minneapolis: Fortress Press, 2002), 335-337.

17. Tbid., 312.

18. See the entries for these terms in BDB, 850, 17.

19. Joseph Blenkinsopp, Isaiah 1-39 (AB; New York: Doubleday, 2000), 453.

20. The Targums were translations of Hebrew Scriptures into Aramaic, used in syna-
gogues where the people spoke Aramaic.

21. The variants cited are not as clear-cut as Blenkinsopp suggests. For starters, the
1QIsa® from Qumran attests a rather strange spelling that does not resemble the plural form
of the Hebrew word “at night.” Furthermore, it is all but certain that Lilith, as the female
Babylonian demon, is attested in sectarian manuscript 4Q510 1.5, making it less likely that
she would have been avoided in 1QIsa* 34:14. The strange form in 1QIsa® 34:14 may best be
attributed to scribal error. In Targum Jonathan, the plural is certainly clear, but we must be
careful in making too much of this Aramaic form, since these Targums are quite late, and as
such one could be dealing with a later secondary influence.
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altogether. Instead, it suggests a multiplicity of demonic forces
inhabiting the region. In the end, I am not so sure that these variants do
much to change the evidence with respect to these two Hebrew words, as
Blenkinsopp would lead us to believe.

LILITH IN NEAR EASTERN LITERATURE

The words in question are not common in the Old Testament, an obser-
vation that only illuminates the problems interpreters have had in ren-
dering them. We may begin our own investigation with the word Lilith,
since it poses the least number of problems in our interpretation of this
text. This word occurs only here (Isa 34:14) in the Hebrew Bible, and it is
most likely a Babylonian loan word, as already noted.” As it appears in
the Bible, Lilith represents the feminine form of the Babylonian word /ili
(i.e., male lilii demon), thus indicating that we are dealing with the
Babylonian female demon lil7tu,* otherwise known as Lilith.* The earlier
male counterpart of the she-demon Lilith first appears in the Sumerian
King List (ca. 2400 B.C.), where it is stated that the father of Gilgamesh
was a Lilu-demon.* Apparently, her male predecessor, originally envi-
sioned as a storm-demon, would visit women who gave birth to children
begotten by him.” In the Sumerian epic Gilgamesh and the Huluppu Tree,
Lilith herself builds her house in the Huluppu (i.e., willow) which had
been planted on the bank of the Euphrates during the days of Creation.
After a dragon constructs a nest at the foot of the tree and a Zu-bird sets
its offspring in its tops, Gilgamesh slays the dragon and Lilith destroys
her home, fleeing to the desert for refuge.® This association with the

22. For a translation of the Isaiah Targum, see Bruce D. Chilton, The Isaiah Targum:
Introduction, Translation, Apparatus and Notes, The Aramaic Bible, vol. 11 (Wilmington, DE:
Michael Glazier, 1987), 68-69.

23. Some of the translations make a connection between Lilith and the Hebrew word for
“at night”: for example, NIV/NLT “night creatures,” NCV “night animals,” NKJV “night
creature,” ESV “night bird.” The Akkadian word for night is similar.

24. Ignace]. Gelb, et al., The Assyrian Dictionary of the Oriental Institute of the University of
Chicago (abbrev. CAD) (Chicago: The Oriental Institute, 1973), 9:190.

25. This Babylonian demoness gained visibility in the popular culture of the late 1990s
and the Lilith Fair, a female artist musical tour founded by Canadian performer Sara
McLachlan in 1997.

26. See Thorkild Jocobsen, The Sumerian King List (Chicago, 1939), 18, also cited by
Raphael Patai, The Hebrew Goddess (Detroit: Wayne State University Press, 1990), 221-222.

27. Patai, Goddess, 222. Cf. also the daughters of men birthing the Nephelim begotten by
the sons of God in Gen. 6:1-4.

28. Samuel Kramer, Gilgamesh and the Huluppu Tree (Chicago: 1939), 1-2, cited by Patai,
Goddess, 222.
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uninhabitable, inhospitable regions of the desert certainly works well for
our text in Isaiah, where we are dealing with the desert creatures who
will overtake the inhabitable regions of Edom soon to be abandoned.
Lilith apparently gained prominence in Akkadian sources where we find
several Babylonian incantations against the evil powers of this female
demon, one of which attempted to keep her away from a newborn baby.”

For our text, then, the Babylonian understanding of the Lilith-demon
suggests that Isaiah is certainly making reference to the demonic maiden
of the night who is associated with uninhabitable and inhospitable
places.

Moving westward, one inscription (at Arslan Tash in Syria) may pro-
vide a West Semitic parallel to our text. There a Phoenician incantation
against a demon disturbingly depicts a wolf-like creature devouring a
young child. The name of the demon is similar to Lilith.* Earlier assump-
tions were that the incantation mentions our demonness by name, as
reflected in Frank Cross and Richard Saley’s reading, following
Albright.* But for various technical reasons (that go beyond the scope of
this article), the use of the exact name is questionable. Both Pardee and
Torczyner reject the Lilith interpretation of this form. Even so, what
remains in this text is the association of the similarly-named demonic
entity with infanticide and the night, both of which parallel features asso-
ciated with the Mesopotamian Lilith.

Scholars have long noted the flourishing interest in Lilith found
throughout the Jewish Talmud, which is a bit late for our interest in Isaiah
34:14.2 Still, the fact that she survived at all requires her to have entered
into Jewish literature at an earlier time when she garnered a significant
place in the popular culture of the Babylonian world. Lilith does appear
as early as the first century B.C. at Qumran, and thus closer to the time of
Isaiah. The particular text is catalogued as 4Q510 and consists of an
incantation against evils spirits of all kinds, including “all the spirits of
the messengers of destruction and the spirits of illegitimate children, the

29. CAD, 9:190.

30. On this text, see W. E. Albright, “An Aramaean Magical Text in Hebrew from the
Seventh Century B. C.,” BASOR 76 (1939): 5-11; H. Torczyner, “A Hebrew Incantation
Against Night-Demons from Biblical Times,” Journal of Near Eastern Studies 6/1 (1947): 18-
29; Frank Moore Cross and Richard J. Saley, “Phoenician Incantations on a Plaque of the
Seventh Century B.C. from Arslan Tash in Upper Syria,” BASOR 197 (1970): 42-29. For hand
copies of the actual inscription, see D. Pardee, “Les documents d’Arslan Tash : authentiques
ou faux?” Syria 75 (1998): 15-54.

31. Cross and Saley, “Phoenician Incantations,” 46; W. F. Albright, “An Aramaean
Magical Text,” 9.

32. On Lilith in Talmudic literature, see Patai, Goddess, 223-254.
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demons, Lilith, howlers.”® In several other Qumranic texts, Lilith has
been partially or wholly reconstructed from incomplete words or the con-
text, but 4Q510 is the one case which does not require reconstruction and
is therefore concrete evidence for her existence in Second Temple
Judaism.* This period of Jewish history has been described as a “magical
time,” a tendency that burgeoned even more fully in the Byzantine era—
as manifested in numerous Aramaic incantation bowls only recently pub-
lished.” Lilith functioned as one of many evil spirits provoking fear with-
in the Judaism of the time, whose members resorted to magical incanta-
tions to keep her sinister powers at bay.*

SATYR IN NEAR EASTERN LITERATURE

Isaiah 34:14 makes reference to the satyr, stating: “The satyr will call
out to its associate.” Again, the translations are divided on whether this
creature should be understood as natural or supernatural. The etymolog-
ical situation with this word is different from the aforementioned Lilith,
in main because of its well-attested use elsewhere in the Old Testament in
the sense of “he-goat” or “she-goat.”” The word does not refer inherent-
ly to the animal itself, but instead denotes its hairy nature; thus we might
say “hairy creature.”* The comparable word in Babylonian similarly
means a single hair, the hair of men or deities, or the specific hair of
goats.” Interestingly, the Babylonian evidence suggests that this word can
refer to the hair of divine beings, which may bear on Isaiah’s use of satyr
in conjunction with the female Lilith demon.

33. On this text, see DJD 7:634.

34. Lilith also appears in several Aramaic incantation bowls, as for example in the fol-
lowing inscription from the Iraq Museum: “For the binding of Bagdina, king of the devils,
and the great ruler of the liliths.” These bowls, however, are rather late for comparison to
Isaiah’s time (Cyrus Gordon dates this one to the seventh century A.D.). See Cyrus Gordon,
“An Aramaic Incantation,” AASOR 14 (1933-1934): 141-144. See also the attestation of the De
Menil Bowl 1.7, recently published by Charles D. Isbell, “Two New Aramaic Incantation
Bowls,” BASOR 223 (1976): 16.

35. See the discussion of Douglas L. Penney and Michael O. Wise, “By the Power of
Beelzebub: An Aramaic Formula from Qumran (4Q560),” JBL 113/4 (1994): 627-650.

36. For other “demons” at Qumran see Bennie H. Reynolds, “The Demons of Error,”
RevQ 22 /4 (2006): 593-613.

37. “He-goat”: Gen. 37:31; Lev. 4:23; 4:24; 9:3; 9:15; 16:5; 16:7; 16:8; 23:19; Num. 7:16; 7:87;
Ezek. 43:22; 43:25; 45:23; 2 Chr. 29:23; “she-goat”: Lev. 4:28; 5:6.

38. The adjective on the same root occurs only twice in the Old Testament, where it
describes the “hairy” arms of Jacob’s brother Esau (Gen. 27:11, 23).

39. CAD, 17:125-130.
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Furthermore, two other uses of the word translated satyr in the Old
Testament lend support for a demon-creature interpretation, provided
that the context is favorable for such a reading. In Leviticus 17:7 the
LORD specifically prohibits an aberrant Israelite practice in which they
were making sacrifices to goats: “They must no longer make sacrifices to
the goats with which they are committing harlotry.” Contextually we
may conclude that this practice had continued to survive among certain
sectors of the Exodus generation (lit. “they are continuing to commit har-
lotry”). Generations later, Jeroboam is said to have installed cults for both
bovine and goat deities, perhaps returning the northern tribes of Israel to
a pre-Sinaitic religious situation (2 Chr. 11:15). In both of these contexts,
the hairy goat represents some divine creature, familiar to the broader
context of the ancient Near East, that drew the allegiance of Israel away
from their covenant Lord. It is therefore reasonable to conclude that
Isaiah’s mention of the satyr who calls out to his fellows is none other
than the hairy goat-demon who will inhabit the desolate ruins of the
nations.*

SUMMARY

Viewing these two terms in an ancient Near Eastern context almost
certainly demands that we interpret them supernaturally in Isaiah 34:14.
The most convincing solution for the etymology of Hebrew Lilith leads us
to the conclusion that it must be a Babylonian loan-word for the she-
demon Lilith, especially in light of the fact that any attempt to connect it
etymologically to the Hebrew word for “night” is apparently
unsuccessful. Furthermore, the Biblical usage of satyr, coupled with the
Babylonian designation of this word for divine beings, provides ample
precedent for the “goat-demon” reading here in Isaiah. All things consid-
ered, it is more likely that we are indeed dealing with demons and not
merely natural creatures of the desert.

The significance of this translation note becomes clearer if we observe
briefly the broader context of Isaiah’s oracle against the nations. The ora-
cle from the LORD declares His indignation against the Edomites and His
commitment to utterly destroy them as a vindication offering (43:2, 5)."
In verses 9-15, the text recounts the events that will take place as a result

40. It is also significant that this creature “calls/cries out to his associate,” a wording
that may imply more than the ways of ordinary goats.

41. Note the sacrificial terminology utilized for describing this act of divine vindication
in vv. 6-7 (blood, blood of lambs and goats, fat of the kidneys of rams, sacrifice, great slaugh-
ter, oxen, young bulls, etc.).
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of God’s day of vengeance against Edom. One of the by-products of
divine judgment, as our text indicates, is both natural and supernatural
devastation. The natural creatures associated with those uninhabitable
and inhospitable places on the fringes of society will overtake the once-
thought-secure dwellings of Edom. More catastrophically, however, the
demonic creatures often associated with the steppe-lands will also infest
the inhabited lands of Edom to inflict their terrorizing fear upon its resi-
dents. This text provides a glimpse of life’s darker side when God
unleashes judgment upon the wicked, apparently removing His restraint
from the demonic.

One of the overarching implications of this text reminds the reader that
the supernatural realm must be acknowledged in our interpretation of
life’s happenings. It is tempting to read texts like this one as relics of
ancient superstition. But from the perspective of the Christian worldview,
we must not be too hasty in dismissing the supernatural realities that
seduced the nations into worshipping them, not to mention the covenant
community’s fascination with these “foreign deities” that often led to
spiritual adultery. Perhaps we might do well in acknowledging that the
ancient climate lent itself more readily to a supernatural understanding
of life.

At the same time, while Christians need to acknowledge such super-
natural realities, we must rid ourselves of any association with these
unseemly things. Paul warns the Corinthian believers that idolatry is
more than feigned obeisance to Christ: it is to partake of the “cup of
demons” (1 Cor. 10:20, reflecting Deut. 32:17). No, we are not tempted to
participate in a fellowship meal with our family and friends at the neigh-
borhood temple of deity X, but idolatry of all sorts pervades our world.*

On an entirely different level, this exercise demonstrates the benefit of
consulting various translations in our study of the scriptures. Depending
on the translation, certain interpretive decisions have already been made.
In this case, some translations have decided to translate the words in
question as natural creatures rather than supernatural. Consequently, if
one works only from one translation that happens to follow this reading,
he is unaware that another interpretive option exists. On the other hand,
if one utilizes several translations from a variety of interpretive method-
ologies (ranging from dynamic equivalence to more literal translations),
he comes that much closer to the original phraseology of the text and can
therefore make more informed interpretive decisions.

42. On the question of meat offered to idols, see the insightful essay by Ben Witherington
I1I, “Not So Idle Thoughts on Eidolothuton,” Tyndale Bulletin 44 /2 (1993): 237-254.
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Chronology and the Gospels:
Issues in the Life of Jesus

INTRODUCTION

The fact that issues related to time are significant in God’s revelation is
evident from the opening words of Holy Scripture: “In the beginning God
created.” In spite of this obvious significance, the Bible does not present
a careful, chronological presentation of events. Only occasionally does
the sacred writer offer such information.

As would be expected, those who hold the book dear diligently seek
data about the Scripture’s central figure. Indeed, scholars have engaged
in meticulous research for a chronological framework for the life of
Christ.! These historians, employing different instruments and exploring
separate areas of investigation, have arrived at varying conclusions. Their
effort has focused on the entire breadth of Jesus’ life: His birth, ministry,
death, ascension, and awaited return. This article will examine three key
issues: the year of Christ’s birth, the length of His public ministry, and the
day of the month on which He died. Attempts will be made to present the
varying approaches scholars have taken in regard to these questions,
although some pertinent viewpoints will of necessity be only briefly
noted.

THE YEAR OF JESUS” BIRTH

If one can determine the year in which Jesus was born, the historic
framework for His entire life is much more easily grasped. However, this
area of pursuit, as will be seen, has not always occupied the mind of the
student of the New Testament.

Historical Survey

The early church seemed content to date Christ’s birth backwards from
the approximate commencement of His ministry in the fifteenth year of
Tiberius’s rule as recorded in Luke 3:1. This was not the case regarding
the exact day of the year on which Jesus was born, for that question was

1. For several decades now, chronological studies have given way to more basic ques-
tions of historicity in general.

Integrity 5 (2010): 75-97
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hotly debated, with the dates of January 6 and December 25 being adopt-
ed by the Eastern and Western churches respectively.?

The debate over dates in Jesus’ life came about in part because the
world was largely unaware of the expectation of the birth of the Messiah.
Even those who awaited His arrival were not informed as to the timing
of this event (Simeon excepted). Obviously, therefore, the idea of dating
years in accordance with the year of His birth had to develop after His
entrance into history. Even after His birth, however, this system was not
thought of, because He was not accepted by the world at large. Only after
Christianity had taken hold of the world did Christ hold such a preemi-
nent position as to revolutionize the calendar.

This occurred in A.D. 525 in response to a request by Pope John I to
Dionysius, one of his loyal monks. The Pope wanted a standard system
of reckoning years to be used by the Western Church, so the monk set to
work. Harold Hoehner described this endeavor: “Dionysius modified the
Alexandrian system of dating, which used as its base the reign of
Diocletian, for he did not want the years of history to be reckoned from
the life of a persecutor of the church, but from the incarnation of Christ.”?
Dionysius, however, faced some of the same difficulties modern
chronologers face, and he erred in his calculations. The extent of his error
is not easily discerned.

The Death of Herod the Great

Since the Scriptures make clear that Jesus was born during the lifetime
of Herod (Matthew 2:1; Luke 1:5), the date of His death may serve as the
terminus ad quem, the latest possible date, for Jesus’ birth. Immediately,
Flavius Josephus must be consulted, for he offers the most complete
record of information concerning Herod. From his Antiquities of the Jews
one learns that the Roman Senate granted Herod the position of ruler
over the Jewish people in 40 B.C., but that he was only able to assume the
post after overcoming his opponents in 37 B.C.* Later in his discussion of
Herod, Josephus mentions that the moon was eclipsed shortly before the

2. Harold W. Hoehner, Chronological Aspects of the Life of Christ (Grand Rapids:
Zondervan, 1977), 11, 25.

3. Hoehner, 11.

4. Josephus, The Life and Works of Flavius Josephus, the Learned and Authentic Jewish
Historian and Celebrated Warrior ,,, to Which Are Added Seven Dissertations concerning Jesus
Christ, John the Baptist, James the Just, God’s Command to Abraham, etc., trans. William Whiston,
intro. by H. Stebbing (New York: Holt, Rinehart & Winston, n.d.), 442.
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king’s death. From astronomical calculations, it is determined that this
lunar eclipse occurred March 13, 4 B.C.°

This, however, is not the only clue Josephus gives as to the date of
Herod’s death. He records that Herod died in the thirty-fourth year of his
reign, which according to Hoehner, would not have begun until March
29.° Jack Finegan pointed out, on the other hand, that the exact time of the
year when Herod captured Jerusalem is not certain.” Therefore, to com-
pute the exact beginning point of the thirty-fourth year appears precari-
ous.

Josephus further mentioned that the Jews celebrated the Passover
shortly after Herod’s death. In the year 4 B.C. this feast would have
begun April 11. Correlating these dates, “the death occurred between Mar
12/13 (the eclipse) and Apr 11 (the Passover), an interval of twenty-nine
days,” in the year 4 B.C.* This span of time serves as the latest time at
which the birth of Jesus could be placed.

The Date of the Census of Quirinius

Luke 2:1-2 states that Jesus was born in connection with a census by
Augustus at the time “when Cyrenius was governor of Syria.” This ref-
erence to Cyrenius, who is more commonly known as Quirinius, has
sparked sharp debate among historians. A. N. Sherwin-White quipped:
“There is one name that has caused more controversy than any other of
the Roman phenomena in the New Testament, that of Quirinius, the gov-
ernor of Syria.”” It was argued by Emil Schiirer that Luke was in error to
list Quirinius as governor at this time. In fact, Schiirer refused to list a
B.C. census among his political events in the history of Palestine.” In his
eyes, no such event occurred. Similarly, John Meier writes: “Attempts to
reconcile Luke 2:1 with the facts of ancient history are hopelessly con-

5. Josephus, 514.

6. Josephus, 516; Hoehner, 13.

7. Jack Finegan, Handbook of Biblical Chronology: Principles of Time Reckoning in the Ancient
World and Problems of Chronology in the Bible, rev. ed. (Peabody, MA: Hendrickson, 1998), 292.
Finegan opted for the summer or fall as the time that Herod took Jerusalem.

8. Finegan, 295.

9. A. N. Sherwin-White, Roman Society and Roman Law in the New Testament (Oxford:
Clarendon Press, 1963), 162.

10. Emil Schiirer, A History of the Jewish People in the Age of Jesus, rev. and ed. Geza
Vermes, Fergus Millar, and Matthew Black (Edinburgh: T. & T. Clark, 1886-1890; newly
revised, edited, and introduced by Nahum N. Glatzer, New York: Schocken Books, 1961),
3-5.
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trived.”" Raymond Brown quips that “this information is dubious on
almost every score.”"

The problem surrounding this matter is that all records, except that of
Luke, list Quirinius as the governor of Syria in A.D. 6 and not in the years
before Christ at all. Causing many to conclude that Luke was in error is
the basic certainty that in A.D. 6, Quirinius was in fact involved in a cen-
sus.” Also making it difficult to accept Luke’s testimony are the extant
records of the governors of Syria listed below:

10-9 B.C. M. Titius

9-6 B.C. C. Sentius Saturninus
6-4 B.C. P. Quinctilius Varus
3-2B.C. ??? (Quirinius) ???
1B.C-AD.4 C. Caesar

A.D.4-5 L. Volusius Saturninus
AD.6-7 P. Sulpicius Quirinius*

The only open dates, 3-2 B.C., do not correlate with the data concerning
the death of Herod the Great. This dilemma apparently led some Bible
students actually to alter Luke’s text. Referring to such an emendation by
Tertullian, who substituted Saturninus where Luke had Quirinius,
Sherwin-White commented: “If Tertullian is to be taken seriously he must
be repeating a version which aimed, already in antiquity, at removing the
contradictions posed by Luke.”"

There have been several attempts to reconcile the relevant secular data
with that of the sacred. Wayne Brindle listed six such attempts: (1)
Quirinius ruled in the years before Christ’s birth, not after it; thus, the
secular documents were in error; (2) the proper reading in Luke 2:2
should be Saturninus; (3) the census, though ordered during the rule of
Quirinius, was not carried out until A.D. 6-7; (4) the meaning of the word
for governor (the participial form of hegemoneud) only refers to a position
of importance and not to governorship; (5) Quirinius was actually gover-
nor twice—once during the rule of Sentius Saturninus and again in A.D.

11. John P. Meier, A Marginal Jew: Rethinking the Historical Jesus, vol. 1: The Roots of the
Problem and the Person (New York: Doubleday, 1991), 213.

12. Raymond E. Brown, The Birth of the Messiah: A Commentary on the Infancy Narratives
in Matthew and Luke (New York: Doubleday, 1977), 413. See his extensive discussion on pp.
547-55.

13. Sherwin-White, 163.

14. Finegan, 302.

15. Sherwin-White, 169-70.
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6-7; (6) the word prote in Luke 2:2 should be translated “before” or “ear-
lier” and not “first”; therefore, Jesus was born before the well-known cen-
susin A.D. 6.

Generally, in recent years, only the final two possibilities have been
pursued by scholars who wish to harmonize the accounts. William
Ramsay, on the basis of inscriptional evidence he examined in and
around Antioch of Syria, judged that Quirinius ruled from about 8-6 B.C.
(as well as from A.D. 6-7), the same time Sentius Saturninus was ruling;
Quirinius was in charge of military matters and Saturninus political
ones."” The evidence, however, is not conclusive, and this has led many to
see Ramsay’s work as a strained attempt to reconcile history with
Scripture.

An alternative translation of prote in Luke 2:2 has been an opinion held
by several Biblical scholars. Some, such as Nigel Turner and F. F. Bruce,
have understood the term (which is technically a superlative) to carry a
comparative force. Thus, Luke means that this census was earlier than the
one in A.D. 6; the two censuses are being directly compared.” Although
this translation must be granted as a possibility, Luke’s outstanding
Greek skills would not point to such a cumbersome construction.”

Hoehner, following A. J. B. Higgins, saw prote as meaning “before”
(with the same meaning as the preposition pro), as its neuter counterpart
does in John 15:18. Thus, Luke refers to a census before the A.D. 6 one
conducted by Quirinius.” Hoehner, attempting to hold onto every possi-
bility of vindicating Luke, still maintained that Quirinius was governor
of Syria during this census; but this is not necessary as Brindle pointed
out. If Luke refers to a time before Quirinius’s known tenure in Syria,
there is no need of assuming, from little or no evidence, that he also ruled
earlier

Many scholars have not been convinced including those among the
conservative ranks. Ramsay unflinchingly states that this understanding

16. Wayne Brindle, “The Census and Quirinius: Luke 2:2,” Journal of the Evangelical
Theological Society 27 (March, 1984): 43-52.

17. W. M. Ramsay, The Bearing of Recent Discoveries on the Trustworthiness of the New
Testament (London: Hodder & Stoughton, 1915; reprint ed., Grand Rapids: Baker Book
House, 1979), 285-93.

18. Nigel Turner, Grammatical Insights into the New Testament (Edinburgh: n.p., 1965),
23-24; and The New Bible Dictionary, 1962 ed., s.v. “Quirinius,” by F. E. Bruce.

19. Hoehner, 20-21.

20. Hoehner, 22.

21. Brindle, 52.



80 INTEGRITY: A JOURNAL OF CHRISTIAN THOUGHT

of prote is “wrong and impossible in Greek usage.”” His words, though
too dogmatic, are illustrative of the unusual nature of this understanding
of Luke’s Greek.

Evaluation

In light of Luke’s knowledge of Quirinius’s census in A.D. 6, as seen
by his reference to it in Acts 5:37, it is unlikely that he would make a blun-
der along this line in his Gospel. Also, it should be admitted that the evi-
dence for two reigns by Quirinius is not convincing.

Probably the most reasonable understanding of the passage is to see
prote as meaning “before.” Although this is certainly not the normal use
of the word, its possibility should not be denied. This interpretation
means that Luke’s reference to Quirinius is basically irrelevant as to dat-
ing Jesus’ birth. The Syrian ruler was only mentioned because of his later,
well-known census. One is thus left with the firm dates for the death of
Herod—March 12 to April 11—before which Jesus was born. The
accounts of both Matthew and Luke seem to imply that the Lord’s birth
was only shortly before Herod’s decease. Jesus was therefore probably
born around 5 B.C.

It should be noted that two items which sometimes are called into
court in this matter are astronomical studies (in connection with the wise
men’s star) and Matthew’s reference (2:16) to Herod's killing infants two
years old and younger. In regard to the former question, none of the evi-
dence is conclusive, though all of it is interesting. Likewise, Herod’s
“slaughter of the innocents” can easily be accounted for by his extreme
concern about the Christ and his unusually cruel nature. The two-year-
old designation may point to his barbarous character rather than to the
length of time since Jesus’ birth.

THE LENGTH OF JESUS” MINISTRY

Issues relating to the length of Jesus” ministry impact the whole frame-
work of the Gospel accounts. How much time elapses between events in
the Gospels? Which specific feasts are alluded to in the narratives? How
many trips did Jesus and His disciples make between Galilee and Judea?
These and many more questions are bound up with discussion of the
length of the Lord’s public ministry.

22. Ramsay, 238.
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Historical Survey

Because none of the church fathers claimed to have any direct knowl-
edge from the Apostles in regard to the length of Jesus” public ministry,
they had only the study of the Gospels to help them. The setting for their
examination of Gospel literature, however, was quite different from that
of today.

First, it should be noted that the Synoptic Gospels, being the first writ-
ten and circulated Gospel accounts, served as the foundation for the first
chronological speculations about Jesus’ ministry. These books were inter-
preted in light of Luke 4:19, which refers to “the year of the Lord’s favor.”
Actually a quotation of Isaiah 61:2, the verse was understood to refer to
one specific year, and therefore a one-year ministry for Jesus was accept-
ed. Early Gnostics accepted this theory while Clement of Alexandria (ca.
150-215) was the first orthodox Christian we know of to accept it. Seeking
to account for the one-year theory’s early acceptance, George Ogg com-
mented: “But it is doubtless in the way in which the Synoptic Gospels
and notably Lk. seemed to confirm this theory that we must find the main
explanation of its wide acceptance in the early Church.”*

Although a one-year ministry was the most common view in the early
church, the three-year view was also advocated by some.* Melito of
Sardis (died ca. 190) was the first Christian we know of to propose this
extended Messianic ministry. Apparently, as the entire collection of the
Gospels became available and was studied, the three-year hypothesis
rose in popularity. Ogg continues: “The impression we receive is that,
while at first the one-year theorists were in a majority, later and notably
after the time of Eusebius that party shrank and ultimately disappeared,
leaving the other in undisputed possession.”” This three-year theory was
primarily based on John, yet Luke 4:19 continued to be stressed, leading
Eusebius to believe that it referred to the last year of Jesus’ life.”*

Since Eusebius, traditional scholarship has leaned primarily to a three-
year framework for Jesus’ ministry. Some have urged a two-year scheme.
However, stress on different chronological hints found in John has made
the three-year plan more attractive.

23. George Ogg, The Chronology of the Public Ministry of Jesus (Cambridge: University
Press, 1940), 137.

24. See Edmond F. Sutcliffe, who stated that in the first three centuries of the church
there was only scant support for the three-year theory. Edmond E. Sutcliffe, A Two Year
Public Ministry Defended, The Bellarmine Series (London: Burns Oates & Washbourne, 1938),
50.

25. Ogg, 130-31.

26. Ogg, 138.
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One-Year Theory

As mentioned, this theory leans heavily upon the Synoptic accounts
and especially emphasizes Luke 4:19. When Luke quotes Isaiah, referring
to “the year of the Lord’s favor,” he is believed to refer to a literal twelve-
month period. On this basis, Jesus” work is squeezed into a one-year
structure. It must be admitted that, on the basis of the Synoptics alone, a
one-year ministry is possible.” In fact, only one Passover is mentioned in
these Gospels. However, as shown below, John does not allow for such a
structure.

It should also be noted that Isaiah’s reference to a year of favor does
not necessarily point to a literal year. Hoehner explained: “The Old
Testament passage was quoted to indicate that the predicted Messiah had
arrived and not to indicate the duration of His ministry.”*

Two-Year Theory

The focus for both the two- and three-year theories is on the Gospel of
John.” The two-year plan, dating from the fourth century, has advocates
down to the present day.* Three approaches, whereby a two-year min-
istry can be construed from John, will be examined.

First, Origen’s manuscript of John 6:4 simply reads “a feast of the
Jews” without identifying the feast as the Passover. On that basis, one
may infer that the feast referred to there is the Feast of Tabernacles men-
tioned in the next chapter. With this reckoning, one may conclude that
only two years of ministry are given in the Fourth Gospel.” The difficul-
ty which overwhelms this attempt is the lack of textual support for the
omission of to pascha, the Passover. With the exception of Origen, all iden-
tify this feast as a Passover.

The majority of those who hold to a two-year ministry in John support
it by transposing chapters five and six. It is urged that this allows for a
much smoother geographical picture of Jesus’ labors. As His travels are

27. Ogg, 25.

28. Hoehner, 47.

29. Meier, 406, states: “When it comes to the question of the duration of the ministry, the
Synoptics and John are not so diametrically opposed to each other as is sometimes sup-
posed.” He concludes the length to be “two years plus a month or two.”

30. See Apollinaris (ca. 310-390) and Epiphanius (ca. 315-403) for ancient proponents.
For modern advocates, see Edmond Sutcliffe, Josef Blinzler, George Caird, and F. F. Bruce.

31. The Interpreter’s Dictionary of the Bible, s.v. “The Chronology of the NT,” by George B.
Caird. With the omission of to pascha one could feasibly see only one year of public ministry
for Jesus in this Gospel.
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shortened, so are His days. A chart depicting these journeys of Jesus
makes the matter clear:

Traditional Order Transposition of John 5 and 6
(Chapter) (Location) (Chapter) (Location)
John 4 Galilee John 4 Galilee
John 5 Jerusalem John 6 Galilee
John 6 Galilee John 6:4 (Passover) Jerusalem
John 6:4 (Passover) Jerusalem John 5 Jerusalem
John 7 Galilee John 7 Galilee
John 7:2 (Tabernacles) | Jerusalem John 7:2 (Tabernacles) | Jerusalem

By transposing these chapters, a round trip from Galilee to Jerusalem is
eliminated. There is one further piece of evidence that lends some cre-
dence to this transposition. John 5:1 refers to “a feast.” However, several
manuscripts (among them, Codex Sinaiticus) include the article, point-
ing to “the feast.”* If this reading is adopted, it seems probable that it
refers to the approaching Passover, previously alluded to according to
this scheme, in chapter six. Thus, the three Passovers mentioned in
John’s Gospel (2:23; 6:4; and 13:1) are the only ones that occurred during
Jesus’ public ministry; and three Passovers equal two years!

Once again, the major problem with this plan is that it finds no textu-
al support. There simply are no manuscripts which invert John five and
six. However convenient the geographical picture may be, without at
least some textual evidence, this theory should not be seriously consid-
ered.”

Finally, some believe that John refers to only two Passovers. Since there
are three separate references to this feast, once again, textual tampering is
called for. The focus is on the feast in John 2. In light of the Synoptic
accounts, which place the cleansing of the temple at the conclusion of
Jesus’ ministry, some understand John, for some structural reason, to
have moved this event to the beginning of his narration. Finegan com-
mented:

It is possible that Jn transposed this event to a place near
the beginning of the ministry for some symbolic reason.

32. See Bruce Metzger, A Textual Commentary on the Greek New Testament, 2d ed.
(Stuttgart: Deutsche Bibelgesellschaft, 2002), 178. Metzger gives the anarthrous use (i.e.,
without the article) an “A” rating.

33. Hoehner, 58.
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In that event there would be but two Passovers in John's
record: (1) that of John 6:4; and (2) that described in two
different places, John 2:13 and 11:55ff.”* As is true of any
theory that eliminates one of John’s Passovers, it even
becomes possible to squeeze Jesus’ ministry into one year
and some months.

Three-Year Theory

Since the time of Eusebius, this theory has represented the majority
opinion.* As mentioned above, John’s material provides the battlefield.
When the text is taken as it stands, at least two years are clearly pictured.
The final year, regardless how one reckons the total number, falls beauti-
fully into place with a year’s feasts mentioned in order: Passover (6:4);
Tabernacles (7:2); Dedication (10:22); and the Passover (11:55).% James D.
G. Dunn reflects a common opinion when he writes of “the general
impression that Jesus’ mission must have extended over two or three
years, given particularly the Fourth Gospel’s mention of three
Passovers.”?

Proponents of a three-year ministry, however, often see an extra year
(and therefore an extra Passover) fitting into the material between the
Passovers of chapters two and six. Such an understanding, of course,
forces a third year. Several chronological notices are understood to point
to such an additional year.

First, it is argued that by comparing John with the Synoptics, the extra
year is necessary. Hoehner stated:

One point of chronology that is common to all four
Gospels is the feeding of the 5,000 (Matt. 14:13-21; Mark
6:32-44; Luke 9:10-17; John 6:1-15) which is dated some-
time near the Passover of John 6:4. Confirmation of this is
given in Mark 6:39 where there is the incidental mention
that the grass was green—indicating the springtime, the
time of the Passover. But earlier in the Synoptic Gospels
there is recorded the incident of the disciples plucking
grain (Matt. 12:1; Mark 2:23; Luke 6:10) which would
point to the harvest season a year earlier. On the other

34. Finegan, 351.

35. See George Ogg, A. T. Robertson, William Hendrikson, Donald Guthrie, etc.

36. Interpreter’s Dictionary of the Bible, s.v. “Chronology.” See Appendix One.

37. James D. G. Dunn, Jesus Remembered (Grand Rapids: William B. Eerdmans, 2003),
312.
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hand the Passover of John 2:23 occurred shortly after He
had been baptized and had started the ministry. Also,
after the Passover of John 2:13 His ministry was in Judea
whereas the plucking of the grain occurred after He had
been in Galilee. So the plucking of grain would fit well
around the time of the Passover between the Passovers
mentioned in John 2:13 and 6:4.%

Hints of an extra year are also thought to be found in John itself. Two
are suggested—"four months to harvest” in 4:35 and “a feast” in 5:1—
and both must be correlated in order to gain the year.

Advocates of a three-year ministry see Jesus’ statement to His disciples
concerning the time to harvest as a “chronological notice” rather than as
a “proverbial statement.” With this understanding, Jesus was saying that
harvest would come in four months. Since harvest comes around April or
May, the statement must have been made around January or February.”

Others argue that the statement is proverbial in nature, that Jesus was
merely saying that there were four months between sowing and harvest.*
There are two main obstacles to such a view of this saying. First, no ref-
erence has been found attesting to the proverbial nature of the saying.
Second, it is generally recognized that there are six months between seed-
time and harvest, not four.

With the belief that the saying of John 4:35 can be dated to January or
February, the reference to “a feast” in 5:1 takes on new significance, espe-
cially if the correct reading is “the feast.” If this feast were one “after”
Passover, then the much sought after “extra Passover” is gained. One
would then have the Passover of John 2, this unmentioned Passover
occurring before chapter 5, the Passover in chapter 6, and the final one at
which Jesus was crucified.

If the correct reading is “the feast,” it surely has reference to one of the
three annual pilgrim festivals: Passover, Pentecost, or Tabernacles. In this
case, the extra year is found, because either “the feast” is the Passover
itself or a feast falling after an unmentioned Passover.*

If the correct reading is “a feast,” the entire year may be avoided.
Purim, a February /March celebration of the deliverance of the Jews from

38. Hoehner, 56.

39. Finegan, 351.

40. C. H. Dodd, Historical Tradition in the Fourth Gospel (Cambridge: University Press,
1963), 394.

41. Sutcliffe, 122-29.

42. See Appendix One.
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Haman (see Esther 9:17-24), could be the unnamed feast. In this case, the
first Passover is mentioned in chapter 2, January or February is alluded
to in 4:35, Purim (February/March) is presented in 5:1, and the second
Passover is in chapter 6.

However, Jesus is not otherwise presented in Scripture as attending
the Purim celebration. Perhaps its carnival-like nature was not in keeping
with His message.” More striking is the argument offered by Edmund
Sutcliffe against identifying the feast of 5:1 with Purim (an argument that
led him to see the two-year ministry based on the transposition of chap-
ters 5 and 6): “Much more solid ground against the identification is pro-
vided by the fact that there is no evidence at all that anyone ever went up
to Jerusalem for this particular celebration. Indeed, there was no particu-
lar reason why the pilgrimage should have been undertaken. There were
no special sacrifices prescribed in the Temple ritual. In fact the ancient
writings that refer to the feast describe it as social and convivial, not as
religious.”*

Therefore, if the statement concerning harvest in John 4:35 is a chrono-
logical hint, and if the feast mentioned in 5:1 is not Purim, which it
appears it was not, then an extra year is necessary. With this scheme of
reckoning, Jack Finegan’s chart may well illustrate Jesus’ public ministry
according to the presentation in John’s Gospel:

Year and Month Feast Reference
First Year
Nisan (Mar/Apr) First Passover 2:13,23

Shebat (Jan/Feb) “four months to harvest” 4:35

Second Year

Nisan (Mar/Apr) Second Passover Unmentioned

Tishri (Sept/Oct) “the feast,” i.e., Tabernacles  5:1, Codex Sinaiticus
Third Year

Nisan (Mar/ Apr) Third Passover 6:4

Tishri (Sept/Oct) Tabernacles 72

Chislev (Nov/Dec)  Dedication 10:22

Nisan (Mar/Apr) Fourth and final Passover 11:554£.%

43. Hoehner, 58.
44. Sutcliffe, 63.
45. Finegan, 352.
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Evaluation

When the text of John’s Gospel is determined according to the normal
guidelines of textual criticism, the one-year theory is seen to be totally
unacceptable. A careful analysis of this Gospel also reveals a strong like-
lihood that Jesus” ministry lasted more than two years. It is therefore not
surprising that the three-year theory has been widely accepted. The
Fourth Gospel all but forces this conclusion.

THE IDENTIFICATION OF THE LAST SUPPER

The differences that exist between the Synoptic Gospels and the
Gospel of John have stood out to all students of the Scriptures. However,
because of the varying subject matter in these accounts, the harmonist is
seldom called upon to correlate these materials as they relate to a specif-
ic occurrence. In contrast to this general principle are the closing events
of Jesus’ life which find vivid elucidation in both the Fourth Gospel and
the Synoptics. Perhaps the most difficult passages to correlate are the sep-
arate representations of the Last Supper.

The Synoptics present the Upper Room feast as a Passover meal. John,
on the other hand, does not identify these two occasions. Rather, he
makes notice that the Passover was to be eaten the next day. This appar-
ent contradiction has been approached from several vantage points.

Historical Survey

From the founding of the church, questions have swirled around the
celebration of the last days of Jesus and His resurrection. For example, in
the second century some disputed over when Easter should be observed.
Christians in Syria and Asia Minor celebrated Jesus’ resurrection, not on
Sunday, but on the opening day of the Jewish Passover, Nisan 14. These
Quartodecimans (quartusdecimus is Latin for fourteen), as they were
called, harbored strong Jewish tendencies and argued that the death of
Jesus was not receiving proper attention in the Easter celebration.
Leopold Sabourin noted: “For these Easter (Pascha) commemorates above
all the passion and death of Christ, not his resurrection.”* In this connec-
tion, the Quartodecimans commonly pointed to alleged etymological
connections between the Hebrew word for Passover and the Greek word
for “suffer,” which sound somewhat alike—by which they sought to
emphasize Christ’s suffering. (It is noteworthy that Augustine, even with

46. Leopold Sabourin, “Easter in the Early Church,” Religious Studies Bulletin 2 (January,
1982): 25-26.
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his limited knowledge of Hebrew, saw the fallacy of such a connection.”)
Yet although they stressed this agonizing aspect of Jesus’ final days in
connection with the Jewish Passover, they did not celebrate Easter in the
way they had formerly celebrated the Passover as Jews before their con-
version. J. van Goudoever commented: “The name and the date of the
festival are the same as in the Israelite calendar. The same story is read,
the same metaphors are used. Yet it is different with at least a new con-
tent. The sheep is no longer sacrificed and the Deliverance from Egypt
under Moses is not commemorated.”*

This emphasis on suffering was especially seen in John’s Gospel,
where, as is noted below, Jesus is seen as the slain Passover lamb.
Therefore, it was common for the early church to stress John’s presenta-
tion of Jesus’ last days. Ogg concluded: “It would appear that down to
the beginning of the third century not only in Asia but throughout the
Church generally the Johannine chronology of the Passion was more
commonly received than the Synoptic.”*

The modern approach to the problem is multifaceted. Many resolve
the tension between the accounts by seeing either the Synoptics or John
as being in error. Others place more confidence in the materials and seek
a viable harmonization. Before examining these attempts at a resolution,
the evidence from the Gospels must be noted.

Synoptic Presentation

The Synoptics give strong indication that the Last Supper was a
Passover meal. For example, Matthew 26:17 explicitly states: “On the first
day of the Feast of Unleavened Bread, the disciples came to Jesus and
asked, “Where do you want us to make preparations for you to eat the
Passover?””*®

In addition to such outright testimony, Joachim Jeremias offered four-
teen indications pointing to an identification of the Last Supper with the
Passover meal. Six of these are given here. First, Mark 14:13-16 makes it
clear that the meal was taken in Jerusalem, as prescribed for the Passover
in the Mosaic Law. Because of the crowds present in connection with the
feast, it was difficult to get around in the holy city; and one would expect

47. Sabourin, 28-29.

48. ]J. van Goudoever, Biblical Calendars, 2d ed. (Leiden: E. J. Brill, 1961), 155.

49. Ogg, 239. See Tatian’s Diatessaron, Clement of Alexandria’s Chronicon Paschale, and
Justin Martyr’s Dialogue with Trypho (ch. 111).

50. See also Matthew 26:2, 18, 19; Mark 14:1, 12, 14, 16; Luke 22:1, 7, 8, 13, 15.
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that Jesus would have resorted to somewhere outside the city, had it not
been necessary to remain there.”

Second, the room for the meal was delivered up for Jesus’ and His dis-
ciples” use without any ado. If it was to be used for something other than
the Passover meal, this would have been unusual. However, for the
Passover meal Jerusalem inhabitants were to provide freely the necessary
rooms. This points strongly in the direction of identifying the two meals.”

The fact that the Last Supper was eaten at night is also significant
(Mark 14:17; 1 Corinthians 11:23), for the second and final meal of the day
was usually taken in the late afternoon and finished before dark.
However, this evening supper fits well with the Passover meal, which
had to start after the stars were visible.”

Two other matters may be mentioned jointly. Where it had been com-
mon for Jesus, throughout His ministry, to dine among large crowds, this
night He withdrew himself from the multitudes and communed only
with His chosen twelve. This fits nicely the Passover custom of
celebrating the feast with a haburah, something like a quorum of ten or
more Jewish participants. Also, that those at the meal were “reclining”
indicates a festal occasion. Sitting was the normal posture for meals, with
reclining reserved for special occasions. In regard to the Passover itself,
the reclining posture was thought to be a “symbol of freedom,” for there
must be time to recline, where on the first Passover in Egypt, haste was
demanded.”

Finally, Jeremias cited as proof of the Passover identification the fact
that Jesus spoke interpretive words over the bread and the cup. Such a
procedure is described in Exodus 12:26-27, where the children ask certain
questions and the father responds.”

Johannine Presentation

Were it not for the Fourth Gospel, no doubt would exist regarding the
identification of the Last Supper. However, John writes without any
apparent awareness that this meal was a Passover meal and even makes
statements that lead one away from identifying it as such.

51. Joachim Jeremias, The Eucharistic Words of Jesus, 3d ed., trans. Norman Perrin
(London: SCM Press, 1960), 42.

52. Jeremias, 44. He noted that, although the room was to be provided freely, the custom
was to give the sheep skin from the Passover lamb to the owner of the property.

53. Jeremias, 44—46.

54. Jeremias, 44-47.

55. Jeremias, 55-61.



90 INTEGRITY: A JOURNAL OF CHRISTIAN THOUGHT

Detailing the final hours of Jesus’ life, John 18:28 reads: “Then the Jews
led Jesus from Caiaphas to the palace of the Roman governor. By now it
was early morning, and to avoid ceremonial uncleanness the Jews did not
enter the palace; they wanted to be able to eat the Passover.” The final
statement of this verse indicates that these Jewish leaders had not yet
eaten the Passover! Yet this occurrence was after the Last Supper.

John's intention in his presentation of Jesus’ passion becomes clear
when he notes: “These things happened so that the scripture would be
fulfilled: “Not one of his bones will be broken’” (Jn. 19:36). This statement
points to the Old Testament stipulation in Exodus 12:46 and Numbers
9:12 that no bones of the Passover lamb were to be broken. Therefore, it
is evident that John is comparing Jesus’ death, in which none of His bones
were broken, to the death of the Passover lamb. By presenting the
Passover meal as being celebrated on Friday evening, following the cru-
cifixion, John correlates the time for the slaying of the lambs with the time
that Jesus was slain. He was the Passover lamb. As Dunn observed: “One
can hardly avoid the suspicion that John is making a theological point
here: Jesus, the lamb of God (1.29, 36), was crucified at the time the
Passover lambs were being slaughtered, that is, along with the other
Passover lambs.”* This picture is supported by Paul in 1 Corinthians 5:7
where he calls Jesus “our Passover lamb.”

Possible Harmonizations

No Passover. To avoid concluding that one of the sacred writers was
in error, some have urged that the Synoptic accounts can be understood
not to refer to a Passover meal.” They state that to pascha may refer to the
entire period of the Feast of Unleavened Bread; but as Jeremias com-
mented, it would be unlikely that John’s audience could be expected to
pick up on this linguistic subtlety.” Other arguments stress the fact that
neither the lamb nor the bitter herbs are mentioned in the narrative (but
see Luke 22:15). Also, the bread is referred to as artos (bread) and not as
azuma (unleavened bread). Several other objections are raised, including
the fact that if the Last Supper was truly a Passover meal, then Jesus’ trial
and crucifixion would have been carried out on a feast day. Ogg stated:

56. Dunn, 772.

57. Meier “favors” the idea that the meal was not a Passover, but he does this not out of
any effort to harmonize the Synoptics with John but simply as a historical conclusion. He
concludes the Synoptics were wrong to call it a Passover. See Marginal Jew, 395.

58. Jeremias, 20. See also Theodor Zahn, Introduction to the New Testament, 3 vols., trans.
John Moor Trout, William Anrot Mather, et al. (Minneapolis: Klock & Klock, 1977; reprint
ed.), 3:297-98.
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“The Jewish law not only forbad all such judicial transactions and execu-
tions on Sabbaths and feast days, it even disapproved of them on Fridays
and on the day preceding a feast day.”* In each instance, though the
protests carry some force, the possibility of these events taking place on a
feast day must be admitted, especially in light of the Jews” determination
to kill Jesus.® Much of what the Jews disapproved, they permitted.

Those who conclude that the Supper was not a Passover are at pains
to identify the meal, for it obviously was a significant occasion. Perhaps
the most popular attempt is to equate the meal with the Jewish kiddus.
However, in a carefully documented examination, Jeremias convincingly
proves that this is untenable. He insisted: “The kiddus is therefore neither
a meal, nor a sacrifice, nor does it have sacrificial significance, but it is just
a simple blessing. “Kiddus meals” (the term is a modern invention) have
never existed, if anything more is meant by them than meals at which a
special blessing was inserted into the normal grace because of the fact
that a Sabbath or feast day had begun during, or before, the meal.”®
Others offer additional possible identifications of the meal, but none
seem to satisfy the circumstances surrounding the event.

Anticipatory Passover. Some have seen the Last Supper as indeed a
Passover meal but harmonize John’s statements with the Synoptics by
understanding the feast to have been celebrated a day early. Since Jesus
knew He would not be alive for the normal meal, He exercised His divine
prerogative and had the celebration early.®® As Lord of the Sabbath, He
could rearrange such matters in accord with His will. Second Chronicles
30, where the feast was observed a month late, is often cited as an exam-
ple of such flexibility.*

Although several detailed objections could be raised against this
understanding, the insuperable difficulty is in regard to the Passover
lamb. One can only celebrate the Passover with a lamb which, after hav-
ing been set apart for the meal on Nisan 10, was slain in the temple court
by a priest. It is unthinkable that a priest would violate the Mosaic stric-
tures placed upon him at the disciples’ or Jesus’ request.®

59. Ogg, 232.

60. Hoehner, 77-80.

61. G. H. Box, “The Jewish Antecedents of the Eucharist,” The Journal of Theological
Studies III (April 1902): 357-69.

62. Jeremias, 27-28.

63. See F. Godet, Reginald Fuller, and Vincent Taylor.

64. Ogg, 216.

65. Hoehner, 82.
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Double Passover. Since the discovery of the Qumran materials, inter-
est in that community’s calendar system has been high. Apparently, they
operated on a 364-day year, exactly 52 weeks, with the first day of the
year, Nisan 1, being a Wednesday, because the stars were created on the
fourth day. Any notion of a lunar calendar was condemned outright.
With a calendar set up on a 364-day cycle, feast days would fall on the
same day of the week year after year. Since the Passover meal was to be
eaten the evening ending Nisan 14 and beginning Nisan 15, the meal was
eaten on Tuesday every year.*

Annie Jaubert, followed by Ruckstuhl, proposed the idea that Jesus
followed this calendar as opposed to the official calendar of the Jews.”
With this reckoning, Jesus observed the Passover on Tuesday night and
was crucified on Friday. Other than the supposed need for more time for
the events between the Passover meal and the crucifixion, no sound
Biblical evidence is presented for this position. However, early church
history offers some support for this theory as seen in the third-century
Didascalia, which placed the Last Supper on Tuesday evening.® Though a
novel and interesting proposal, this theory must be dismissed. There sim-
ply is no indication that Jesus followed the Qumran calendar.® Also, one
would still have to account for the above mentioned problem of provid-
ing a lamb for the meal.

D. Chwolson suggested that in the year in which Jesus was crucified
Nisan 14, the day the Passover lambs were to be slain, fell on a Friday.
Because of the difficulty of slaying before Sabbath such a great number of
lambs, Chwolson proposed that the Jewish leaders agreed to kill the
lambs a day early, on Nisan 13. In this way, the Sabbath would not be vio-
lated, and yet there would be time to kill all the animals needed for the
feast.

It should be noted that finding sufficient time to kill all the lambs
needed for the feast was a problem, and scholars have sometimes con-
templated different times of day when the priests perhaps commenced
their bloody work, with the consensus pointing toward noon.” Changing

66. Annie Jaubert, The Date of the Last Supper, trans. Isaac Rafferty (New York: Alba
House, 1965), 24-28.

67. See Ruckstuhl’s work, Chronology of the Last Days of Jesus: A Critical Study, trans.
Victor J. Drapela (New York: Desclee Company, 1965).

68. Jaubert, 69.

69. Jeremias, 25.

70. Raymond Brown, The Death of the Messiah: From Gethsemane to the Grave: A
Commentary on the Passion Narratives in the Four Gospels, 2 vols. (New York: Doubleday,
1994), 1.847.
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days for the sacrifice, however, is much more radical, and it is unlikely
the Jews would have allowed it. The statement in the Mishna (Pesahim
5.3), for example, that “(if) one slaughtered it before midday; it is invalid”
captures something of the Jewish strictness in this matter.”

Chwolson'’s theory also surmises that a problem developed between
the Pharisees and the Sadducees as to the eating of the lamb. All agreed
that after it was slain it was to be taken to one’s home and roasted and
eaten there; for the old custom of eating the lamb in the Temple area, dat-
ing to the Josianic reform, had long been abandoned.”

The problem arose over two verses in the Old Testament. Exodus 12:10
stated that the lamb was to be eaten on the night after it was slain.
Leviticus 23:5, on the other hand, mandates that the Passover should
begin on Nisan 14 at twilight. It is believed that the Pharisees chose to
honor the Exodus regulation and to disregard the one in Leviticus.
Conversely, it is maintained that the Sadducees observed the Leviticus
stipulation and violated the one in Exodus. Thus, there came to be two
different times when the Passover was observed. It is further suggested
that Jesus and His disciples followed the Pharisaic thought. In this way
the apparent discrepancies in John are resolved.”

It should be stated that in the year of the crucifixion, Nisan 15 may
indeed have fallen on Friday. Using astronomical data and allowing one
day variance (due to the imprecision with which Jews calculated their
months), Ruckstuhl concluded that this could have occurred in several
years, any one of which could feasibly be the crucifixion year. The fol-
lowing chart presents this information:

28 A.D. Friday, 15 Nisan = April 30
30 A.D. Friday, 14 Nisan = April 7

31 A.D. Friday, 15 Nisan = April 27
33 A.D. Friday, 14 Nisan = April 3™

Also to be granted is the fact that there were many lambs to be slain at the
Passover, making it difficult to complete the job within its prescribed lim-

71. The Mishna: A New Translation, by Jacob Neusner (New Haven: Yale University Press,
1988), 237. Cf. Philo’s statement (The Special Laws, II [De Specialibus Legibus, II]), while dis-
cussing the Passover, that “the whole people offer sacrifice, beginning at noonday and con-
tinuing till evening.” The Works of Philo: Complete and Unabridged, trans. C. D. Yonge, new
updated ed. (n.p.: Hendrickson, 1993), 582.

72. Jeremias, 42.

73. For a summary of this view, see Ogg, 219.

74. Ruckstuhl, 4.
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its, usually from 3-5 PM. As Jeremias asserted, certainly hundreds and
thousands of lambs were slain at this time.”

This theory, although relieving the apparent inconsistencies in John,
presents problems of its own. Hoehner summarized these well: “(1)
Would the Sadducees not have obeyed Exodus 12:10? (2) Would Jesus
have celebrated the Passover on Nisan 13/14 when the Law specified
Nisan 14/15? (3) Jesus would not have been able to eat it with unleav-
ened bread since that feast did not begin until the evening of Nisan 14/15
which would have changed the whole character of the Passover ritual. (4)
According to Jeremias, there is evidence that when Nisan 15 was a
Sabbath, the Jews could slaughter the victims earlier in the afternoon.””
These objections make it difficult to accept the theory as it stands.

Another approach sees two separate times for the Passover celebration
based on different understandings of when each day begins and ends,
sunrise or sunset. At times in Scripture one sees the day reckoned from
sunset to sunset (Leviticus 23:32), and at times from sunrise to sunrise
(Exodus 12:18). It is suggested by Robert Thomas and Stanley Gundry
that there was a division within Judaism as to how to reckon days. There
were those who insisted that the day began at sunrise and others who
insisted it did not start until sunset.”

The conclusion drawn from this is that due to the differences in calen-
drical calculations, coupled with the difficulty of slaying a huge number
of lambs at one time, the Jews decided to compromise and allow lambs to
be slain and eaten on two different days. Therefore, John 18:28 alludes to
those who would eat the meal on Friday, Nisan 15, according to the sun-
set-to-sunset calculation; and the Synoptics picture Jesus and His disci-
ples eating the Passover on Thursday, Nisan 14, according to the sunrise-
to-sunrise calculation. Appendix Two presents this scheme in chart form.

Objections to this plan are not hard to find. First and most prominent
is the lack of any mention in the sources of this arrangement. Though fea-
sible, it remains total conjecture. Second, that the Sadducees would have
allowed such an arrangement is doubtful.”

75. See Jeremias, 42. Josephus’s report that 256,500 lambs were slain at Passover must be
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Evaluation

Every solution offered carries along with it serious objections, objec-
tions that should not be casually dismissed. While our spotty knowledge
of the details of Jewish practice in the first century opens the door to some
of the possibilities examined above, without specific and strong evidence
pointing to one theory, each of the harmonizations seems forced and ulti-
mately unsubstantiated. Therefore, until further evidence comes to light,
it is probably best not to offer a resolution to the apparent conflict
between the Synoptics and John on this matter.

CONCLUSION

Although the Gospel narratives are not simply historical documents,
they do present themselves as accurate representations of historical truth
(Luke 1:1-4). Therefore, at least some degree of correlation among them
should be sought and expected. If this correlation were not to exist, one
must either conclude that the documents themselves are not trustworthy
or that the writers did not intend to present “real” history. In the latter
case, the ethical truths they present may be accepted, but the historical
frameworks in which these truths are taught are fictional. No correlation
between Gospel events should be sought, for the events never happened.

In the course of Gospel studies, each of these positions has been advo-
cated. Some seek for and find correlation; others, not finding it, deter-
mine that the records are not reliable. Still a third group, also not finding
the narratives to mesh, conclude that they were never meant to present
history in the first place.

It has been demonstrated that various Gospel chronologies can be har-
monized. That some proposals to achieve this harmonization are more
substantiated and therefore more credible than others is granted, but the
possibility that the documents may indeed correlate with each other must
also be granted.

It should also be noted that the Gospels should not be seen as strict,
chronological layouts of Jesus’ life. Rather they include authorial shap-
ing, while never abandoning the basic kernel of historical truth.
Therefore, time references, when present, should be given respect. They
are not fictional. When these reference points are not supplied, the stu-
dent should recognize that the Gospel material may not be strictly
chronologically arranged. Such a conclusion is not in any way an argu-
ment against the historicity of the material.

In the cases examined in this article, although definite solutions may
not be insisted upon, the possibility of such solutions may be. One must,
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therefore, maintain a balanced position, recognizing that, as new infor-
mation comes to light, it may become necessary to abandon old solutions
for new ones. Until such illumination occurs, one may concur with
Eusebius of old who, quoting Jesus” words, stated in this connection: “It

is not for you to know the times or the seasons.”

Appendix One: Jewish Feasts™

Passover and Feast of Unleavened Bread:
Seven-day feast of the first month (Nisan 14-21;
March/April). Included two convocations (“holy call-
ing”). See Exodus 12:6.

Feast of Weeks (Pentecost):
One-day festival, early in third month (Iyyar;
April/May), on the fiftieth day after the offering of the
barley sheaf at the Feast of Unleavened Bread. Marked
the end of grain harvest. See Leviticus 23:16 and
Deuteronomy 16:10.

Day of Atonement:
Fast held on the tenth day of the seventh month (Tishri;
September/ October). See Leviticus 23:37.

Feast of Booths (Tabernacles):
Seven-day feast, began on the fifteenth day of the seventh
month (Tishri; September / October). Commemorated the
Israelites’ wandering in the wilderness. See Leviticus
23:34 and 1 Kings 8:2.

Feast of Dedication (Lights):
Eight-day festival (also known as Hanukkah). Begins on
the twenty-fifth day of the ninth month (Kislev;
November/December) and commemorates the victories
of Judas Maccabaeus and the purification of the temple.
See 1 Maccabees 4:52-59.

Purim (Lots):
A carnival-like celebration of one or two days, held on the
fourteenth of the twelfth month (Adar; February/
March). Commemorates the deliverance of the Jews from
Haman by Esther and Mordecai. See Esther 9:17-24.

79. Much of this information is taken from Finegan and from the Interpreter’s Dictionary

of the Bible (1962 ed.), s.v. “Feasts and Fasts,” by J. C. Rylaarsdam.



Appendix Two: Last Supper Chart

Sunrise-Sunrise

(Synoptics)

Thurs. AM
Nisan 14

Thurs. PM
Nisan 14

Friday AM
Nisan 15

Friday PM
Nisan 15

Jesus eats Passover meal on Thursday

PM, Nisan 14; is crucified on Nisan 15.

Sunset-Sunset

(John)
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Thurs. AM

Nisan 13

Thurs. PM
Begins Nisan 14

Friday AM
Nisan 14

Friday PM
Nisan 15

Passover extends from Thursday
PM through Friday PM. Jesus
killed Friday afternoon at the
time the Passover lambs were
slain. Leaders would eat
Passover meal Friday evening.
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Jeffrey L. Cockrell

An Introduction to the
“New Perspective on Paul”

Since the beginning, Christians have had to be on guard about the teach-
ing of the church. In Acts 15 we read of the Jerusalem Council and the
debate about whether circumcision was necessary for salvation. In his
farewell speech, in Acts 20, to the elders of the church in Ephesus, Paul
warned about dangerous teaching that would arise from within and
without the church. In the Pastoral Epistles he instructed Timothy and
Titus on how to deal with false teachers. The dangers are still with us: we
must constantly educate ourselves and examine new teaching which
challenges traditional doctrine.

In the past thirty years, a new interpretation has emerged that chal-
lenges the traditional understanding of Paul and his teaching about jus-
tification. This interpretation is not entirely new, but represents a uniting
of several viewpoints from the twentieth and twenty-first centuries.'
Traditional understanding of Paul, since the Reformation, has regarded
him as one who rejected Judaistic legalism in favor of the Christian faith.?
The doctrine of justification by faith alone was thrust on the scene with
Martin Luther’s statement that a person is saved “by faith alone without
the works of the law.”* Luther concluded that Paul was converted to
Christianity as a result of his overwhelming sense of sin and guilt and
because he was frustrated at his inability to keep the Jewish law. As the
doctrine of justification by faith came to be the center of Reformation the-
ology,* it was incorporated into various confessional statements.” Thus,

1. F. David Farnell, “The New Perspective on Paul: Its Basic Tenets, History, and
Presuppositions,” The Master’s Seminary Journal (Fall, 2005): 189.

2. Albert Schweitzer surveyed the history of Pauline research from the Reformation to
1911. Albert Schweitzer, Paul and His Interpreters: A Critical History (NY: Macmillan, 1951).
Peter J. Tomson has outlined Paul’s relationship to the Jewish law and its Halakha. Peter J.
Tomson, Paul and the Jewish Law: Halakha in the Letters of the Apostle to the Gentiles
(Minneapolis: Fortress, 1990), 5-19.

3. Susannah Heschel has described the role of Judaism in German Protestant interpre-
tations of Christian origins. Susannah Heschel, Abraham Geiger and the Jewish Jesus (Chicago:
University of Chicago, 1998), 106-26. See also Jaroslav Pelikan, Reformation of Church and
Dogma (1300-1700) (Chicago: University of Chicago, 1984), 138-55.

4. David B. Capes, Rodney Reeves and E. Randolph Richards, Rediscovering Paul: An
Introduction to His World, Letters and Theology (Downers Grove: Inter-Varsity, 2007), 297.

5. J. Reumann, Righteousness in the New Testament (Philadelphia: Fortress, 1982), 3-11.
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post-Reformation understanding of Paul has viewed him as departing
from Judaism.*

The New Perspective on Paul argues that this traditional understand-
ing of Paul is wrong. This article offers a brief overview of this new
approach to Paul by outlining its development, its description, and a
proper response to it.

THE DEVELOPMENT OF THE NEW PERSPECTIVE ON PAUL

E. P. Sanders

E. P. Sanders’s monumental book Paul and Palestinian Judaism: A
Comparison of Patterns of Religion, published in 1977, fired the debate in
Pauline scholarship concerning Paul’s relation to Judaism.” From his
investigation of Jewish literature from 200 B.C. to A.D. 200, Sanders con-
cluded that the different types of Palestinian Judaism had a common
thread: namely, the covenant. According to Sanders, the law was simply
the means for the Jews to maintain convenantal status,® and thus salva-
tion comes by membership in the covenant community.” Sanders termed
first-century Judaism “convenantal nomism.” According to Sanders, obe-
dience to the covenant is required, but the law was not a burden but a
blessing.”® No quid pro quo (measure for measure) was involved, for God
was merciful to those who intended to obey." As he examined Jewish lit-
erature and concluded that there was a basic pattern concerning salvation
in the various Judaisms, Sanders opposed the traditional teaching on
Paul and said that Judaism was not a religion of works-righteousness but
a religion of election by grace that was followed by certain obligations."
The idea is that Jews in Paul’s day believed they were saved by grace
because they were the elect, but they maintained a right relationship with
God by obeying His law.”

6. Peter J. Tomson, ‘If This be From Heaven . . ." (Sheffield: Sheffield Academic, 2001), 170.

7. E. P. Sanders, Paul and Palestinian Judaism: A Comparison of Patterns of Religion
(Philadelphia: Fortress, 1977).

8. William R. Stegner, “Jew, Paul the,” Dictionary of Paul and his Letters, ed. Gerald F.
Hawthorne and Ralph P. Martin (Downers Grove: Inter-Varsity, 1993), 510.

9. Sanders, Paul and Palestinian Judaism, 147, 157.

10. Sanders, Paul and Palestinian Judaism, 110.

11. Ibid., 125; E. P. Sanders, Paul, the Law, and the Jewish People (Minneapolis: Fortress,
1983), 28.

12. Gaston, 251.

13. Capes, Reeves and Richards, 92; N. T. Wright, What Paul Really Said: Was Paul of
Tarsus the Real Founder of Christianity? (Oxford: Lion, 1997; reprint, Grand Rapids: Wm. B.
Eerdmans; Cincinnati: Forward Movement, 1997), 19.
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Sanders believes that righteousness according to the law excluded
Gentiles, so he has adopted the idea that Paul developed his theology of
faith in Christ for all people.” Sanders has based this conclusion on the
idea that Paul did not fault the Jews for pursuing the wrong goal of
works-righteousness or for pursuing the right goal in the wrong way (a
legalistic way), but he says the Jews failed to believe in the gospel because
they sought a righteousness available to Jews alone.” According to
Sanders, Paul uses the terms “boasting” and “works” to refer “to the
Jewish assumption that keeping the law guarantees a special privileged
status not available to those outside the circle of the law.”* Therefore,
Sanders is concerned about Christianity’s superior attitude against
Judaism, and he believes that Judaism was based on grace just like the
Christianity preached by Paul.

James D. G. Dunn

In more recent years James D. G. Dunn has followed Sanders’s thought
concerning first-century Judaism. Seyoon Kim describes Dunn as “the
most tireless, if not the most prominent, proponent of the ‘New
Perspective on Paul.”””” Dunn is credited with coining the phrase the
“New Perspective on Paul.”* Yet Dunn’s emphasis is slightly different
from that of Sanders. Dunn emphasizes Paul’s Jewish background, and
he does not believe Paul transferred from one belief system to another.

Dunn’s primary effect on the New Perspective is his interpretation of
the phrase “works of the law.” He contends that the commandment of the
Torah was a “boundary marker” and an “identity marker.”” The com-
mandments in regard to circumcision, food, and Sabbath-keeping were
proofs of convenantal faithfulness.® According to Dunn the term “works

14. Capes, Reeves and Richards, 92.

15. William S. Campbell, Paul’s Gospel in an Intercultural Context (Frankfurt am Main:
Peter Lang, 1992), 100; D. A. Carson, Peter T. O’Brien, and Mark A. Seifrid, eds., Justification
and Variegated Nomism: A Fresh Appraisal of Paul and Second Temple Judaism, Volume 2 — The
Paradoxes of Paul (Tiibingen: Siebeck: 2004), 15.

16. Terence L. Donaldson, Paul and the Gentiles: Remapping the Apostle’s Convictional
World (Minneapolis: Fortress, 1997), 11.

17. Seyoon Kim, Paul and the New Perspective: Second Thoughts on the Origin of Paul’s
Gospel (Grand Rapids: Eerdmans, 2002), 1.

18. William S. Campbell, ‘Divergent Images of Paul and His Mission,” Reading Israel in
Romans: Legitimacy and Plausibility of Divergent Interpretations, eds. Cristina Grenholm and
Daniel Patte (Harrisburg: Trinity Press International, 2000), 193; James D. G. Dunn, Jesus,
Paul and the Law (Louisville: Westminster / Knox, 1990), 183-214.

19. William S. Campbell, Paul and the Creation of Christian Identity (New York: T&T Clark,
2006), 28.
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of the law” refers to the social function of the law and defined Israel’s
righteousness.”

Although Dunn denies rejecting the Lutheran doctrine of justification
by faith,” he opposes Reformation theology when he adopts the idea that
Paul’s gospel concerns how Gentiles can be accepted along with Jews,
regardless of their guilt before a holy God. While most Biblical scholars
agree that faith is the antithesis of “works of the law,”* for followers of
the New Perspective, faith becomes an identity marker like the works of
the law. According to Dunn, faith in Christ becomes the primary identity
marker which renders the other identity markers—such as circumcision,
food laws, and Sabbath observance—nonessentials.* Hence, God accepts
Gentiles as Gentiles without their observance of Jewish identity markers.
Dunn believes that after his debate with Peter at Antioch, Paul adopted
the concept that faith alone was essential and that keeping the law was
superfluous; then he developed his Gentile form of Christianity.”

N.T. Wright

Another important contributor to the New Perspective on Paul is N. T.
Wright. He adopts a moderating approach to Paul’s theology. He dis-
agrees with Sanders on some points but praises him for his contribution
to Pauline scholarship. He criticizes Sanders for his failure to offer a
verse-by-verse exegesis,” yet he agrees with Sanders and Dunn that the
Judaism of Paul’s day was not a works-based religion.” He says Paul was
not criticizing the Jews for their legalism but for “national righteous-

v, u

ness”: “the belief that fleshly Jewish descent guarantees membership in God’s
true covenant people.””

Thus, one contribution to the New Perspective that Wright has given
is his emphasis on the relationship between Jews and Gentiles. Wright
believes that Paul’s concern was for the inclusion of Gentiles in the
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people of God,® and that “works of the law” refer to “the badges of
Jewish law observance.”*' Wright and other New Perspective scholars cite
Paul’s challenge to Peter in Galatians 2:11-14 as proof of this erroneous
attitude by Jews. In Wright's assessment of the conflict between Paul and
Peter, he states, “What is at issue is the question: is it right for Jewish
Christians and Gentile Christians to eat together? Do they belong at the
same table, or not? That is the question, in this, Paul’s first and perhaps
sharpest statement of ‘justification by faith,” to which he regards that doc-
trine as the answer.”*

While Wright adopts the Augustinian view of justification, he main-
tains that the traditional Protestant interpretation has failed to under-
stand its full meaning.* He believes justification concerns “the behavior
which is appropriate for God’s people,”* and he describes justification
during the first century as “not about how someone might establish a
relationship with God. It was about God'’s eschatological definition, both
future and present, of who was, in fact, a member of his people.”* He
faults the traditional understanding, derived from Augustine, which
defines “justify” as “make righteous.”* Although Wright correctly
explains how the background for justification is found in the law court
and has the idea of acquitting someone,” he then states (concerning the
conflict of Paul and Peter): “Paul is not in a law court, he is at a dinner
table.”* Wright defines “justification” as “how you can tell who is a mem-
ber of the covenant family, the family of Abraham.”* He reasons that the
concerns of Paul and the idea of justification deal with Jews and Gentiles’
eating together. In this way proponents of the New Perspective assign a
significantly different meaning to the word justification.
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THE TEACHING OF THE NEW PERSPECTIVE ON PAUL

Judaism as a Religion of Grace

In general terms the New Perspective on Paul contradicts the tradi-
tional understanding that the Judaism of Paul’s day was works-based. It
involves more than Paul’s theology, and for this reason it is often referred
to, more simply, as the “New Perspective.”* Those who adopt this under-
standing believe that the concerns of the Protestant Reformation were
wrong or ill-directed.” The reformers understood “works of the law” as
human acts done with the purpose of gaining favor with God and
thought that Judaism in Paul’s day believed that to be the case. The New
Perspective, on the other hand, holds that Judaism taught that works of
the law were part of the Jews’ privileges as the people of God and that the
performance of such works identified them as the people of God.
Therefore, instead of seeing the Jews of Paul’s day as legalistic, the New
Perspective believes early Judaism was concerned with maintaining their
individual identity by observing the law. This is why Dunn has referred
to such actions as identity markers.

A Relationship between Jews and Gentiles

The New Perspective on Paul understands Paul’s message as one
which was concerned with the status of Gentiles in the people of God.
New Perspective scholars view themselves as doing a great service by
saving Paul from the blame of injecting anti-Judaism into early
Christianity.” These scholars say they desire to understand the original
context of Paul and the development of Christianity and thus to relieve
Paul of the charge of anti-Semitism. According to the New Perspective,
Jews who observe the law are already in the covenant and in the family
of God, thus law-observance concerns staying in the covenant not getting
into the covenant.” The idea is that the Jews of Paul’s day kept the law
out of a sense of gratitude for God’s grace, and an observant Jew kept the
law as an expression of identity. According to the New Perspective, when
Paul refers to the works of the law, he is focusing on certain aspects of
Jewish life which marked Jews out as the people of God elected by Him.

New perspective proponents charge Luther with wrongly interpreting
Paul and his letter to the Romans by seeing the issues in the light of
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circumstances that occurred later than the ones Paul was actually con-
fronting. They believe Luther and Reformation theologians were biased,
reading Paul from a medieval context which resulted in a misunder-
standing of his teaching on justification. Hence, the New Perspective con-
cerns itself with what Paul says about justification and charges the
church as misunderstanding Paul’s doctrine of justification. Their view-
point is that justification speaks to the relationship between Jews and
Gentiles in the church of God. New perspective advocates believe Paul
saw a failure in the Jews by wrongly requiring Gentile Christians to
observe the law in order to be part of the people of God.

We especially see this kind of understanding concerning the relation-
ship between Jews and Gentiles in Krister Stendahl. He revealed his
insights in papers he delivered in the early sixties and later published in
Paul among Jews and Gentiles in 1976 (the year before Sanders’s work).“He
says that his attempt is to reach the roots of Christian anti-Semitism.* He
says that Paul’s teaching on justification by faith is not based on any dis-
satisfaction with Judaism or an attack on legalism.” Stendahl believes
that Luther and others have read their own struggles of conscience into
Paul. He says that Luther saw Paul’s Damascus road experience similar
to his own formidable experience and believed Paul sensed the same
sense of guilt and deliverance.” Thus, New Perspective scholars maintain
that their concern is to read Paul contextually and not anachronistically
(out of proper chronological order). They maintain that post-Reformation
scholarship has read Paul with assumptions that Judaism was legalistic,
when instead Rabbinic Judaism was grace-based. This supposed error in
interpretation has led (according to the New Perspective) to a misunder-
standing of the problem Paul addressed and of the meaning of justifica-
tion itself.

The traditional perspective sees Paul’s concern as how one is accepted
by God as righteous: namely, by faith instead of the works of the law. The
New Perspective interpretation, in contrast, sees Paul’s concern as how
Jews and Gentiles are united into the community of faith. Furthermore,
those who hold the new viewpoint believe that there has been an overem-
phasis on the individual, which flows from the Reformation reading of
Paul. Likewise, the New Perspective supporters see an overemphasis on
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sin and forgiveness in the traditional understanding. For instance,
Sanders states that the rabbis did not view each human being as sinful or
needing divine help to obey God.” New Perspective followers believe
Paul’s teaching on justification deals with the right of Gentiles to be rec-
ognized as full members of the people of God without having to keep the
“identity markers” prized by the Jews.*

The New Perspective on Romans

The old perspective interprets the book of Romans as a message defin-
ing the gospel and the doctrine of salvation.” It has been called a “some-
what systematic treatment of the Christian faith.”* Paul begins the book
by describing the plight of humanity in sin and then explains the solution
God has provided through Christ.® By contrast, Sanders believes that
Paul did not see himself in a plight from which he needed to be deliv-
ered.” Paul’s main topic, according to Sanders, is not the death of Christ
which atones for sin, but the resurrection of Christ in which all believ-
ers—Jew and Gentile—participate by faith.® Therefore, Sanders believes
Paul’s main theme is seen in the phrase “in Christ.”*

Advocates of the New Perspective perceive Paul’s attempt in Romans
as modifying the recipients’ thoughts and behaviors concerning the rela-
tionship between Jews and Gentiles.” For instance, in Romans 3:28-30
Paul says, “Therefore we conclude that a man is justified by faith without
the deeds of the law. Is he the God of the Jews only? Is he not also of the
Gentiles? Yes, of the Gentiles also: Seeing it is one God, which shall justi-
fy the circumcision by faith, and uncircumcision through faith.” Devotees
of the New Perspective interpret this passage as Paul’s adoption of a new
way to get Gentiles into the people of God without the requirement of
observing the Jewish practices maintained in the Torah, such as Sabbath-
keeping, circumcision, and a kosher diet.”
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William S. Campbell writes: “One of the purposes Paul had in Romans
was to define the new group of Christ-followers in relation to historic
Israel.”” He once followed a more traditional understanding of Romans
when he stated (based on Rom. 3:25b-26) that Paul seeks to demonstrate
God'’s righteousness, showing (1) that God is righteous at the present
time, and (2) that God justifies the one who has faith in Jesus.® However,
Campbell now adopts a New Perspective understanding of Romans; he
believes that Paul wrote Romans to address the problem of division that
had arisen between liberal-minded Gentile Christ-followers and conser-
vative Jewish Christ-followers, urging that Paul offers an exposition of
God'’s righteous purpose for Jew and Gentile.” Although Campbell once
adopted a more balanced approach to the book of Romans, he now con-
cedes that Romans was directed to the division that had arisen in Rome
between Jewish and Gentile Christians.”” He offers support for his con-
clusion by noting how Paul had common dialogue about the Scriptures
with Jews who were not yet Christ-followers, that Paul had the approval
of Peter and those whose mission was to the circumcision, and that Paul
lived a lifestyle that did not alienate him from other Jews.®

Douglas Moo, who comes from a traditional reading of Romans, also
references the matter of Jewish-Gentile relationships when he states:
“Paul’s purpose may be to rehearse the basic issues separating Jews and
Christians and to show what his gospel has to say about them, with the
purpose of helping Gentile Christians understand the roots of their faith
and their own situation vis-a-vis both Jews and Jewish Christians.”*

The difference in viewpoints between Campbell and Moo is a matter
of emphasis. New Perspective advocates place their emphasis on the Jew-
Gentile relationship, while traditionalists emphasize the need for the
gospel and God’s righteousness. Consequently, the New Perspective
understands the book of Romans as a response to questions about the
inclusion of Gentiles in the people of God and how that affected God's
relationship to the Jews. To the New Perspective group Paul’s central con-
cern is how the righteousness of God, revealed in Jesus’ death and
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resurrection, incorporated Gentiles into the people of God while being
faithful to God’s promises to Israel.”

Our traditional doctrine is that faith is the means that unites Jews and
Gentiles, because by faith all are justified.* In the old perspective, faith
means trust in Jesus for salvation, but in the New Perspective faith means
that Gentiles do not have to become Jews when they become Christians.

As New Perspective followers examine the context of Romans, they
conclude that since Paul desired to solicit the needed Roman support for
a mission to Spain, the prerequisite was the end of hostility and the unit-
ing of all. He could not depend on support in the midst of internal con-
flict; therefore he sought to address the attitude of Christian Gentiles and
Jews toward each other. Consequently, Romans was written to counter a
specific problem,” the division between liberal-minded Gentile believers
and conservative Jewish believers.®® Hence, in these chapters Paul dis-
cusses the anti-Judaism present in the church and urges Gentile
Christians not to boast in their status and in the condition of unbelieving
Jews. For proof of this view, those who hold the New Perspective point
out that the division between the weak and strong in Romans 14-15 is one
of Jewish-Gentile relations, and they note that the extended section in
Romans 14-15 reveals that Paul’s main concern was for a harmonious
relationship between Jews and Gentiles.”

EVALUATING THE NEW PERSPECTIVE ON PAUL

The Negative

Those who hold the New Perspective claim to emphasize exegesis and
interpret the Bible from a historical-contextual basis. The example of
Sanders and others, however, shows that eisegesis sometimes rules: as
they read meaning into the text, they often present a one-sided view in
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their reaction against the traditional understanding of Paul.”® Sanders,
Dunn, Wright, and others have overreacted to the merit-theology of late
medieval Catholicism, against which the Reformers such as Luther and
Calvin formulated their understanding of justification. Although
Protestant interpreters may have exaggerated the idea of the Jewish
understanding of obtaining salvation by the deeds of the law, their basic
teaching about justification was true. Literature from the time of Paul
reveals that some Jews believed that salvation would be granted by their
obedience to the law.” Paul opposed such teaching when he said things
like “Therefore by the deeds of the law there shall no flesh be justified in
his sight” (Rom. 3:20).

It appears that New Perspective exegetes are often guilty of proof-tex-
ting. They move from passage to passage to find support for their con-
clusions, while ignoring the immediate context of the various texts.”
Wright, commenting on Romans 1:1, states that the word gospel is a refer-
ence to Isaiah 40:9 and 52:7, “where a messenger was to bring to
Jerusalem the good news of Babylon’s defeat, the end of Israel’s exile, and
the personal return of the Lord to Zion.”” However, traditional gram-
matical-historical principles of interpretation offer no basis for such par-
allelism between the passages.” An examination of the context shows that
Paul was writing to a predominately Gentile church; this raises serious
questions as to how the situation in Rome could be relevant to the end of
Israel’s exile and the Lord’s return to Jerusalem. A better approach
involves examining Paul’s other uses of gospel in Romans 1:9, 15, 16. In
Romans 1:16 Paul describes the gospel as providing salvation to individ-
uals (“for it is the power of God unto salvation to every one that
believeth”), yet Wright understands justification as indicating how Jews
and Gentiles are united in the people of God.”

New Perspective scholars at least indirectly diminish the Biblical con-
cept of sin when they redefine justification as dealing with one’s rela-
tionship with the covenant community instead of one’s relationship with
God. That Gentiles are incorporated into the people of God is essentially
a result of salvation and not the meaning of justification as the New
Perspective understands it. The New Perspective supporters are often
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myopic in their discussion of Paul’s idea of salvation and the church as
they emphasize the dealing of God throughout salvation history and the
corporal aspect over individual salvation.

The New Perspective strikes at the heart of Reformation teaching of
sola fide (faith alone),” while Paul teaches that faith is exercised by indi-
viduals who then make up the church. In Romans 4 Paul uses the exam-
ple of Abraham to emphasize the fact that all become a part of the church
the same way: by faith. Paul quoted Genesis 15:6 to show what happens
when one comes to God by faith and to explain the meaning of justifica-
tion: “For what saith the scripture? Abraham believed God, and it was
counted unto him for righteousness” (Rom. 4:3). While it is true that the
book of Romans addresses Jewish-Gentile relations, this is secondary to
the primary message of salvation. Jews and Gentiles likewise are sinners
who are in need of justification and who are declared just by God based
upon their faith in Christ (Romans 4:18-22).

The New Perspective has misread the reformers Martin Luther and
John Calvin. Calvin responded to those who sought to interpret the
phrase “works of the law” as referring to ceremonies rather than the
whole law. He explained that Paul was confronting those who taught a
false confidence in ceremonies like circumcision.” Moreover, for the New
Perspective to label Reformation theology as the “Lutheran Perspective”
is wrong, for it fails to consider the deeper roots of the Reformation going
back to Augustine.”

Moreover, the most serious problem—of at least some who hold the
New Perspective on Paul—is a low view of Scripture. Sanders describes
himself as a liberal who was raised in a church with a low Christology.”
He adopts the view of F. C. Baur who rejected several of Paul’s letters as
authentic and said that the book of Acts does not give a historically-reli-
able treatment of Paul.* Dunn questions the reliability of the Gospels.*
And, although Wright views the Gospels of Matthew, Mark, Luke, and
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80. Sanders, Paul and Palestinian Judaism, 432.

81. Dunn, The Theology of Paul, 13.
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John as credible historical records,” yet his discussion of the genre (the
type of literature) of the Gospels is less than reassuring.®

The Positive

Although generally the New Perspective offers a questionable view of
Paul’s theology of salvation, there are some positive elements which can
be gleaned from it. Followers of the New Perspective have revealed the
Jews’ high regard for the law of God. Thus, New Perspective proponents
appropriately remind us to be careful in criticizing the law itself, for to do
so would be an attack against God who issued the law. As Paul stated in
Romans 7:12, “Wherefore the law is holy, and the commandment holy,
and just, and good.”

The New Perspective on Paul has caused scholars to examine the the-
ological context of the early Christian world. Sadly, many Evangelicals
have given little attention to the historical development of the doctrine of
justification. Sanders has shined the light on the fault of scholars who
have taken a negative view of Judaism, and his criticisms have encour-
aged serious students of Paul to examine the Jewish sources during
Paul’s time in order to understand the historical and cultural context of
the apostle and his epistles.

The New Perspective on Paul has also shone the light on an un-Biblical
and subjective view of justification. Many Evangelicals have touted justi-
fication as the solution to self-image problems, self-esteem deficits, and
emotional neediness, instead of properly seeing it as the solution to the
seriousness of God’s righteous wrath against rebellious sinners. At the
same time, the New Perspective is correct in understanding that Paul
argues that Gentiles are not required to observe the law in order to enter
into the community of God’s people. The New Perspective is also accu-
rate in understanding the social aspect of the gospel as requiring Jewish
Christians and Gentile Christians to live together in harmony (Romans
14-15).

CONCLUSION

It is important to understand the Biblical doctrine of justification. As
we have noted, Paul teaches that God sent His Son to die as a substitute
for sinful man. On this basis He justifies the individuals who come to
Him by faith (Romans 5:1-11). A person gains salvation and is justified

82. Guy Prentiss Waters, Justification and the New Perspectives on Paul: A Review and
Response (Phillipsburg: P & R, 2004), 120.
83. N. T. Wright, The Contemporary Quest for Jesus (Minneapolis: Fortress, 1996), 73.
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not by observance of the law or by being a Jew. This benefit is for all who
believe, regardless of ethnicity, social status, or any other human ranking.
Moreover, justification cannot be accomplished by observance of the law,
for it is impossible for sinners to obey the law (Romans 8:7).

The New Perspective on Paul should cause us to give more rigorous
examination to the meaning of the gospel and to defend the integrity of
the gospel message. We should follow in the steps of the Jerusalem
Council in Acts 15 as they responded to error by referring to the teaching
of the gospel. We must be alert in the same way the elders at Ephesus
were to be alert (Acts 20:28-30), carefully examining all forms of doctrine
that arise, whether from within the church or not. The church has a
responsibility to instruct all of the Christian community in sound doc-
trine (Tit. 1:9; 2:1). We have been entrusted with the care of a precious
treasure—the gospel—and are obligated to protect it against all attacks.



Gwyn L. Pugh

Insight for Worship: An Exposition
of Doxology in Revelation 5:12

INTRODUCTION: A HEAVENLY PROPOSITION

As a matter of prolegomena before a brief exposition of the doxology in
Revelation 5:12, let us first accept the logic, even warrant, of using
Heavenly or throne-room' worship as an authoritative model that is as
practical as it is primary.”

The throne-room vision of Revelation 4:1-5:14° is a portrait of worship
that likely mirrors permanent forms. It is reasonable to suggest that a
component of worship is identifiable as major or enduring, the more
closely it is related to the throne of God or to any pattern which may
emerge from a comparison of it with other throne-room visions. (See
Isaiah 6:1-5; Ezekiel 1; Daniel 7:9-10.)

It is also reasonable to suggest that the more nearly the Heavenly real-
ity is understood (since it is eternal), the more authentic earthly worship
becomes from God'’s point of view. The throne of God and the One seat-
ed on the throne are obviously the focal points of each of these “throne-
room” visions in Scripture. Other throne-room components are frequent-
ly seen, including the throne itself, the awe-inspiring physical appear-
ance of the One sitting on the throne, the mighty guardian angels, the
vivid colors, the deafening sounds, and other supernatural phenomena

1. This term is a convenient way to refer to those visions in both Testaments that focus
on God sitting on His throne. The visions of the Bible portraying God in this way offer
remarkably similar portrayals of His personal appearance, the throne, angels, and other
supernatural phenomena. (See Isa. 6; Ezek. 1; Dan. 7:9, 10.) They suggest God’s sovereign
rule in Heaven and over the created universe. Whatever messages or commands originate
from there, such as in the messages to the seven churches of Asia Minor in Revelation 2 and
3, and the predictions about the future from chapters 6 through 22, are truthful and author-
itative in an absolute way.

2. A hermeneutical bridge, that may provide linkage between Heavenly and earthly
worship, is found in the Lord’s Prayer in Matthew 6:10, “Your will be done in earth as it is
in Heaven.” The Heavenly model of worship has implications for contemporary earthly
models, especially as a standard for substance. The throne-room model in Revelation 4 and
5 provides a picture of how worship is conducted in Heaven.

3. The activity and visual features within these two chapters takes place within the
throne-room of Heaven and should be viewed as a unit.

Integrity 5 (2010): 113-135
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such as lightning or what appears to be something like smoke (compare
the Old Testament shekinah glory). This visual pattern of supernatural
phenomena is consistent from Exodus, to Isaiah, to Ezekiel, to Daniel,
and to the last visions given to the Apostle John in the Book of
Revelation. The throne-room vision in Revelation 4 and 5, however,
changes the standard vision dramatically by adding the presence of the
Lamb of God. Worship that had heretofore been reserved for God alone
is now offered to both God the Father and Jesus the Lamb permanently.

Admittedly, the new Heavens and earth are much more than what is
portrayed by a brief or solitary throne-room view. God and the Lamb will
undoubtedly be worshipped throughout the new creation.! But the
Scriptures are in fact silent as to how worship is done elsewhere in the
new Heaven and earth, a fact that may underscore the significance of
centralization in the mind of God. Even in the new order the nations
bring their glory into the New Jerusalem where the throne of God is
apparently located (21:24, 25; 22:1-6).

The throne-room style of worship (in contrast to its substance, as seen
in the seven doxological elements of 5:12; cf. 7:12) is unique in the sense
that it happens in the literal presence of God around His throne. This is
not presently possible in an earthly service although access into His spir-
itual presence is real, through Christ, the Holy Spirit, and the Scriptures.
Consequently, an attempt to contour an earthly service precisely accord-
ing to this Heavenly style is problematic. The Heavenly model’s physical
mechanics cannot be reproduced in a church setting for a variety of rea-
sons. We have pulpits rather than thrones. We have sinners rather than
angels in the audience. Our singing and music may be loud but it is not
often perfect. And the visions of God’s throne and the doxologies are as
succinct as they are pure. They do not pretend to say everything about
worship that could be said.

Visions in Scripture typically function within what is basically narra-
tive or revelatory material and are not intentionally didactic by design.’
However, the impulse to imitate what we see happening by those who
are worshipping around God’s throne is hard to resist and may even be
suggestive in such matters as the singing, reciting, bowing, praying,

4. Even as the Lord’s Prayer in Matthew 6:9-13 is a rather pure and succinct prayer cov-
ering the vast scope of reality; in this writer’s view it is the purest, although there are many
exemplary prayers throughout Scripture. It does not pretend to say all there is to say that is
meaningful and scriptural about prayer—although it could be argued that it outlines the
major elements. Likewise, the throne-room visions of worship tend to be pure in form.

5. We are not commanded to use them as worship models.
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orderly execution, etc. There is surely some value in our exposure to the
style of Heavenly worship.

Of equal value for us, and even more primary, is what the throne-room
visions clearly reveal about the substance of Heavenly worship—in the
seven attributes, for example. If we treat the pattern as paradigmatic of
all true worship in an abiding, idealistic way, it becomes instructive for
those interested in worshipping God on earth presently. The doxologies
reveal a fairly broad vocabulary of worship that may be used to facilitate
verbal expression of what a worshipper may feel in his or her heart.

An appeal to the throne-room of God as the primary model of worship
should recognize how unique the throne-room of God is. It tends to be
very pure, and what we are looking at with John is perfect in every way.
It is the ultimate expression or example. By comparison, earthly worship
services never quite reach Heavenly perfections. Nonetheless, the
Heavenly standard witnessed in the doxologies in Revelation 4 and 5
offer a vocabulary for worship now that may be duplicated by individ-
ual worshippers or by congregations as a whole. The representatives of
the redeemed (the twenty-four elders) use these terms worshipping God
as our Creator and Redeemer. The angels join in. All of Heaven does and
so should we. These doxological terms used in Heavenly worship are
apparently permanent fixtures within the Heavenly pattern. If not used
now, we most certainly will use them then.

There are obviously diverse expressions of worship throughout the
world. It is not my purpose to critique these, although many of them are
undoubtedly sincere and even authentic. On the other hand, a great deal
of modern worship seems to miss the mark and could profit from some
reorientation to the Heavenly throne-room standard, in substance any-
way. One must, of course, exercise significant care in attempting to lead
others to recognize the wisdom of learning from how worship is done in
Heaven. But this may be one of those areas of practice where a
hermeneutical spiral, that periodically measures our behavior and ideas
against the enduring standards of Scripture, is helpful. We should always
be willing to subject how we have come to worship, or anything else we
do, against the standard of God’s Word.

One may rightly assume that the loud volume in singing, reciting, or
praying heard in throne-room worship indicates sincere enthusiasm by
the host of Heaven. But that is not always the case in a church service on

6. Throne-room visions and other glimpses of God are recorded by a variety of men
who were for the most part not contemporaries (Moses, Isaiah, Ezekiel, Daniel, Paul, and
John) but who portray pictures of God and Heaven that are consistent with one another.
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earth where wheat and tares sit together in the choir and congregation.
The throne-room worship model does not provide definitive insight into
how loudly one should sing or play the piano,’ the length of prayers and
sermons, or the clapping and raising of hands and so on. These are ques-
tions related more to style or mechanics. This paper seeks to differentiate
between matters relating to the actual substance of worship and such
physical behaviors as singing, bowing in prayer, responsive readings,
standing up, sitting down, or even the recitation of a doxology. What we
sing, pray, or read is the most important thing, and this substance of wor-
ship relates more to the actual elements of the doxologies being exam-
ined. Nonetheless, all those who sincerely desire to worship God scrip-
turally would do well to examine the entire portrait of Heavenly worship
for potential insight regarding both style and substance. A great deal of
the style and substance of the Heavenly variety appears to be trans-
ferrable.®

Obviously, not every aspect about eternal life in the new Heaven and
earth has been revealed in Scripture. The full orb of eternal life remains
largely enigmatic and therefore speculative. But much about it has been
revealed. We may say confidently that doxology (giving glory to God or
worshipping) will be a major component within eternal life because
everyone there seems to be doing it. In fact, an examination of the activ-
ity within the throne-room visions of Revelation argues powerfully that
worship is the primary activity around the throne where God and the
Lamb are equally worshipped forever.

A close examination of the vocabulary used in the throne-room dox-
ologies exposes a substance in worship that transcends the constraints of
time, secondary questions of style, and varieties of expression in differ-
ent human cultures. The immediate context in Revelation is the rather
massive yet singular throne-room vision comprised by the material with-
in chapters 4 and 5. The larger context is the final period in the end-times
of earth’s history that comes to an end with the Second Coming of Christ.
In the structure of Revelation the throne-room drama in chapters 4 and 5

7. The elders have stringed instruments on their laps in Rev. 5:8.

8. For example, music or singing is a legitimate part of most Evangelical worship and is
similar to the Heavenly model. But what do we sing about? Do those who plan worship
services in non-liturgical churches provide an opportunity for their congregations to partic-
ipate in non-musical ways such as in responsive readings, confessions, prayers, or even
brief doxologies? Is a worship service complete without them? Does using one or more of
these components fairly stereotype a church negatively as being “liturgical”? It would seem
that the typical “invitation” at the end of the service in many church traditions is ostensibly
an opportunity for worshipers to respond.
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points forward in time to the catastrophic events described in chapters 6-
19. Identifying the rider on the white horse in the first seal judgment as
Jesus Christ (6:1, 2) rather than the Antichrist envisions the seal, trumpet,
and bowl judgments as conquering judgments against a Christ-rejecting
humanity, as the methodical demolition of the present world system
(religious, economic, political), as the defeat of the Antichrist’s regime
and his followers—all of which are necessary to inaugurate Christ’'s own
eternal kingdom.

The ability to do all this requires someone who possesses the attributes
listed in 5:12. His identity is revealed to John as someone who is both the
Lion of the tribe of Judah (military power) and as the Risen Lamb (victo-
ry by sacrifice). The doxologies of chapter 5 extol Jesus Christ as the soli-
tary one qualified, worthy, and able to make it happen. The necessary
attributes, extolled in the doxologies, are both intrinsic to and received by
Christ.

The doxology in 5:12, with the seven elements in particular, has con-
text, and its ascription to the Lamb by the host of Heaven is magnified by
what is about to happen on earth in the near future. In fact, the contex-
tual tentacles of this particular doxology reach deeply into past history,
justifying and grounding it on the redemptive death of Jesus on the cross.
The extreme significance of what has happened on the cross in past his-
tory and of the Lamb’s continuing role in future history warrant the high
doxological response given to Christ by all the host of Heaven, a
response that should be offered to Christ by the church on earth today.’

FOCUSING IN: A THEOLOGICAL PERSPECTIVE

The throne-room vision begins in 4:1 after an abrupt break within the
structure of John’s composition as a whole. This is true in terms of both
historical time and spatial location. The messages to the seven churches
of Asia Minor, in chapters 2 and 3, are most likely oriented to circum-
stances within the church during the first century on the earth. They are
sent to historical people, places, and problems, albeit with abiding trans-
temporal lessons for all ages.” The sitz im leben of 4:1, however, leaps the
geography of the Roman province of Asia Minor and Patmos into

9. “At the heart of Christian worship is God himself. ... In order to worship two funda-
mentals are needed: revelation, through which God shows himself to man, and response,
through which awe-stricken man responds to God.” P. D. Manson, “Worship,” New
Dictionary of Theology (Downers Grove, IL: InterVarsity, 1988), 730.

10. The school of interpretation called idealism emphasizes the applicability of all of
Revelation to the church of all ages.



118 INTEGRITY: A JOURNAL OF CHRISTIAN THOUGHT

Heaven itself. John is transported via the Holy Spirit within his own spir-
it into God’s throne-room. Likewise, the modern reader of Revelation is
telescoped" with John far into the eschatological period of earth’s histo-
ry designated by futurists as The Great Tribulation along with its atten-
dant events.”

The focus of doxology and worship by the host of Heaven in chapter
4" begins and ends with God the Father, who is the great Creator of all
things, seated on His throne (4:1-11). This doxological tone continues into
chapter 5 where God is still seated on His throne but purposely refocus-
es on Jesus as the Lamb of God (5:1-14). This action effectively affirms the
reality of Jesus’ deity and establishes His eternal identity as “the Lamb.”
Even as the doxologies in chapter 4 are first offered to God the Father as
their Creator by those around the throne and by the innumerable host of
Heaven, this same doxological attitude is transferred seamlessly to Jesus
the Lamb in chapter 5 by the same worshippers. The focus shifts from
God the Father as their Creator to Jesus the Lamb as their Redeemer.
Jesus is the Redeemer of creation by virtue of His death, burial, and res-
urrection, with special attention now given to His sacrificial death. These
are the two basic foundations or pillars upon which the throne-room
doxologies in chapters 4 and 5 are constructed. God has not only created
the material universe and its animate inhabitants—mankind in particu-
lar—through Christ. He has redeemed it—animate and inanimate (Rom.
8:18-23)—through Christ and specifically through His vicarious death.
Since the worship of Heaven is founded on these two great truths, it is
reasonable to suggest that our worship should also be characterized or
centered by worshipping God in these same ways. Our worship is

11. See “telescoping” in J. B. Payne, Encyclopedia of Biblical Prophecy (New York: Harper
and Row, 1973), 137.

12. The futurist school of interpretation regards most of Revelation as speaking prima-
rily of events connected with the Second Coming of Christ. With this one may compare the
idealist school (para-history), the preterist school (pre-history), and the historicist school
(early or continuous history). The latter two of these, along with futurism, see in Revelation
literal historical persons, places, or events. Idealism is allegorical and often suggests many
fulfillments, stressing the abiding significance to each generation of church history. It is not
novel, however, even for idealists to adhere to a literal fulfillment or for historicists to be
idealistic. Interpreters of Revelation often represent hybridizations of the main schools.
None of this is an issue in doxology per se. There is nothing polemical or philosophically
complex about doxology. There is perhaps nothing that evokes such a genuine unanimity in
the minds of believers as the concept of worship in principle.

13. “This hymn’ lacks the kind of descriptive and narrative content characteristic of
hymns and is rather like a doxology in the form of an acclamation.” David E. Aune, Word
Biblical Commentary: Revelation 1-5 (Dallas: Word, 1997), 364.
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Biblical when we give God glory for being our Creator and our
Redeemer.

Even so, the vision goes beyond simply worshipping God as Creator
and Redeemer. A case may be made that the throne-room vision, the dox-
ologies of chapter 5 in particular, commissions the Lamb for future mis-
sion. It is fitting that the Christ who has created, redeemed, and sustained
us will also bring about the consummation of the present world (reli-
gious, economic, and political). The subsequent chapters of Revelation
describe how the consummation of creation is brought about by its Creator
and Redeemer. The church, therefore, worships Christ not only for His
roles historically in creation and redemption but for His continuing role
in the eschatological future as the Conquering King who will return to
judge, rule, and re-create the earth."

The glory of God is visible not only in creation and redemption but
also in the consummation of the present age through Christ. The consum-
mation comes through an unprecedented series of catastrophic judg-
ments that will engulf the present world with its evil systems and dra-
matically alter the physical universe. Of course, one’s faith perspective
determines whether or not this is perceived as glorious; those who have
rejected God will not share this perception. As the glory of the old fades
away, it is eventually replaced by a perfect and permanent new order in
the New Jerusalem and in the new Heaven and earth. Since God’s glory
is as expansive and enduring as God Himself, extending from creation
(Genesis), to redemption (Gospels), to consummation (Revelation), the
character and activity of God during the eschatological time frame is an
equally important part of that glory and, hence, of doxology!

This exposition will hopefully help provide some clarity to the concept
and vocabulary of worship, which for many is only a vague abstraction.
This lofty foray will perhaps inspire personal participation and study in
worship as we gaze in awe with the Apostle John into the very throne-
room of the Lord God Almighty and the Lamb. In a way that I hope is not
overly ambitious exegetically, I am suggesting that the throne-room
visions and doxologies of Revelation, and the doxology of 5:12 represen-
tatively, provide substantive and practical insight for a church that

14. Revelation is not primarily the story of the Beast and his short-lived rule but is the
story of how Christ methodically and triumphantly dismantles the present order (chapters
6-18) before returning as Sovereign King to rule the world and eventually replace it with a
new Heaven and earth. The first horseman riding a white horse is not the Antichrist but is
Christ Himself, commissioned and sent forth by God to judge and conquer the kingdoms of
earth.



120 INTEGRITY: A JOURNAL OF CHRISTIAN THOUGHT

desires to worship God genuinely, confidently, even enthusiastically,
knowing how it is done in Heaven around God'’s throne.

EXPOSITION

The throne-room vision in the fourth and fifth chapters of the book of
Revelation marks a tremendous demarcation within its structure. Just as
John'’s first great vision (the risen Christ in 1:12-20) served to authorize
the messages to the churches of Asia Minor, the drama enacted around
God'’s throne in 4:1-5:14 portrays how Christ is commissioned for future
mission in chapters 6-22. The throne-room vision serves as a hinge con-
necting the church on earth (chapters 2, 3) with her eschatological (chap-
ters 6-20) and Heavenly future (chapters 21, 22). This effectively puts
past, present, and future history under the control of Christ. Chapters 1-
3 are past history with abiding principles, whereas chapters 6-19 survey
events within what many recognize as a literal seven-year period of
tribulation that brings an end to the present age and climaxes with the
Second Coming of Christ in power and great glory. The final three chap-
ters of Revelation (20-22) have to do with the millennial reign of Christ
on earth before transitioning into eternity proper—or alternatively,
according to one’s millennial perspective, the chapters may look directly
into eternity.

As noted earlier, it would be impossible to fully appreciate the doxol-
ogy in 5:12 apart from the vision’s setting around God’s throne in
Heaven and in relation to its introductory function for subsequent events
described in the remainder of the book. The vision in 4:1-5:14 is punctu-
ated by a number of doxologies: 4:8; 4:11; 5:9-10; 5:12; and 5:13. See also
7:12; 11:15-19; 15:3-4; 19:1-8. Those in chapter 4 are offered by the host of
Heaven to God as the Creator for having created all things. Those in
chapter 5 are offered to Jesus the Redeemer Lamb for having redeemed
creation by His sacrificial death.” Remarkably, God the Father and Jesus
the Lamb remain in this tandem association for the remainder of the book
and, in fact, throughout eternity (see 21:22-23; 22:1-3). The fact that the
same doxologies are offered to God (“the one sitting on the throne” in
chapter 4) and then equally to the Lamb, with identical doxological
ascriptions and worship postures, demonstrates the essential equality of
both God and the Lamb and thereby becomes a powerful panegyric'® of

15. The gospel is defined by the Apostle Paul as the death, burial, and resurrection of
Christ (1 Cor. 15:1-4).

16. James Moffat, The Expositor’s Greek New Testament, vol. 5, ed. Robert Nicoll (Grand
Rapids: Eerdmans, 1976), 387.
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the deity of Christ. Jesus, the slain and risen Lamb of God, is worthy
(Greek axios)"” to be worshipped because He is both our Redeemer and
our God."

As God, Jesus has always been worthy of worship and has always
possessed intrinsically what He is now portrayed in the doxology as
being worthy to receive. But deity, although implicit, is not the precise
focus of the doxology in 5:12. Mounce rightly says, “The worthiness of
the Lamb does not at this point stem from His essential being, but from
His great act of redemption.””” He goes on to say, “He is worthy precise-
ly because He was slain.”* He “has been slain” is more literal (the verb is
a perfect passive participle), indicating that this stands accomplished.
The finished performance of Christ in redemptive history is obviously in
view. The sacrificial death of Christ and its eternally abiding significance
are hereby ensconced forever in the Heavenly liturgy! God’s family in
Heaven will always relate to God and Christ in this way. (Compare the
references to God and the Lamb together in 7:9-17; 21:22; 22:1-5.)

The doxologies of chapter five, however, greatly expand the vocabu-
lary and chronological scope of the Lamb’s worship beyond the core
gospel events described by Paul in 1 Corinthians 15:1-4 that have already
occurred in past history. As already indicated, the doxologies of chapter
5 commission the Lamb of God for a continuing mission which also merits
the praise of those in Heaven and is thus an integral pillar in any com-
plete definition seeking to incorporate every facet of the glory of God.
The future mission of Christ” requires someone endowed with such
attributes as are listed in the doxology to be able to execute such a super-
natural calendar.

1 ” o

17. Lit. “bringing up the other beam of the scales,” “equivalent,” “of equal value.”
Analytical Greek Lexicon of the New Testament (hereafter AGLNT), eds. Friberg, Friberg, and
Miller (Grand Rapids: Baker, 2000), 60.

18. “The universal approbation of the Lamb seems strange at this juncture, when the
force of wrath is about to burst upon a recalcitrant universe. It is as though there is a
moment of recognition, short-lived yet full of insight. The Lamb is now added to the name
of the one who sits upon the throne, an acknowledgement of the Lamb’s status (cf. 11:14;
Phil. 2:10).” Christopher C. Rowland, The New Interpreters Bible, vol. 12 (Nashville:
Abingdon, 1998), 605.

19. Robert H. Mounce, The New International Commentary on the New Testament: The Book
of Revelation, eds. N. Stonehouse, F. F. Bruce, G. D. Fee (Grand Rapids: Eerdmans, rev. 1998),
135.

20. Ibid.

21. This mission includes executing the catastrophes (seal, trumpet, and bowl judg-
ments) that dismantle the present order of things at Christ’s Second Coming, His victory at
Armageddon, His millennial reign, the judgments, re-creation, and eternal rule.
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The defining moment within the larger vision is the welcome realiza-
tion by a traumatized apostle that someone has indeed been found wor-
thy to take the scroll from God’s hand and execute its contents (5:1-10).
This is a mission only Christ can do. But the doxology of 5:12 is not sim-
ply about the performance of Christ historically in the original gospel
events (i.e., His death, burial, and resurrection) or about His essential
being as deity even though it is consistent to view it as such. The flow of
narration within the vision unit of chapters 4 and 5, and within the larg-
er context of Revelation’s entire structure, is moving toward His role as
Conquering King in the eschatological future. Aune suggests that the
doxological drama is the equivalent of “royal investiture.”” He says,
“Though the Lamb has already been exalted to the throne of God and
shares His rule, God’s plan remains incomplete unless the Lamb, the only
qualified emissary of God, receives full power and authority (symbolized
by the scroll) to achieve the final eschatological victory.”? Simply put,
Jesus should be worshipped not only for His act of redemption on the
cross in past history but for His future role as Conquering King at His
Second Coming.

The vast angelic choir in 5:12 (lit. “myriads of myriads,” 5:11)* recites
seven vital mission prerequisites in a single doxology to the Lamb. The
scene, intentionally didactic or not, nevertheless appears to be a static
model or snapshot (a still frame) of Heavenly worship. The practical sig-
nificance of this for our worship may be that the epithet “as it is in
Heaven” in Matthew 6:10 justifiably links those who worship God in
Heaven (in the throne-room model) to those who worship God on earth
(in the church) in terms of substance if not style. For example, the
Heavenly behavior of prostration or bowing in worship® before God’s

22. Aune, 336.

23. Aune, 374. The doxologies may be viewed as a rebuttal to the imperial cult and
pagan idol worship. David A. deSilva, An Introduction to the New Testament: Contexts,
Methods, and Ministry Formation (Downers Grove, IL: Inter-Varsity, 2004), 914-915, suggests
that the doxological activities of honoring God and the Lamb, “redraw the center” and
“God and the Lamb, not the beast, occupy center stage.”

24. Grant R. Osborne, Revelation, in the Baker Exegetical Commentary on the New Testament
(Grand Rapids: Baker Academic, 2002), 262, and Craig S. Keener, The NIV Application
Commentary: Revelation (Grand Rapids: Zondervan, 2000), 189, agree that “myriad” is the
highest or greatest number in the Greco-Roman world. It is thus likely an expression with
the sense of “innumerable.”

25. Aune, 365, suggests that such actions (i.e. standing when kings are seated, bowing,
and prostration) are “gestures symbolizing subordination.” On this basis they are not out of
place or antiquated in modern worship. “Worship” (Greek proskuneo) lit. means to “bow
down to kiss someone’s feet, garment hem, or the ground in front of him,” ALGNT, 60.



PUGH: INSIGHT FOR WORSHIP 123

throne is common to the twenty-four elders who represent the redeemed
and is an example of style or physical mannerism no doubt connoting
humility. So is the practice of corporate chanting or singing recitations for
both men and angels. Such public or private worship mannerisms or
mechanics in vogue today are consistent with the Heavenly model and
illustrate a linkage of style that already exists between Heavenly and
earthly worship on the part of many. The fact that John’s throne-room
visions are proleptic® (visions of what happens in the future) argues that
there is nothing antiquated about singing, reciting doxologies, bowing or
kneeling in prayer (from Heaven’s point of view) and should not be
viewed as ancient relics by those who lead modern worship services.
This is akin to how they are doing it now in Heaven and will be doing it
in these ways throughout eternity. Furthermore, Heaven’s worshippers
do what they do unanimously, simultaneously, consistently, and enthusi-
astically. These things relate to style and have their own value.

Nonetheless, the seven attributes cited in the doxology of 5:12% pro-
vide the content or substance of Heavenly worship. They are power, rich-
es, wisdom, strength, honor, glory, and blessing, and are ascribed to the
Lamb of God as an expression of worship by the angelic host. The wor-
thiness of Christ to receive these ascriptions may be understood in a
number of ways. The first and most basic of all is that Jesus already
intrinsically possesses them by virtue of His deity—which is a theological
deduction on our part. Prior possession could create a question of appar-
ent redundancy or mystery from a purely rational perspective. After all,
how does one give something to someone who already possesses every-
thing?* It is true that Jesus has always owned these things; but although
this is apparent, this aspect does not seem to be prominent.

A second exegetical consideration, based in 5:12, reflects the clear ref-
erence to His sacrificial death in “having been slain” (5:12). This per-
spective may be considered as a part of the historical component in dox-
ology since it clearly points to the redemptive work of Christ on the cross.
Jesus clearly merited these honors as the Lamb of God when He was slain
on the cross and acceded to them at His ascension to the throne. This
sense is undeniable and, coupled with the use of the perfect participle,
suggests that the cross of Christ is always in view on the part of those
who worship Him. However, from a contextual standpoint and taking

26. A future event described as if it were happening presently.

27. On this hymn see Aune’s comment in note 13.

28. See “intrinsic qualities,” in Robert L. Thomas, Revelation 1-7: An Exegetical
Commentary, ed. K. Barker (Chicago: Moody Press, 1992), 407.
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the entire vision into account, limiting doxology to the redemptive death
of Christ would unnecessarily truncate the fullness of God’s glory and
create an unbalanced doxology because it ignores the role of the Lamb of
God in eschatological and eternal glory.

There are at least two other perspectives that should also be included
within the scope of an exhaustive definition or concept of doxology.”
First, it is obvious that the Lamb of God will certainly employ these dox-
ological virtues eschatologically in His continuing mission. Second, there
is the ecclesiastical expression whereby God'’s glory is presently displayed
to the world of men through the character and behavior of believers
(Matt. 5:13-16) and by offering literal praise in a worship service (see 1
Chronicles 29:10-15).

Power

There are several words for “power” in the Greek New Testament. The
fact that two of them are used in the doxology illustrates the importance
of identifying the precise nuance.” In this case the shade of meaning is
important in view of the fact that it is hard to distinguish between the
abstractions of “power” and “strength” in English. Three common words
may be translated as “power.” They are exousia, dunamis, and ischus.
Knowing which word for power is being used observes the distinctions
and preserves the writer’s intended nuance in our doxology in 5:12.
Admittedly, an attempt to retrieve which particular nuance is in view is
somewhat problematic because the dictionaries tend to define them in
similar ways and because of their colloquial interchangeability.

The first of these “power” words (Greek exousia) carries a sense of “the
legal authority or right to do something,” as in Matthew 28:18 or John
1:12. This term is not used in 5:12. The second, dunamis, may carry the
sense of “ability or capacity,”* and, if this latency is in view here, it would
serve to distinguish the first two words in 5:12. Walter Grundmann
observes, “Words deriving from the stem duna- all have the basic mean-
ing of ‘being able,” of ‘capacity’ in virtue of an ability, the stress falls on

29. Defining the glory of God as “the sum total of everything God is (in His being) and
everything He does (in creation and redemption)” must include His eschatological activity
and the glories of the eternal age to come.

30. One might compare the importance of distinguishing between the several words
translated love.

31. ALGNT, 121; Joseph H.Thayer, Thayer’s Greek-English Lexicon of the New Testament
(Peabody, MA: Hendriksen, 1999), 159; W.E. Vine, Vine’s Complete Expository Dictionary of
Old and New Testament Words (Nashville: Nelson, 1996), 478, 479.
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being able.”* Contextually in 5:12, this may refer to an ability or power
given but not yet used (latent), but certainly present to be used on
demand. It would then be much like a gifted athlete waiting on the side-
lines before actually stepping onto the field to use his powers.

This power the Lamb already possesses by virtue of His identity as
deity. And it is a power received as a part of the investiture for future
mission, symbolized by taking the scroll from God’s hand earlier in chap-
ter 5. But, it is a power that has yet to be used by the Lamb in actuality,
pending its literal application in chapters 6-19 and beyond. The dunamis
nuance then may be conceived of as an intrinsic power available on
demand or as a latent power not yet fully applied. (Jesus had the ability
to come down from the cross but He did not use it.) This would also fit
well with the idea of viewing 5:12 as “royal investiture” or equipping the
Lamb for His eschatological mission which is on the cusp but still pend-
ing in chapter 5.

The third power word, ischus, may refer to “raw physical strength”
rather than authority or ability. The second, dunamis, is the first word in
the doxology of 5:12, ischus the fourth attribute translated as “strength”
and probably referring to the actual physical application of the Lamb’s
power (dunamis) in the subsequent events of tribulation week. The fact
that exousia is not cited here in the doxology, as one of the Lamb’s virtues,
is not significant. The transfer of legal authority (exousia) from God to
Christ is certainly implied when the Lamb takes the scroll from the hand
of “the One sitting on the throne” (vv. 1 -7).

Jesus, our Redeemer, is worthy to receive “power” (Greek dunamis,
with the nuance of “latent ability or capacity”) from God (symbolized by
taking the scroll from God’s hand in 5:1-7) and the worship of Heaven’s
host in light of His past, present, and future performances in redemptive
history. Consider (1) the use of this power in creating and redeeming this
world, (2) the present principle of power-sharing with each generation of
believers, and (3) the necessary use of such throughout the Tribulation
period and at His Second Coming, by which His rule and identity as the
risen Lamb become permanent.

Riches
“Riches” (Greek ploutos), the second attribute in the doxology, may
refer to either material or spiritual wealth. Material riches, understood as

32. Walter Grundman (article on dunamis and related words), in Theological Dictionary of
the New Testament, vol. 2, ed. Gerhard Kittel, trans. and ed. Geoffrey W. Bromiley (Grand
Rapids: Eerdmans, 1964), 284.
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money or things, “an abundance of earthly possessions of every kind,”*
are not evil but are often antagonistic or counter-productive to spiritual
riches (Mt. 13:22; 19:24; Lk. 16:13-14; 1 Tim. 6:6-10). It is certainly possible
to be rich in both ways. Abraham, Job, and Barnabas are Scriptural exam-
ples. However, personal spiritual wealth is of far greater value since it is
often philanthropic and eternal. The wealth of this world may be used for
God but does not transfer literally into eternity like Heavenly treasure
does. The stories of the rich man and Lazarus in Luke 16:19-31 and the
rich fool in Luke 12:13-21 also illustrate the contrast. The Risen Christ
commends the church at Smyrna for being spiritually rich even though
poor materially (2:9). He criticizes the church at Laodicea for being rich
materially but not spiritually (3:17, 18). In reality they were “poor.” The
material riches of Babylon the Great are completely destroyed by God in
Revelation 18. And of course, even the literal material world fails to
transfer into eternity proper, undergoing a radical transformation by fire
(1 Cor. 3:13-15; 2 Pet. 3:7, 10-13). Therefore, believers are admonished to
lay up enduring treasure in Heaven where it does not disappear through
decay, theft, poor investment decisions, or eschatological judgment.

Jesus the Lamb is worthy to receive riches for more than one reason. (1)
He created them. All the universe’s raw materials were created by Him
and for Him (1 Chron. 29:10-18; Jn. 1:3; Col. 1:16-20; Eph. 3:8). (2) He is
identified as King of kings. The three wise men were moved to seek and
honor Him with their wealth (Mt. 2:11). (3) In His continuing mission He
continues to use resources to build the church presently (locally and spir-
itually conceived). It may be implied that He uses some form of them for
Heavenly construction projects as in John 14:3 and for the New Jerusalem
and the new Heaven and earth in Revelation 21 and 22. (One may com-
pare the examples of how God’s people contributed to Old Testament
tabernacle and temple building projects.) (4) His present pledge in
Philippians 4:19 is for the ongoing distribution of wealth to meet believ-
ers’ needs in the present age. (5) He has a plan to share His wealth in
rewards for His people both millennially and eternally (Mt. 5:5). (6) He
provided His personal example of kenosis (self-emptying) for our benefit
(Phil. 2:7; 2 Cor. 8:9).

Consider the three wise men (Matt. 2:1-11), the little boy and his small
lunch (Jn. 6:9), Joseph of Arimathea and Nicodemus (Jn. 19:38-42), the
“women of means” who helped support Jesus (Matt. 27:55), Mary and
her broken alabaster box (Lk. 7:37), or Barnabas’s example in the early

33. ALGNT, 318.
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church (Acts 4:34-37). All of these offered their material resources to
Christ. (Cf. Ex. 35:20-29; 1 Chron. 29:10-20.)

Wisdom

“Wisdom” (Greek sophia) is the third endowment in 5:12. Jesus is the
very personification of wisdom. The Apostle Paul suggests that Christ is
the source of wisdom in Colossians 2:2-3. This wisdom was used in cre-
ating the world. It was manifested by the marvelous words Jesus used
when preaching to the multitudes, instructing His disciples, and even in
rebuking or answering His enemies. This wisdom is codified in the Bible
and is dispensed particularly to those who ask for it in prayer (Jas. 1:5).
The Lamb will undoubtedly use wisdom to execute His future eschato-
logical mission when He dismantles the present physical universe and
world systems, in returning to conquer and judge anti-Christian human-
ity at His Second Coming, to administer His righteous government in the
millennial period, and throughout His eternal rule as the Lamb of God.

The Lamb’s wisdom qualifies Him for His several roles. (1) Creator.
Wisdom was there in Genesis 1:1 as the ability to put the raw materials
of creation into meaningful form (Psalm 136:5). (2) Counselor (Isaiah 9:6a).
God has counseled mankind in Scripture from Adam and Eve in Genesis
3 onward, revealing His desire to relate to us in this way. Solomon
prayed for wisdom in order to govern God’s people wisely and was so
rewarded by Him. Jesus attributed wisdom to Himself in saying, “One
greater than Solomon is here” (Matt. 12:42). As the fountain of absolute
wisdom, through the Spirit and Word, Christ is able to counsel believers
on a daily basis. Christ’s wisdom is always available for helping to gov-
ern the particulars of our personal lives in problem-solving ways (Col.
2:3; Jas. 1:5; 2 Tim. 3:15-17). (3) Conqueror. One day the risen Lamb will
return to earth as Conquering King to rule by His wisdom forever! This
future conquest, including the eventual creation of a new Heaven and
earth, requires wisdom to finish the mission.

Strength

The word translated “strength” (Greek ischus) is the fourth attribute
and may be defined as “strength, power, might.”* As already indicated,
the seven-fold doxology began with the word “power” (dunamis) mean-
ing “ability or capacity.” Every individual believer has been gifted by grace
in this way (dunamis power) by the indwelling Holy Spirit. Dunamis

34. ALGNT, 207.
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power is latent power—an endowment of power (capacity or ability) that
is waiting to be used. It is perhaps helpful, then, to view “strength”
(Greek ischus) as the actual application of power at the point of need. This
strength is demonstrated when latent power (dunamis) is actually used.

The LXX uses this particular power word (ischus) to translate the
Hebrew word for power in Exodus 14:31: “When the Israelites saw the
great power of God,” and in Numbers 14:13: “By your might you brought
these people up.” This sense of raw physical strength is in view in the
case of Samson and Delilah in Judges 16:5 as “the secret of his great
strength.” It is used in reference to how Jesus is able to “bind the strong
man” of this world (the Devil).

Jesus” physical strength is greater than the world, the flesh, or the
Devil in every way. This was demonstrated by His victory over Satan in
the wilderness temptations (Matt. 4), by various miracles performed
repeatedly throughout His earthly ministry, in His death on the cross,
and ultimately through His glorious resurrection. There are other Biblical
displays of His raw strength—over the demoniac of Gadara in Mark 5,
for example, or versus the evil powers of Colossians 2:15, and over the
dragon (Devil) in Revelation 12. The most visible display of this power
occurs eschatologically throughout the tribulation period, climaxing
with the Second Coming when Christ appears in great power and
glory—an event visible to the entire world (Rev. 1:7). The magnitude of
this yet future display of strength is unprecedented in terms of its world-
wide scope and permanent effects.

Recognizing the legitimacy of one’s adoption into God’s family
through the grace of God in Christ (exousia) and being aware of one’s
spiritual giftedness (dunamis as new-found capacity or ability through
the Holy Spirit), a believer may confidently begin using his or her
strength (ischus) to do something for Christ. For the sake of distinguish-
ing the power words pragmatically, it is helpful to think of “strength” as
power in action or maximum effort. The word ischus is used in
Philippians 4:13 for “I can do”; in Ephesians 6:10 as “the power of His
might”; in Heb. 11:34 as “weakness turned to strength ... became power-
ful (ischus) in battle and routed foreign armies”; in James 5:16 and Mark
14:37-38 as the strength that comes by prayer in “the prayer of a right-
eous man is very strong” (lit.). Mark 12:28-33 exhorts to “love the Lord
with all your heart, soul, mind, and strength (ischus).” These help illus-
trate the nuance for the power word “strength” (Greek ischus).
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Honor

“Honor” (Greek time), the fifth attribute in the doxology of Revelation
5:12, may be defined as “the recognition of another’s worth” or “honor,
reverence, or respect.”® The Lamb already possesses honor because of
His own character as deity. It is also due Him based on His performance
or identity as our Redeemer in past history when He died on the cross
(“having been slain”). The wise men came to honor and worship Christ
with their material resources because they knew that Jesus was born as a
“king,” a person to be honored because of His position or identity with-
out specific reference to His redemptive mission. They honored Him by
making such a strenuous journey, by bravely refusing to cooperate with
Herod, and by offering their material treasures to Him, realizing by a
holy wisdom from above that this was no ordinary king. They bowed
down to Him, and worshipped Him, and presented their gifts to Him
(Mt. 2:11).

The honor due Jesus is also performance oriented. Historically, the pres-
ident of the United States of America has recognized individuals’ heroic
military bravery or special civic achievement with the Congressional
Medal of Honor or other medals. Such medals are typically based on an
individual’s unusual feat of valor and self-sacrifice on behalf of others, a
good example of honor bestowed primarily for behavior or performance
rather than position or rank. Not everyone can be a king or general but
anyone can be a hero, and there have been many such. Jesus deserves
honor in both ways: because He is a king and also because of His heroic
self-sacrifice on behalf of the redeemed. Every believer should honor
Christ for His position as the King of kings and for His redemptive
achievements as the Lamb of God.

One simply cannot remain passive about Christ in view of His identi-
ty as deity, His past performance in redemption, or His continuing mis-
sion in Revelation. True honor was exemplified by the extraordinary
effort of the wise men in coming to Christ, in protecting Him, and in
offering Him their very best. We may also honor Him with our lips by
publically confessing Christ to others and by reciting Scriptural doxolo-
gies in a worship service. There is no reason why the doxology of 5:12
cannot be used literally for recitation or confession as a doxology in a
worship service. Additionally, the highest form of praise or worship may
indeed be when we offer ourselves to Christ in response to His identity

35. ALGNT, 380. Aune, 365, says that the Greek timé “denotes the honor, respect, and
status that a person enjoys when his position, wealth, and office are appropriately recog-
nized in the community to which he belongs.”
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as King, in gratitude for His redemption, and in order to assist Him in
His mission.

Glory

The term “doxology,” containing the word “glory” (Greek doxa), is an
appropriate term, whether referring to reciting a simple doxology in pub-
lic worship® or to the study of worship more broadly conceived as an
academic discipline itself. Both senses relate to giving glory to God,
which is at the very core of worship. There are five doxologies in chap-
ters 4 and 5 of Revelation alone (4:8; 4:11; 5:9-10; 5:12; 5:13). They are
offered to God as our Creator in chapter 4. Those in chapter 5 are offered
to Christ, the risen Lamb of God. These Heavenly expressions of doxolo-
gy are sung or recited by those around God’s throne in an orderly,
observable style (by their physical mannerisms) and with consistent ver-
bal substance (expressing the attributes in 5:12 and others).

“Glory” (Greek doxa) is stronger than “honor” (Greek time, above).
Although both are similar in a colloquial way, the difference is signifi-
cant. Glory belongs to God, not man, which is a vigorously guarded dis-
tinction within Scripture. There are a number of components to God’s
glory. By definition, “glory” is literally “a manifestation of light-radiance,
brightness, splendor, excellent majesty—a state characterized by honor,
power, and remarkable appearance, glory, or splendor.”* This relates to
a sensory component of glory and may be difficult to quantify or predict
with respect to its effect on an individual. Nevertheless, it is most defi-
nitely present and significant.®® The angels heralded Christ’s birth to the
shepherds in a significant display of visual glory (Lk. 2:8-20). The life of
Christ was filled with such glory through miracles like the
Transfiguration (Matt. 17:1-8). The Second Coming of Christ will take
place with an unprecedented visual display of God’s power and glory
(Mt. 24:30; 2 Thess. 1:7-10; 2:8; 2 Pet. 3:10; Rev. 1:7; 19:11-16). Consider
also the array of colors (red, green, and white) around God’s throne in
chapter 4 as a visual expression of His glory, or the gargantuan prismat-
ic effect of the colors radiating within the New Jerusalem that defy pres-
ent categories of imagination (because of its incredible mathematical
dimensions and infinitely bright light sources in the persons of God and
the Lamb).

36. Compare the popular Doxology, “Praise God from whom all blessings flow, Praise
Him all creatures here below, Praise Him above, ye Heavenly host, Praise Father, Son, and
Holy Ghost.”

37. ALGNT, 119-120.

38. As was the shekinah glory in the O.T. Temple, a visible glory.
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More fundamental to God'’s glory than its visual splendor is the part
that relates to His essential being and activity. Commonly expressed,
God’s glory may be conceived as “everything He is and everything He does”
(i.e., His character or attributes and His works). More complicated defi-
nitions or categories of God’s glory may be reasonably invested or
expanded in one or the other of these two terms relating either to His
essential being or His activity (works). As far as His works are concerned
God'’s glory is discernible cosmologically—in the creation of the material
universe (Psa. 19:1-6), soteriologically—in the redemption Christ achieved
on the cross, eschatologically—in the consummation and re-creation of the
world. It is also visible presently and ecclesiastically as the work of sancti-
fication transforming believers’ lives into holy behavior (Matt. 5:14-16; 2
Cor. 3:18; 1 Pet. 2:9).

Last, but not insignificant, is the effect of God’s glory upon those who
are exposed to it.” This relates to practical doxology. Manson says, “In
order to worship two fundamental elements are needed: revelation,
through which God shows himself to man, and response, through which
awe-stricken man responds to God.”* The stylistic or mechanical
response of the worshipers in the throne-room vision is noted in the form
of singing or reciting, bowing, and so on. The attributes cited in 5:12
express a verbal response to God’s glory. The human or even angelic
component of God’s glory, then, includes the worshipful response of men
or angels to God when His glory touches them in some subjective way.
Doxology includes a worshipful, sanctified response to the glory of God.

The glory of God in John’s vision (Revelation 4 and 5), including the
doxology in particular, helps put a handle on what often proves to be an
elusive and difficult thing: that is, to define God’s glory succinctly or,
pragmatically, to feel that we understand how to worship. God’s glory is
a totality, and its effect on humanity may be neatly comprehended or
summarized as His glory in creation, redemption, consummation, and
response. This totality is doxology. Subjectively and pragmatically, as far
as the worshipper is concerned, it may involve helpful definitions, recog-
nition of identities, subjective feelings, academic substance, and wor-
shipful response to one or more of these.

One may stand at a distance looking at John’s vision in Revelation 4
and 5 as a whole and come away awestruck by the visual splendor,

39. Moses’ face literally glowed after leaving God'’s presence on Mt. Sinai (Ex. 34:29-30),
a phenomenon that Paul links directly to glory (2 Cor. 3:7), albeit the temporary glory of the
Mosaic Law.

40. Manson, 730.
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sounds, and majesty of the whole thing or, more important, by the one
sitting on the throne and the Lamb. All of it forms a portrait of the glory
that John saw and recorded for us.

Some elements are more basic than others. We move beyond being
awestruck to actually doing something. We adequately respond to glory
by giving glory, that is, by returning praise or blessing to the “one sitting
on the throne” and to the risen Lamb even as the host of Heaven demon-
strated for us. This may help worshipers and churches in measuring
whether real worship has happened.

Blessing

“Blessing” (Greek noun eulogia) in verb form is literally “to speak
well.”* The noun may be translated as “good or fine speech, praise,”
“invoking God’s favor on other persons,” “favor, benefit bestowed by
God or people,” “things on which God'’s blessing has been pronounced,
consecrated,” “giving thanks,” “a word invested with power and an
action ratifying it,” “to grant prosperity or well-being, bestowing physi-
cal and spiritual grace upon men in the form of long life, affluence, and
power,” or “actual words spoken, the gift given, or the act by which it is
bestowed.” The ideas popularly understood as “praise” or “blessing”
seem adequate. Osborne says, “In the Old Testament and the Judaism of
Jesus’ day, praise was the primary form of worship, as the congregation
returned to God the ‘blessings’ He had poured into their lives.”* He also
observes, “The basic form of all Jewish benedictions began, ‘Blessed be
thou, O Lord’.”* A Scriptural doxology assists us in praising or “return-
ing to God” our blessings.

CONCLUDING DOXOLOGICAL CHALLENGE

The throne-room visions within the Book of Revelation and their dox-
ologies open a significant window of insight into how worship is done in
Heaven. Those in Revelation are consistent with the data of other throne-
room visions in Scripture such as those found in the books of Isaiah,
Ezekiel, and Daniel. They also move forward in time and expand signif-
icantly in size, subjects, and verbal substance. Consequently, they are not
exact duplicates of Old Testament visions of God and other doxologies,
but neither do they conflict with them. They are certainly consistent and

41. Vine, 69-70; ALGNT, 179; Thayer, 259-260. Cf. “paraenetic blessing” which is
responding to one’s enemies by blessing them (Lk. 6:27; Rom. 12:14; 1 Pet. 3:9).

42. Osborne, 264.

43. Ibid.
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similar with those given earlier, but those given to John are more com-
plete, as seen by comparing the glorified Christ in Revelation 1:12-20 and
the throne of God in 4:1-11 with visions given to other prophets earlier.
The most significant difference is the appearance of the Lamb with God
together in the throne-room. In terms of progression in the Biblical record
as a whole, the throne of God is hereafter identified as “the throne of God
and the Lamb” (21:22-27; 22:1-3). Worship in Heaven throughout eterni-
ty will carry this Christocentric (Christ-centered) tone because of the
Lamb’s permanent association with the throne of God.*

It seems logical to suggest that the present worship of the church
should reflect something of the worship of Heaven, with some aspects of
both style and substance (vocabulary).* We are not left to grope in doxo-
logical darkness or design our worship services in ways that leave us
wondering whether worship has happened. Rather, we are enlightened
by the Heavenly standard and seek thereby to incorporate Heavenly
components in both time-honored and fresh new ways.

Therefore, I submit that the more nearly the Heavenly reality is under-
stood and the closer one moves toward the doxological activity around
the throne of God, the more authentic and authoritative worship
becomes in God’s sight. One’s styl